chapter fifteen

Introduction

1. At this point, the three Jewish trials, which were never really formal trials since they lacked a concrete charge, credible witnesses, and the participation of the full Sanhedrin, have concluded.

2. The ringleaders in the conspiracy against Jesus knew that they did not have the power under the Roman occupation to execute a capital sentence upon Jesus, so they had to settle on a course of action they thought might issue in a death penalty.

3. They were well aware of the fact that the charge of blasphemy (which they had formulated during the interrogation of Jesus) would not be considered seriously by the Roman authorities.

4. Therefore, these men knew that they would have to modify their charge of blasphemy to something of a more political nature if they wanted the Roman governor to consider Jesus as worthy of the death sentence.

5. With Jesus’ declaration that He was the Messiah, and His assertion that He occupied a special place of authority in the economy of God, He had claimed an authority that superceded that of the established religious authorities.

6. However, that claim to special authority was largely theological in nature, and was never a claim to political power; thus, some manipulation of the facts was in order if the Jews hoped to have Jesus put to death by the Romans.

7. That was not particularly difficult since Jesus’ seemed to be claiming royal authority over the Jews in general; this could be presented in such a way to Pilate as to make it sound like He was attempting to establish a kingdom in opposition to Roman rule.

8. This had the effect of placing Jesus among other political revolutionaries (like Judas of Galilee), who had rejected Roman rule as being inconsistent with God’s rule in Israel.  Acts 5:35-37

9. Luke’s account is the only one that records that these men leveled a series of three (and there were probably many more based on the question Pilate asks, Matt. 27:13; Mk. 15:4) charges against Jesus, none of which were completely accurate.  Lk. 23:2

a. The first charge was general in nature and is quite ironic, since the charge they level against Jesus was something that He had previously leveled against them.  Lk. 9:41

b. The verb diastre,fw (diastrepho—distorting, corrupting, perverting) was used outside the New Testament in a physical sense to denote objects that were deformed or distorted based on the clumsy failure of a workman.
c. It came to mean that which did not meet the accepted standard of moral, ethical, or spiritual values.  Acts 13:8,10
d. The second charge that Jesus advocated the non-payment of Roman taxes is patently false, as seen in His very recent teaching (during the day on Wednesday) regarding the matter of taxes.  Mk. 12:14-17 
e. Nevertheless, in spite of the fact that the second charge was untrue, when that was combined with the third charge of claiming to be a king, these were matters that may well have piqued Pilate’s curiosity.

f. While every student of the Gospels knows that Jesus had in fact resisted political attempts to make Him king, Pilate does not have that information.  Jn. 6:14-15

g.    The Jews were insistent on the fact that anyone that claimed to be a king was declaring his opposition to Caesar, and must be dealt with immediately and severely.  Jn. 19:12

10. Although Mark does not state it explicitly at the outset of chapter 15, it is evident from Luke that the Jewish leadership had summarized the charge against Jesus by using the title King of the Jews.  Mk. 15:2,9,12; Lk. 23:2

11. As many have noted, when Jesus was before the Chief Priest and the Sanhedrin, He did not respond to their accusations, but chose to remain silent.

12. While this infuriated the religious leaders (they wanted Him to say something that they could use against Him, something with which He would incriminate Himself), they eventually forced Jesus to speak the truth about His identity by charging Him with an oath.  Matt. 26:63

13. As the narrative proceeds, it will become clear that Jesus has even less to say in the presence of Pilate than He had to say before the religious leaders.

14. This is due to the fact that of all the many charges they were leveling against Him, none were of such consequence that Pilate would be forced to pronounce a death sentence.

15. Thus, Jesus remained silent for two reasons; the first is that an accused man did not have to testify against himself, and the second is that there was no merit to the charges in the first place.

16. At this point, the only issue to be determined is whether or not the Jews can get Pilate to cooperate with them and pronounce the death penalty they so anxiously desired.

17. While the accounts vary in terms of the how and why Pilate was reticent to comply with their demands, it will become evident that he will ultimately capitulate to their wishes.

18. Pilate will attempt to extricate himself from this unpleasant situation by remanding Jesus to Herod, but that action will not succeed in ridding him of this case.  Lk. 23:5-11

19. In Mark’s account, Pilate appears here and in one other place; the second occurs later in Mark, when he provides permission to Joseph to take the corpse.  Mk. 15:43-45

20. The historical information regarding Pontius Pilate comes from a very few sources, which include the Gospels, Philo, Josephus, and two archeological finds.

a. The date of his birth is unknown, and it is believed that he died in 39 AD; the best evidence suggests that Pilate hailed from the Samnium region of central Italy. 

b. The archeological evidences for his existence include a limestone inscription that was discovered in Caesarea in 1961, and some bronze coins that were minted between 29-32 AD.

c. Information in the Bible indicates that he was married, but there is no information in regard to the matter of whether he had children or not.

d. He was a member of the Roman Equestrian class (middle class), and may well have inherited his financial and social standing.

e. While little is known of his career prior to his appointment as procurator in Judea, he very likely held a series of offices in the civil or military realms, which resulted in his promotion to prefect of Judea.

f. Although there has been a good deal of discussion, the English terms prefect, procurator, or governor are all loosely applied to Pilate and may be seen as virtually synonymous during the time of Christ.

g. The prefect or governor was the chief authority of a province, with financial, political, military, and judicial power.

h. Aside from his other duties (the primary one being to maintain order in the province), the governor was the province's chief judge; he had the sole right to impose capital punishment, and capital cases were normally tried before him. 

i. If one desired to appeal a governor's decision, he would have to travel to Rome and present his case before either the Praetor Urbanus (the governor of the city of Rome), or even the Emperor himself.

j. This was a very expensive and rare process, and the likelihood that such an appeal would succeed was quite small, since the governor would not be disposed to convict anyone contrary to the will of the Emperor.

k. The governor also had the responsibility to travel across his province to administer justice in the major towns where his attention was required.

l. Pilate was the fifth governor of Judea, who had been appointed in 26 AD by Tiberius in order to replace Valerius Gratus.

m. He served as the prefect of Judea from 26-36 AD, which was quite a lengthy period of rule, since the office was normally occupied for a period of only 1-3 years.

21. The bulk of the historical information about Pilate comes from Flavius Josephus, a Jewish historian who lived from about 37-100 AD.

a. While his accounts are important, the reader must use some caution since Josephus had apologetic reasons for writing in the first place; it would seem that his intended audience was predominately not Jewish.  

b. It is suggested that he had at least three rhetorical motives for writing, which include his desire to impress on other nations the futility of revolt against Rome, his attempt to emphasize the antiquity of Judaism, and his attempt to place some of the blame for the Jewish revolt in 66 AD on the Roman governors of Judea.

22. The first incident Josephus records would appear to take place at the outset of Pilate’s reign, and concerned Roman standards that were brought into Jerusalem at night.  Wars of the Jews 2.169-174; Antiquities of the Jews 18.55-59

a. His contention is that Pilate deliberately brought in standards that contained offensive effigies of Caesar by night, which offended Jewish sensibilities; Josephus suggests that this was done in order to specifically undermine Jewish practices (it likely was not).

b. When the Jews saw these ensigns, they apparently gathered in Caesarea (where Pilate normally resided) and surrounded Pilate's house for five days, imploring him to remove the standards. 

c. Pilate responded by surrounding the people with his troops, which resulted in the Jews declaring that they would rather die rather than see their ancestral laws violated. 

d. Josephus records the fact that Pilate was so astonished at their dedication to their religion that he had the standards removed.

e. While many have suggested that Josephus allowed his rhetorical concerns to influence this story, particularly the description of Pilate's deliberate provocation and the people's unflinching devotion to their ancestral religion, many believe it to be fairly accurate.

f. The fact that this incident is placed at beginning of the accounts suggest that this incident took place when Pilate become the governor in 26 AD. 

g. As Helen Bond has noted , “A squadron could not be separated from its standards; if new standards were brought into Jerusalem that meant that an entirely new squadron was being stationed in Jerusalem, one which had not been used in the city previously. As a military prefect, Pilate's interest would have been in the troops themselves and their strategic positioning; the particular emblems on their standards would not have been particularly important.  As a new governor, Pilate may not even have realized that this particular cohort would cause offence in Jerusalem because of its standards.  Or, if he had been warned, it might have seemed absurd to him that troops which could be deployed in Caesarea could not be moved to Jerusalem. 
The account gives the impression of a new governor anxious to take no nonsense from the people he is to govern.  The fact that he was willing to reconsider the position and did eventually change the troops shows a certain amount of prudence and concern to avoid unnecessary hostilities.”

23. The second incident involved the matter of building an aqueduct in Jerusalem by using money from the Temple surplus (date uncertain).  Wars 2.175-177; Antiquities 18.60-62

a. Once again, Josephus accuses Pilate of deliberately attempting to arouse hostilities, by using temple funds to build an aqueduct for Jerusalem. 

b. While an aqueduct would have been beneficial and would provide a regular supply of water to the city, the conflict appears to have arisen on how to finance the project.

c. Pilate wanted to use money from the Temple treasury, something to which the Jewish High Priest must have agreed, since Josephus does not mention the use of coercion or force.

d. The Talmud records the fact that surplus money from the treasury could be used for needs in Jerusalem, and it is possible that a similar provision existed in the first century. 

e. However, it appears that Pilate wanted to use more than just the surplus, and began to demand greater amounts of money, which generated significant hostility from the Jews; this ultimately resulted in a riot, where many Jews were killed.

24. The third record was the execution of Jesus of Nazareth, which is only recorded in Antiquities of the Jews, but which yields little information.  Antiquities 18.63-64.

a. It is generally recognized that Josephus’ writing has suffered at the hands of Christians, who have altered the original wording to suit their purposes.

b. However, it is likely that Josephus did record a disturbance regarding Jesus, in which Pilate works with the Jewish leadership to eliminate what they both perceived to be a common threat.

c. It is interesting that Pilate only executed Jesus and left his followers alone, which may indicate that he did not desire excessive violence. 

d. The Gospel accounts all contain information about this event, but vary in their portrayal of Pilate; the Jewish sources tend to portray Pilate as harsh ruler, but the Gospels seem to portray him as weak (particularly in Luke).  Lk. 23:13-24

25. The last incident in Josephus involved the Samaritan uprising, which ultimately resulted in Pilate’s recall to Rome.  Antiquities 18.85-89

a. A single Samaritan aroused the people to climb Mt. Gerazim with him, promising to deliver sacred vessels that had supposedly been hidden there by Moses.

b. This was ludicrous on the surface, since any student of the Old Testament would have known that Moses never crossed the Jordan and could not have ever been on Mount Gerazim in Samaria.

c. The group assembled in a particular village, and began their ascent by foolishly arming themselves (for what purpose is never stated).

d. Pilate saw this as an armed uprising, and blocked their path, killing some, but taking many prisoners; he later had the ringleaders executed, but did not kill their followers.

e. However, this incident proves nothing, and does not really indict Pilate for being too severe; he acted as any good Roman governor would when confronted with what he perceived to be an armed uprising.

f. Nevertheless, the Samaritans filed a complaint with Vitellius (the Roman governor of Syria), who deposed Pilate and ordered him to Rome to be examined for his impulsive behavior in the matter.

26. Philo records another incident, which involved gilded shields being set up in Jerusalem in Herod’s palace; however, this work is generally recognized as a polemic against Pilate.  On the Embassy to Gaius 299-305

a. Philo employs dramatic language to cast Pilate in a particularly brutal light and to contrast him with Tiberius; Philo portrays Pilate as corrupt, violent, abusive, and cruel, a man that was intent on antagonizing the Jews by setting up gilded shields in Herod's palace in Jerusalem. 

b. These shields contained no artwork or images, but only an inscription stating the name of the one dedicating the shield, and the name of the person to whom the shield was dedicated. 

c. When the Jews requested Pilate to remove the shields, he refused; they threatened to send an embassy to Tiberius, which worried Pilate because of the atrocities committed throughout his time as prefect (according to Philo).

d. Tiberius appears to have taken the side of the Jews, and ordered Pilate to remove the shields and take them to the temple of Augustus at Caesarea; as will be explained below, this must have occurred during or after 31 AD.

e. The shields did not have images, which means that Pilate may not have seen them as a violation of the Jewish law; further, he placed in Herod’s residence in Jerusalem, which would have been an appropriate place in the city for such items.

f. His actions appear to have been an attempt to honor the emperor, and not an attempt to antagonize the Jews; on the other hand, this action may continue his habits of provoking the Jews.

g. Some believe that this may have contributed to the problems that existed between Pilate and Herod; Luke alludes to the fact that there was some animosity, but does not offer any explanation.  Lk. 23:12

27. These historic references (written by Jews, and for Jewish reasons) do provide a little background to the relationship between the Jews and Pilate (and which likely contain some truth), which seemed to have been difficult at best.

28. Other historical information is available that indicates that there existed a notable relationship between Pontius Pilate and Lucius Aelius Sejanus, a man who gained and held significant power in Rome under Tiberius Caesar (who, in fact, attempted to overthrow Tiberius).

a. Although many have considered Tiberius to be anti-Semitic, after Sejanus was exposed as a traitor in 31 AD it became apparent that many of the charges brought against the Jews had been fabricated by Sejanus; in 32 AD, Tiberius issued a decree throughout the Empire not to mistreat the Jews.

b. Many have concluded that, apart from the rhetoric of Josephus and Philo, Pilate was generally carrying out the anti-Semitic policies that were favored by Sejanus while he was in power.

c. It is equally clear that when Sejanus was executed in 31 AD, Pilate would have been made aware of this fact, and would have received the edict from Tiberius regarding the Jews in 32 AD.

d. This information is consistent with the belief that Pilate was appointed by Sejanus and was actively carrying out his policies; these facts will shed light on the trial of Jesus and Pilate’s actions in 33 AD, which certainly occurred after the downfall of Sejanus.

e. It certainly seems that the early years of Pilate are characterized by an almost complete disdain for the Jews, during which time he did as he pleased and often baited the Jews into reacting.

f. In spite of his previous disregard for the Jews, Pilate is portrayed in the Gospels as a man that seems almost fearful of the Jews, and condemns Jesus in order to appease them.

g. This discrepancy makes sense if Sejanus is dead, since Tiberius began to investigate all those that may have been involved with Sejanus; in fact, the investigation became known as the Tiberian terror

h. Tiberius searched out and killed all those that supported Sejanus, and anyone that had been associated with him would have recognized that his position was not secure.

i. When the Jews use the phrase friend of Caesar, which was a technical phrase reserved for senators, knights, and administrators who were meritorious and favored by the emperor, it is a very clear threat.  Jn. 19:12

j. If one lost this title, he might not only lose his position (as a prefect), but also ran the risk of being completely ostracized from Roman life.

k. Although these matters are germane at this point in the narrative, they are also important in the matter of dating Jesus’ death, which most recognize could have only occurred in 30 AD or 33 AD.

l. These facts make it plain that Jesus could only have been crucified in 33 AD, since it is very unlikely that the Jews could have pressured Pilate while Sejanus was active in the administration of Tiberius..

29. Given these political facts, and since Pilate’s normal residence was Caesarea, it is unlikely that he would have enjoyed being in Jerusalem for the Passover, since this is where several of his confrontations with the Jews had already occurred.

30. During the Feast of Passover, Pilate took up residence in the Praetorium (official residence), which was likely in the fortress Antonia; however, none of the accounts concern themselves with exactly where this all took place in Jerusalem.

31. From what is known, it would seem that Pilate was a man that was little concerned with Jewish or Samaritan religious or national aspirations, likely to engage in confrontation with his subjects in order to suppress any sort of dissent (either real or perceived), and use whatever force he deemed necessary.

32. Therefore, the Jewish leadership would have known that they were not going to have an easy time getting their way with this man, so it was imperative that they act as wisely as possible when dealing with Pilate.

33. As indicated above, political changes in Rome would provide them with the leverage they needed to force Pilate to do their will.

34. It is evident in this chapter that Mark slows time from days to hours, carefully dividing his account into three hour segments, which begin at daybreak and conclude at sundown.

a. Daybreak, when the Jews delivered Jesus to Pilate; this was likely done between 5-6 AM.  Mk. 15:1

b. The third hour, when the crucifixion commenced.  Mk. 15:25

c. The sixth hour, when supernatural darkness falls upon the land of Israel for a space of three hours.  Mk. 15:33

d. The ninth hour, when Jesus utters the cry of dereliction and then follows with a shout of victory.  Mk. 15:34,37; Jn. 19:30

e. Evening, the time just before sundown on Friday, when Jesus was removed from the cross and buried.  Mk. 15:42

15:1 Early in the morning the chief priests with the elders and scribes and the whole Council, immediately held a consultation; and binding Jesus, they led Him away and delivered Him to Pilate.  {kai, (cc)--euvqu,j (ab) not translated--prwi< (ab) adv. of time, early in the day, in the early morning--sumbou,lion (n-an-s) 8X, the action of conferring together, a meeting, an assembly, a council--poie,w (vpaanm-p) having done, having held--o` avrciereu,j (n-nm-p) the chief priests--meta, (pg) with, in the company of--o` presbu,teroj (ap-gm-p) the elders--kai, (cc)--grammateu,j (n-gm-p) the scribes, legal minds--kai, (cc)--o[loj (a--nn-s) complete, whole, entire—to, sune,drion (n-nn-s governing board, council, sanhedrin--de,w (vpaanm-p) to restrain a person by binding or tying, having bound--o` VIhsou/j (n-am-s)--avpofe,rw (viaa--3p) 6X, to take away, to carry away--kai, (cc)--paradi,dwmi (viaa--3p) lit. to hand over, to deliver over, in a legal sense to deliver to the custody of another--Pila/toj (n-dm-s) to Pilate}

Exposition vs. 1

1. As Mark has consistently done, he introduces the events of this chapter with the familiar phrase kai. euvqu.j (kai euthus—and immediately), which has the force of advancing the narrative rapidly to the next stage.
2. The events of the previous hours, which began with the interrogation at the house of Annas, and which moved to the house of Caiaphas, are now advanced to the early morning, at which time the entire Sanhedrin was convened in their meeting chamber.  Lk. 22:66
3. The first time note in Mark is consistent with what is found in the other accounts, and indicates that the narrative has advanced to the time of sunrise, which is around 5 AM in mid-April; Matthew and John indicate it was the early part of morning (Matt. 27:1; Jn. 18:28), and Luke says it had become day.  Lk. 22:66
4. Since it is right at daybreak, this leaves about four hours for the trial before the Sanhedrin (most likely a brief formality) the trip to Pilate’s residence, the interrogation by Pilate, the trip to Herod, the abuse under Herod, the return to Pilate, the sentence, further abuse, and the trip to Golgotha, which were completed by 9 AM.  Mk. 15:25
5. At this point, the group led by Annas and Caiaphas believe they have sufficient proof of blasphemy that would allow them to assemble the entire body (which most likely contained some dissenters) and gain a “legal” conviction in their court.

6. Again, the previous two “trials” were not formal trials, but merely fishing expeditions aimed at getting Jesus to incriminate Himself, which they now believe He has done.

7. This is actually the first and only formal trial that Jesus endured at the hands of the Jews, which was designed to confirm the “blasphemy” Jesus had previously uttered in the house of Caiaphas.  Mk. 14:64

8. Mark again lists the participants in these events, naming the chief priests, elders, and scribes; now, he addresses the fact that the whole council was present.

9. The way Mark records this makes it clear that the chief priests were the primary instigators in this matter, and of necessity enlisted the elders, scribes, and the rest of the council are seen as subordinates, who support of their actions (most of who hated Jesus as well).

10. In fact, following verse 3, only the chief priests are involved in accusing Jesus, since they formed the core of the Sanhedrin, but were not identical to it.

11. When the Greek noun sumbou,lion (sumboulion) is used with the verb poie,w (poieo—to make, to do), it can have the sense of taking counsel, forming a plan, or of convening a council for deliberation.
12. In this case, the group has counseled all night about their proposed course of action; therefore, this phrase should be understood in the sense of convening a council, assembling the Sanhedrin for a formal trial.
13. This becomes even more apparent since the earlier assemblies at the house of Annas and Caiaphas most specifically reference the chief priests, elders, and the scribes.  Mk. 14:53: Matt. 26:57
14. In both Matthew and Mark, the phrase o[lon to. sune,drion (holon to sunedrion—the whole council) is used later; however, that should probably be understood in the sense of the whole of the group that was assembled, rather than the entire Sanhedrin.  Mk. 14:55; Matt. 26:59
15. It is unlikely that Annas and Caiaphas would have assembled any dissenters in their houses, but they were certainly aware that the entire council would have to be assembled for a legal trial.

16. They were also aware of the fact that a legal trial had to be held in the daylight hours in a capital case, and had to be held in the meeting room of the Sanhedrin.  Lk. 22:66

17. That is what is in view in the first verse of this chapter, the formal trial of Jesus before the entire group of 70 members plus the high priest, who brought the total to 71 (or at least enough to constitute a legal quorum).

18. Given the determination of the chief priests, it is very possible that the entire Sanhedrin was notified; however, it would not be surprising if any sympathizers of Jesus could not be located.

19. John’s account never references anything that happened in the house of Caiaphas (only that Jesus was taken there), and does not reference the formal assembly of the Sanhedrin at daybreak.  Jn. 18:24,28

20. Luke only concerns himself with this formal trial, never alluding to the previous events in the private residences of Annas and Caiaphas.  Lk. 22:66-71

a. This fact accounts for why Luke never mentions the false witnesses, or the direct accusation leveled by Caiaphas earlier; rather, he attributes the actions to the group at large.  Lk. 22:66

b. It would seem that once Caiaphas had gotten Jesus to “blaspheme”, he moved aside and allowed the Council to proceed as it normally would.

c. Since he does not reference the earlier interrogations, Luke also does not mention the fact that Jesus remained silent during the accusations.

d. The group seeks to goad Jesus into repeating His earlier statements in Caiaphas’ house by challenging Him with a first class condition.  Lk. 22:67

e. The force of this is not that they believe Jesus is the Messiah, but that He believes it; it could be loosely translated as since you are the Christ, say so!
f. Jesus responds with two statements designed to indict their intellectual dishonesty and their negative volition toward the truth.

g. In both cases, Jesus uses the double negative ouv mh (ou me—not not) to indicate that He knows that they are not interested in the truth, and that there is no point in attempting to defend the truth before these men.
h. This is a good example of the teaching found in Proverbs (Prov. 26:4), which indicates that responding to certain people does nothing more than bring one down to their level; it is similar to the command not to cast pearls before swine.  Matt. 7:6
21. Once again, it should be evident that those that are maladjusted to God may well violate any legal, moral or ethical principle in order to achieve their ends, all the while seeking to justify themselves and their actions by overly engaging in socially or religiously acceptable behavior.

22. The phrase binding Jesus is included to alert the reader to the fact that Jesus is put in bonds (more secure than when He was arrested--Jn. 18:12) in order to strengthen the impression that He was a dangerous criminal.

23. The New American Standard translation of the verb avpofe,rw (apophero—led Him away) may be slightly misleading; other usages of the word do not suggest leading someone who is walking, but bearing or carrying something or someone.  Lk. 16:22; Acts 19:12
24. Thus, it would appear that Jesus was bound in such a way that He was not walking, but had to be borne (or dragged) by others from the council chambers to Pilate.
25. Given the agony in the Garden of Gethsemane, the lack of sleep, the physical abuse that had been inflicted already, and the way He was bound, it seems that Jesus was in need of assistance for this short trip.

26. The verb paradi,dwmi (paradidomi—hand over, betray) should be understood in its most basic sense of Jesus being delivered into the hands of men (specifically Gentiles), just as He had repeatedly told the disciples that He would.  Mk. 9:31, 10:33, 14:41
27. At this point, the religious establishment had determined that Jesus should and must die, but the final decision awaited ratification by the Roman authority.
28. While they knew that they needed Pilate’s cooperation in order to accomplish their goal of murdering Jesus, they were also aware of the fact that Pilate could reverse their finding and free the prisoner.
29. According to John, they took Jesus to the official residence of the governor, the Praetorium, but would not enter themselves; this was based on their desire to maintain ritual purity so they could participate in the Passover Feast.  Jn. 18:28

30. The notation of time demonstrates the historical accuracy of the accounts, since the working day of a Roman official customarily began immediately at daybreak.
31. This is confirmed in the writing of Seneca (4 BC-65 AD), who states, “All these thousands hurrying to the forum at break of day -- how base their cases, and how much baser are their advocates!”

15:2 Pilate questioned Him, "Are You the King of the Jews?" And He answered him, "It is as you say."  {kai, (ch)—not translated--evperwta,w (viaa--3s) to question, to interrogate in a forensic sense--auvto,j (npam3s) Him--o` Pila/toj (n-nm-s) Pilate--su, (npn-2s) you--eivmi, (vipa--2s) are you?, you are!! --o` basileu,j (n-nm-s) the king--o` VIoudai/oj (ap-gm-p) of the Jews--de, (ch) but, then--o` (dnms) the, acts as pronoun he--avpokri,nomai (vpaonm-s) having responded--auvto,j (npdm3s) to him, Pilate--le,gw (vipa--3s) says--su, (npn-2s) you, you yourself--le,gw (vipa--2s) are saying, say}

Exposition vs. 2

1. As is typical, Mark’s account of the examination of Jesus is quite abbreviated, and only contains a couple of questions from Pilate (Mk. 15:2a,4), Jesus’ brief answer (Mk. 15:2b), and the interaction between Pilate and the crowd.

2. As France has noted, “Mark provides no legal details, not even a formal verdict, so that any reconstruction of the actual proceedings in light of known Roman judicial procedures is necessarily speculative.”

3. However, given what is known of Roman procedure, it is evident that when Pilate asks his initial question it is because he had been informed as to the charges against Jesus.

4. The title king of the Jews is somewhat of a secularized form of the Jewish Messiah, which allowed Jesus’ messianic claims to be converted into a more political title that would certainly invite the attention of Pilate.

5. John provides the most extended account of the interaction between Jesus and Pilate, which neatly structures the various scenes involving Jesus, Pilate, and the people; they are divided by the location in which they occurred.  

a. Jn. 18:29-32, outside the residence.

b. Jn. 18:33-38a, inside the Praetorium.

a. Jn. 18:38b-40, outside.

b. Jn. 19:1-3, obviously inside, based on what follows.

a. Jn. 19:4-8, outside the residence.

b. Jn. 19:9-11, inside.

a. Jn. 19:12-16, the final scene, outside the Praetorium.

6. Only Matthew’s account contains information regarding the fate of Judas, which is inserted between the time the Jews delivered Jesus to Pilate, and the time when Pilate questions Him.  Matt. 27:3-10

7. Only Luke includes the interaction between Pilate and Herod, the nature of Jesus’ behavior before Herod, and the additional abuse of the prisoner.  Lk. 23:6-11

8. John alone records the fact that when the Jews brought Jesus to Pilate, they would not enter his residence since they believed they would become ritually defiled, and unable to participate in the Passover Feast.  Jn. 18:28

9. The reasoning behind this seems to have come from the fact that the Canaanites (the original inhabitants of Israel) were pagan, idol worshippers, and the Jews were forbidden to associate with them.  

10. This prohibition appears to have been expanded over time, essentially making the term Canaanite equivalent to the term Gentile, whose tents (houses) were considered to be unclean.  Acts 10:28

11. In the Temple Scroll from Qumran (XLVIII.11), there is a reference to the fact that the Gentiles were believed to bury their dead in their houses, which would have rendered anyone entering a Gentile residence unclean.

12. This is likely the reasoning of the religious leaders, since other types of uncleanness could have been removed before evening; however, contact with the dead would have rendered them unclean for seven days.  Num. 19:11-16

13. Even if that were not the case, there was the additional problem with the matter of leaven, which was forbidden during the Passover, and which was likely to be found in a Gentile home.

14. In any case, Pilate acquiesces to their legalism (it is still at least a mild insult), which suggests that this was a relatively influential group of men.

15. Pilate then questions them as to the nature of their visit, and the exact charges that they are bringing against Jesus.  Jn. 18:29

16. This question also indicates that Pilate knew nothing of the arrest of Jesus, or why He was there; this behavior would be very inconsistent if he had provided Roman troops to aid in the arrest of Jesus, as so many have suggested.

17. What is clear from his question is that he intended to try any case against Jesus himself, and merely saw the “conviction” by the Sanhedrin as nothing more than an accusation, which he would now investigate.

18. It appears that the religious leaders were somewhat surprised by this turn of events, since they do not put forth a specific charge against Jesus, but merely characterize Him as an evildoer, which is a general term for a criminal of any sort.  Jn. 18:30

19. Thus, they make it plain that they are not interested in Pilate trying this case again; they do not want Pilate as a judge in the case of Jesus, they only want him to function as an executioner.

20. It is clear that their initial plan was to charge Jesus on theological grounds, but that does not become apparent until later in John’s account.  Jn. 19:7

21. However, when Pilate asks this question, and they do not present any charge that a Roman governor would consider (likely because it was too vague, Lk. 23:2a,5), they are forced to alter their plan of attack and portray Jesus’ claims in a more political light.

22. At this point in the proceedings, Pilate essentially dismisses these men, and seeks to remand Jesus back to their custody; Pilate instructed them to punish Him under Jewish law for what he likely perceived to be a religious violation and not a political one.

23. Pilate was well aware of the fact that they could not execute the death penalty on Jesus (and at this point, he obviously does not believe one is in order), a fact which the Jews immediately confirm.  Jn. 18:31

24. It has been observed that Rome did appear to allow the Jews to execute the death penalty for matters such as trespassing in the Temple, but that seems to have been one of the only exceptions.

25. Others have noted that there were examples of the Jews executing the death penalty (for instance, in the case of Stephen and James), but neither of those cases actually had Roman sanction.

a. Stephen was stoned in the book of Acts, but that was clearly the result of mob violence, and not a formal or legal execution.  Acts 7:54-58

b. The execution of James occurred at a time when the province was between Roman rulers, and the High Priest was subsequently punished for that action.  Antiquities 20.199-203 

26. It is likely at this point the Jews introduce the secondary charges from Luke; the first being His alleged teaching about not paying taxes, and then turning the second claim from a religious one into a political one.  Lk. 23:2

27. All the accounts agree that Pilate questioned Jesus on the matter of being a king, since this was a potentially treasonable assertion; only John records the fact that this was done inside the residence.  Matt. 27:11; Mk. 15:2; Lk. 23:3; Jn. 18:33

28. As has been repeatedly acknowledged by interpreters, it is difficult to determine the tenor of Pilate’s question, or the attitude with which he asked this question.

a. Some see it as sarcastic or incredulous, based on Jesus’ beaten condition and bonds.

b. Some think that Pilate was impressed by Jesus’ regal demeanor, and was sincere.

c. Others see it as simply the question he had to ask based on the nature of the implied political charge against Jesus.

29. In any case, all three Synoptic accounts record the exact same response, which has raised questions about exactly what Jesus meant by His reply.

a. Some see the response as a denial, which would be rendered You say that, but I did not.
b. Others see it as agreeing with the view, but stating it in a qualified way, which would be rendered Yes, but not in the way you think of a king…
c. The second view seems the most likely, since Jesus could not lie about being a king; He simply was not the type of earthly sovereign with which Pilate was familiar.

30. Jesus then goes on to address the matter of whether or not Pilate (and thus Rome) understood Jesus to be a king, or if Pilate was simply acting based on the information that he had received from the Jews.  Jn. 18:34

31. Essentially, this has the force of clarifying the issue about whether Rome actually viewed Jesus as a threat, or if Jesus was being viewed as a threat because of the accusations from the Jewish leadership.

32. If the former were the case, there would be good reasons for pursing this further (and indeed possibly putting Jesus to death); if it were only the latter, there was no real reason for Rome to charge Jesus based on the accusations of obviously biased third parties.

33. Pilate’s reply in verse 35 has often been seen as a way of expressing his contempt for the Jewish people, and that may well have been part of his thinking.

34. However, all Pilate actually states is that he, as a Roman, does not concern himself with Jewish customs, beliefs; he is acting on the basis of what he has been told.

35. It is at this point that Pilate directly addresses the matter of what Jesus had been doing; this question is his attempt to get to the bottom of all this, so he can determine how to proceed.  Jn. 18:35

36. It was in response to Pilate’s question about the matter of being a king that Jesus informed Pilate about the nature of His kingdom, which Jesus assured him was not in conflict with Roman or any other earthly rule at that time.  Jn. 18:36

37. Jesus assured Pilate that He was leading no army, had expressed no tendencies toward violence, and headed a kingdom based on truth; thus, He was no threat to Roman authority.

38. It is at this point that Pilate recognized that Jesus (apart from His strange ideas about kingdoms and truth) was not a political dissident of any kind; he further recognized that this was an attempt by the Jewish leadership to get him to execute an innocent man on fraudulent charges.

39. He knew Jesus to be innocent of any crime against Rome, and he knew that He should immediately be released; although Pilate will attempt to do so, his history with the Jews and events that follow will undermine his will to do the righteous, just, and legal thing.

40. While it is somewhat difficult to reconstruct the exact order of events, it would seem that when Pilate and Jesus returned outside the Praetorium, at the time Pilate announced an innocent verdict, the Jews then became outraged and the events of Mark 15:3-5 occurred.

41. This incident before Pilate in the Praetorium is mentioned by Paul and dubbed the good confession.  ITim. 6:13

a. By the time Jesus Christ appeared before Pilate, He had already been beaten (probably twice), was securely bound, and looked every part the criminal.  Mk. 14:65

b. The outward signs would not suggest that this accused criminal was a king as the charges against Him had suggested.  Matt. 27:11

c. It is important to understand that the Jews’ insistence on the fact that Jesus Christ claimed to be an illicit king suggested that He was revolting against the established Roman authorities.

d. Caesar alone was the ruler of the Empire, and failure to acquiesce to that rule carried with it an almost automatic death penalty.

e. However, in spite of all outward appearances, Jesus Christ did not compromise the message of His unique person and kingdom; rather, He faithfully bore witness to the truth.  Jn. 18:33-37

f. Even in the most hostile of environments, before the negative volition of the Romans and the Jews, Jesus Christ faithfully spoke the truth with respect to Himself and His eternal kingdom.

g. Jesus Christ spoke to the truth of His kingdom, which is superior in every way to any earthly kingdom, risked the wrath of the Roman government, and demonstrated a complete lack of concern for His own preservation.

h. This was crucial, since Pilate had the authority to release Jesus Christ; all Jesus had to do was compromise the truth and save Himself.  Jn. 19:10

i. Yet, He entrusted Himself to a faithful creator, fearlessly stood for the truth, and did nothing to circumvent the will of God for His life by attempting to deliver Himself from death.

15:3 The chief priests continued to accuse Him harshly.  {kai, (cc) not translated--kathgore,w (viia--3p) to accuse, to reproach; used most often in a legal sense, to bring charges in court--auvto,j (npgm3s) Him--o` avrciereu,j (n-nm-p) the chief priests--polu,j (ap-an-p) lit.many things}

15:4 Then Pilate questioned Him again, saying, "Do You not answer one thing? See how many charges they bring against You!"  {de, (ch) but, then--o` Pila/toj (n-nm-s) Pilate--pa,lin (ab) once more, again--evperwta,w (viia--3s) was questioning, was interrogating--auvto,j (npam3s) Him--le,gw (vppanm-s) means,by saying—ouv (qn) not--avpokri,nomai (vipn--2s) do you answer?--ouvdei,j (apcan-s) not one thing?--i;de (qs) look!, behold!--po,soj (aptan-p) coorelative interrogative, how great, how much, how many--su, (npg-2s) of you, against you--kathgore,w (vipa--3p) they are accusing, charging you with}

15:5 But Jesus made no further answer; so Pilate was amazed.  {de, (ch)--o` VIhsou/j (n-nm-s)--ouvke,ti (ab) used of time, no longer, no more--ouvdei,j (apcan-s) not one thing--avpokri,nomai (viao--3s) responded--w[ste (ch) used with infinitive to denote result--qauma,zw (vnpa) to be impressed or disturbed by something, to marvel, to be amazed--o` Pila/toj (n-am-s) Pilate}

Exposition vs. 3-5

1. Following his private interview with Jesus, Pilate has come to the conclusion that Jesus was not a political threat, and should be released.

2. He returns outside to address the crowds and announces to those present that he found no guilt in Jesus that would mandate the death penalty.  Lk. 23:4; Jn. 18:38

3. Whatever strange ideas Jesus might have regarding royalty, kingdoms, and truth, these were not sufficient to convince Pilate that He was a threat to Roman authority.

4. Although the return from inside the Praetorium is only mentioned by John, the Synoptic accounts resume the narrative with the fact that the chief priests and elders continued to lead the crowds in vicious accusations against Jesus.  Mk. 15:3-5; Matt. 27:11-12; Lk. 23:5

5. Although none of the accounts provide the entire content of their accusations, it would seem that they are summarized by the three charges recorded by Luke.  Lk. 23:5

6. The substance of their charges was that Jesus was a dangerous revolutionary, who incited unrest among the populace; the implication was the Jesus was inciting people to rebel against the Roman government.  Lk. 23:5

7. The implication was that if Pilate did not address this matter, he would run the risk of an armed uprising among the Jews.

8. The verb kathgore,w (kategoreo) first means to speak against, but is most often used in the New Testament as a legal technical term for bringing charges against someone; the verb generally takes the genitive of the one being accused (in this case Him refers to Jesus).

9. The adjective polu,j (polus—great, much, many) is neuter, and refers to the number of accusations against Jesus, rather than the mere repetition of a single charge.
10. The New American Standard has viewed the adjective as adverbial, which has the idea of many times, repeatedly, or harshly.
11. During the later appearance before Herod, Luke uses the adverb euvto,nwj (eutonos) to describe the actions of the chief priests and scribes; this term refers to an expression of intense emotion, and can be translated as vigorously or vehemently.  Lk. 23:10
12. Some of what they said may have been repetitions of the previous charges (like His claim to destroy the Temple), but are now recast in such a way as to suggest that Jesus has been inciting people to insurrection against the established authorities (which would include Rome).
13. Given the strong reaction of the leadership and those now assembled before the Bema seat, Pilate likely realizes that his desire to set Jesus free may lead to some riotous consequences.
14. Given his previous history with the Jews, and knowing that there would be a transcript of the proceedings, Pilate was rightly cautious about how to proceed at this point.
15. There is little doubt that Pilate had now realized that he is in a battle of wills with the Jewish leadership, who do not evidence any intention of compromising in the matter of Jesus.
16. Although Mark’s account is very abbreviated, the fact that he mentions that Pilate questioned Jesus again indicates that he was aware the Pilate had questioned Him previously.

17. Throughout all these tumultuous accusations, Jesus maintained a quiet and resolute demeanor; this would have astonished Pilate, since this judge was more familiar with the normal response that criminals exhibited.

18. His rhetorical question Do you not answer? is designed to draw attention to the fact that Jesus’ behavior in the face of repeated and vehement accusations struck Pilate as something extraordinary.

19. The second question in verse 4 employs the interrogative adjective po,soj (posos), which can be used to refer to degree, magnitude, or quantity.
20. It was not just the number of charges that they were leveling against Jesus, but the very serious nature of the charges that Pilate believed should have provoked a reaction from Him.
21. Jesus’ silence is obviously a fulfillment of prophecy (Isa. 53:7), but is also a reflection of His belief that God possessed a very different view of Him than the religious leaders did.
22. As Bammel has noted, “The silence is the conclusion drawn and the posture adopted by the One who had already invoked divine justice against the Sanhedrin, and who is now no longer willing to defend Himself.”

23. Indeed, Jesus had committed His cause to His Father, accepting to drink the cup that had been decreed for Him.  Jn. 18:11; IPet. 2:21-23; Heb. 12:3-4

24. Additionally, there is no real reason for Jesus to respond to the Jews or to Pilate, since both have evidenced the fact that they are not interested in the truth of the matters before them.  

a. The leadership of the Jews has evidenced their disregard of the truth during the illegal interrogation at the house of Caiaphas; they demonstrated that they had already determined a verdict and were merely seeking evidence to justify their desire to murder Jesus.  Mk. 14:55

b. Pilate has demonstrated his disregard of the truth by virtue of his sneering and cynical response to Jesus’ assertions about the reality of absolute truth.  Jn. 18:37-38

25. At this point, the weakness of Pilate becomes evident; he has observed the situation and has drawn the proper conclusions about the motivations of the Sanhedrin, as well as the innocence of Jesus, but does not act in accord what he knows to be just.

26. Jesus’ demeanor was such that Pilate was amazed; the Greek verb qauma,zw (thaumazo) conveys the idea of being extraordinarily impressed or disturbed by something.
27. The verb can be used to denote admiration (as it does here); the fact that Pilate made multiple attempts to release Jesus indicates that he was impressed with the contrast between Jesus’ behavior and that of His accusers.
28. Pilate was experienced enough to recognize that the charges against Jesus lacked foundation, in spite of the zealous and vehement manner in which they were presented.
29. However, Roman justice did depend on the accused offering some defense to the charges against him; after 50 AD, enlightened officials would provide the accused three opportunities to respond to charges made against them. 
30. It is evident from the Bible that Pilate did question Jesus three times, offering Him the opportunity to respond to the charges the Jews had leveled against Him.
31. This behavior indicates that he was very liberal in offering Jesus the freedom to defend Himself, which was likely motivated in part by his lack of desire to cooperate with the Jewish leadership.  Jn. 18:33,35,37 
32. However, when Jesus failed to respond to the charges against Him, this would have resulted in a guilty verdict by default; under the Roman system, if no defense was offered, Pilate had no other legal option but to convict Him.
33. It was at this point in the proceedings (between Mark 15:5 and 15:6) that someone mentioned the fact that Jesus had began His rebellious teachings (as they portrayed them) in Galilee.  Lk. 23:5
34. With that bit of new information, Pilate asks those assembled if Jesus was a citizen of the province of Galilee.  Lk. 23:6 
35. Normally when  trial was held in the Roman Empire, it was held in the province in which the offense had been committed (forum deliciti).

36. However, it could be referred to the province of which the accused was a citizen (forum domicilii); thus, since Jesus was technically a citizen of Galilee, He would have resided under the jurisdiction of Herod Antipas.

37. The verb used for Pilate sending Jesus to Herod (Lk. 23:7) is avnape,mpw (anapempo—to send up or send again), and is used technically for remanding a prisoner to a higher authority.  Acts 25:21
38. However, it has been demonstrated that it is used in other judicial texts with the simpler meaning of to send; the fact that the verb is not used technically is evident, since it is used when Pilate sends Jesus to Herod, and when Herod returns Jesus to Pilate (they both can’t be higher authorities).  Lk. 23:11
39. This was merely an attempt on the part of Pilate to rid himself of a case that was rapidly becoming problematic, and escalating in ways that seem to have made Pilate uncomfortable.

40. Additionally, Pilate recognized that Herod was not a Roman, and that he may have had some greater insight into the religious and political matters of the Jews.

41. Although Herod was the ruler of Galilee and Perea, it appears that he would come to Jerusalem to celebrate the feasts of the Jews; no doubt, this was done in order to curry favor with the masses, who tended to despise Herod based on his Idumean descent.

42. Josephus does not identify which feast Herod attended, but he records the fact that he did go to Jerusalem with Vitellius during a Jewish festival.  Antiquities 18.122 

43. Pilate was only in Jerusalem to maintain the peace, while Herod was in Jerusalem for social and political gain; it has also been also suggested that Herod came to Jerusalem due to the actions of Pilate at another feast.  Lk. 13:1

44. While we know nothing of the events that precipitated the slaughter of Galileans, it would be something to which the Galilean tetrarch might take offense.

45. As Luke’s account reveals, Jesus continues to allow the Roman and Jewish justice systems to do what they will; Jesus maintains a steadfast silence before Herod (who likewise would have had the power of capital punishment), just as He had before the Jews and Pilate.  Lk. 23:9

46. Whatever his interest in Jesus, it is clear that Herod was a despicable person (the entire family was awful), had executed John the Baptist (the man who indicted him for his illicit marriage), and entertained some superstitious fears about Jesus Himself.  Mk. 6:14-19

47. Luke’s account makes it plain that Herod was no more interested in the truth than anyone else that had examined Jesus; he wanted to be entertained by means of Jesus’ ability to do the supernatural.  Lk. 23:8

48. The fact that Herod had kept John the Baptist in custody for some time before executing him made it clear that he had been exposed to the matters of the truth, and had obviously rejected what he had heard from John the Baptist.

49. Due to Pilate’s willingness to defer to Herod, which was likely interpreted by Herod as a conciliatory gesture of honor, the rift that had developed between the two men was apparently mended that day.

50. While one may not understand all the facts that contributed to the animosity between the two men, there are at least three probable reasons for the alienation.

51. The first probable reason for the enmity between the two was that Pilate ruled Judea, where Herod the Great had ruled, and Herod Antipas clearly had political designs beyond being a tetrarch.

52. At the death of his father, the Romans divided his territory between his three sons, and Antipas was designated as a tetrarch (ruler of a fourth); however, he clearly desired greater things, and insisted that his subjects refer to him as king, just as they had his father.
53. Like his father, Antipas was never fully accepted by the Jews, so he sought on many occasions to avoid things that would antagonize his subjects, and to play the part of a compliant Jew.

54. When Pilate had placed the shields in Jerusalem in Herod’s palace, this created a problem for Herod that he did not appreciate; he appealed to Tiberius, who forced Pilate to relocate the shields in Caesarea.

55. The fact that Pilate had slaughtered some of his subjects (not likely apart from some provocation) would not have endeared Pilate to the ruler, who would have appeared to lack power.  Lk. 13:1

56. When Pilate was forced to back down to the Jews because of Herod’s appeal to Tiberius, this would added to any tension that existed between Pilate and Herod.

57. Thus, the two men were never cordial with one another, but they managed to bury the hatchet as they united in the matter of Jesus’ condemnation.

58. It is very likely that Herod does not condemn Jesus since he was well aware of His popularity with the people; political expediency then caused Herod to take the path of least resistance, just as Pilate was doing.

15:6 Now at the feast he used to release for them any one prisoner whom they requested.  {de, (cs)-- kata, (pa) used with accusative to denote the time in which something happens, during, in--e`orth, (n-af-s) festival, celebration, feast--avpolu,w (viia--3s) lit. to loose from, used as a legal term to acquit or pardon, to set free; customary, or hatitual imperfect--auvto,j (npdm3p) to them, for them--ei-j (a-cam-s) one, a single--de,smioj (n-am-s) one bound, one in bonds, a prisoner--o[j (apram-s) who, whom-- paraite,omai (viin--3p) 12X, to ask for oneself, to beg}

15:7 The man named Barabbas had been imprisoned with the insurrectionists who had committed murder in the insurrection.  {de, (cc) but, now, not translated--eivmi, (viia--3s+) there was; periphrastic--o` (dnms+) le,gw (vpppnm-s) the one being called--Barabba/j (n-nm-s) Barabbas, the son of a father--meta, (pg) with, among, in the company of--o` stasiasth,j (n-gm-p) 1X, factious person, a rebel, a revolutionary--de,w (+vprpnm-s) completes eimi above, having been bound, who had been imprisoned-- o[stij (aprnm-p) generally used to denote a class or kind, who was one of those—evn (pd) in, during--h` sta,sij (n-df-s) 9X, lit. a standing, here for a standing against authority, an uprising, a rebellion, a riot, a stand-off--fo,noj (n-am-s)  a murder--poie,w (vila--3p) having committed}

Exposition vs. 6-7

1. Following Herod’s examination of Jesus, which yielded no new information due to Jesus’ silence, Herod manifested his anger with Jesus by engaging in some blasphemous ridicule (along with his soldiers).  Lk. 23:11

2. According to all the accounts, this was the second time that such treatment had been accorded a man that had not been found guilty of anything.  Matt. 26:67; Mk. 14:65; Lk. 22:63

3. John’s account only records a single blow at the house of Annas, but omits the beating at Caiaphas’ house.

4. The Greek verb evmpai,zw (empaizo) is used on both occasions, and means to subject someone to derision, or ridicule, make fun of someone, or to mock him.
5. Luke also uses the verb evxouqene,w (exoutheneo) to describe Herod’s actions; that verb denotes that actions toward one that is considered not to be worthy of one’s consideration.  Lk. 23:11

6. It has the idea of a disdainful rejection of someone because he is considered to have no merit or actual worth; this often is manifested by mistreating the individual that is so regarded.

7. Following his initial beatings at the hands of the chief priests and their soldiers, the physical results of such beatings would have been visibly evident.

8. The way in which Herod and his troops manifested their scorn and derision was to remove Jesus’ clothing, which was likely showing the signs of the abuse He had previously suffered, and replacing it with some elegant clothing.

9. This was designed to mock Jesus’ assertion that He was the King of the Jews, an assertion that He had made to Pilate, and which would have been relayed to Herod.

10. This is the second of the three times that Jesus will be mocked, and at least two of these included significant physical and verbal humiliation.  Mk. 14:65, 15:17-20   

11. As with Pilate, when Jesus offered no defense before Herod he could not pronounce a verdict of innocence; however, it is equally evident that Herod found nothing that would prove Jesus guilty of the charges leveled against Him.

12. Although both Pilate and Herod had the legal right to release Jesus (and both had the right to remand the trial to another city), neither did so.

13. The apparent reason in both cases is the principle of political expedience; Herod had reasons for appeasing the Jewish leadership, and knew he would risk the loss of his popularity with the masses (such as it was) if he condemned Jesus.

14. For Herod, there is the additional matter of whatever superstitious beliefs he may have had regarding Jesus (Mk.6:16); if the man had any conscience left, he would not have wanted to murder another man he knew to be innocent.

15. For Pilate, the political climate in Rome had changed significantly, and he had good reasons for appeasing the Jews by acquiescing to their demands; this would have avoided any attempt on the part of the Jews to invoke the power of Rome against Pilate.

16. All this abuse, willingly heaped upon Jesus in disregard of normal legal procedure, served to fulfill some of the Old Testament prophecies (as well as Jesus’ own predictions) regarding Messiah.  Ps. 22:6; Isa. 49:7, 52:14, 53:3; Mark 8:31, 9:12, 10:33-34

17. Mark 15:6-7 contains two parenthetical bits of information that Mark records in order to provide the reader with the information he will need to understand what happens next in the proceedings.

18. Luke’s is the only account that informs the reader that there was an additional exchange between Pilate and the Jewish leaders after Jesus was returned by Herod.  Lk. 23:13

19. In that verse, the reader finds out that Pilate not only summoned those that had previously been present (the chief priests and the rulers), he summons those that have arrived on the scene and had demonstrated some interest in the matter of Jesus.

20. It would seem that he had a motive for calling others together, and that motive was likely the fact that he recognized that Jesus was popular with the people at large.

21. While only Matthew records it, at some point (probably early on) Pilate recognized that Jesus’ popularity with the people was certainly part of the motivation of the religious leaders.  Matt. 27:18

22. An added reason for involving more people in this event was to document before many witnesses the fact that Pilate was acting in accord with Roman law and Jewish sensibilities.

23. Having summoned the principals in the case against Jesus, and informing them that he clearly understands the nature of the charges against Jesus, for the second time Pilate announces a not guilty verdict.  Lk. 23:4,14

24. He further informs them of what they already knew (no doubt for the official record) that another Roman provincial leader had examined Jesus and had not found any evidence that would demand the death penalty.  Lk. 23:15

25. Although Pilate may believe the Jews would have respect for Herod (since he was viewed as a king) and his verdict, he has overestimated their regard for Herod, who they view as an Edomite pretender, and not a Jewish king.

26. Nevertheless, from every legal standpoint, the matter should have ended here, and Jesus Christ should have been released.

27. However, Pilate recognized that the Jews were not going to accept a course of non-action, so he offered to have Jesus punished for them.  Lk. 23:16,22

28. What is clear is that Pilate does not want to put Jesus to death, but feels that he must do something to pacify the Jews; thus, he offers a compromise that was not unusual during that time.

29. It has been noted by many that there were three (at least) forms of beating that were used by the Romans; fustes (the least severe, often used as a judicial warning), flagella, and verbera (the most severe, normally administered before a more severe punishment like execution).  

30. Given the language Luke uses, it is evident that the least severe punishment was what Pilate had in mind; this was administered along with a judicial rebuke, which encouraged the accused to behave better in the future.

31. The verb paideu,w (paideuo), which means to provide instruction or to educate, indicates that the punishment Pilate has in mind is remedial; this is further substantiated by the fact that Pilate twice says he fully intends to release Jesus.  Lk. 23:16,22
32. Verse six introduces the matter of political amnesty, which was something that rulers would often employ as altruistic (unselfish behavior that benefits others) gestures during times of religious or political celebrations.
33. Although Josephus offers no evidence that such a custom ever existed, Lane notes that there is a parallel in Roman law which indicates that an imperial magistrate could pardon and acquit individual prisoners in response to the shouts of the populace.

34. He goes on to state that “Two forms of amnesty existed in Roman law, the abolitio or acquittal of a prisoner not yet condemned, and the indulgentia, or pardoning of one already condemned.  What Pilate intended in the case of Jesus, who at this stage of the proceedings had not yet been sentenced by the court, was clearly the first form.”

35. However, as several have observed, there is no reference outside the New Testament that corroborates the specific practice of a Roman ruler releasing a prisoner to the Jews at the Passover Feast.

36. Mark uses a customary or habitual imperfect of the verb avpolu,w (apoluo—grant acquittal, pardon, release), which indicates that this was an act that Pilate had performed customarily over a period of time before.
37. This is further documented by the fact that the crowd asks him in verse 8 to do exactly as he had been doing in the past.  Mk. 15:8

38. In verse 7, Mark introduces the reader to a new character, a man named Barabbas, whom Matthew calls a notorious prisoner.  Matt. 27:16

39. The term Matthew uses is evpi,shmoj (episemos), which is only used twice in the New Testament; it refers to that which is of exceptional quality, one that is prominent or outstanding among others.
40. Given the information that is provided regarding Barabbas by the combined biblical accounts, it should be taken in a negative sense and has the idea of infamous, notorious, or of a bad reputation.
a. The term Matthew uses would suggest that this man was not simply a common criminal, but one that was well-known, and one who may have had a significant following.

b. John uses the Greek term lh|sth,j (lestes—robber), which is the same term that Josephus uses for revolutionaries that were engaged in anti-Roman guerrilla activities.  Jn. 18:40
c. These men were known to use violence, and were motivated not only by nationalism, but also often by greed; as such, they kept the rural districts of Judea in a state of ongoing turmoil.
d. Mark’s account makes it plain that Barabbas was involved in an insurrection; he applies the Greek term stasiasth,j (stasiastes) to him, which means a factious person that causes discord, a rebel, or revolutionary.  Mk. 15:7
e. While the term can be used of one that instigates such revolutions, or one that participates in them, it would appear that Barabbas was a leading member since he is the one that will be singled out for the offer of amnesty.

f. While Mark never asserts that Barabbas instigated an insurrection, or that he actually committed murder, the fact that he was associated closely with those that did certainly make him an accessory at best.

g. The use of the Greek adjective o[stij (hostis-belonging to a particular class, having a certain quality) would indicate that Barabbas was in prison with those that had committed murder because he belonged to that same class of people.
h. Additionally, that term might well suggest that not all those involved in the rebellion were in prison, but only those that had actually resorted to murder.
41. When Jesus is finally crucified, Mark records the fact that there were two lh|sth,j (lestes—robbers, insurrectionists, rebels) crucified with Him; it is very possible that these were some of Barabbas’ gang, left behind after his release.
42. What should be evident is that this rebellion had not occurred too long before the events of that day; thus, the anyone being charged with misleading the masses, non-payment of taxes, and claiming to be a king, would be in a very precarious position.
43. Matthew’s account contains a textual issue regarding the matter of whether or not Barabbas also had the name Jesus; given the motivation for omitting such a reading, and the fact that there would be no reason for a scribe to add the name Jesus, it suggests that the reading may have been original.

44. Further, the name appears again in some versions of Matthew 27:17, and the addition of the phrase who is called Christ makes better sense if Pilate is distinguishing between two men named Jesus.

45. The name Barabbas is Aramaic and literally translates as son of (a/the) father, but is also translated by some as son of a teacher, or son of the master.
46. No doubt, all the authors of the Gospels would have seen the irony in the name; the crowd would ask for the son of a father, while rejecting the true Son of the Father.  

47. The fact that Barabbas had been engaged in events that involved murder, possibly robbery, and revolt against Rome indicate that the Romans had done the Jews a favor by arresting him in the first place.

48. While Barabbas was not public enemy number one (and was likely popular with some), the Gospel accounts make it plain that he was violent and dangerous, and guilty of the crimes with which he was charged.

15:8 The crowd went up and began asking him to do as he had been accustomed to do for them.   {kai, (cc) not translated--avnabai,nw (vpaanm-s) to move upward to a higher place, to approach the judgment seat--o` o;cloj (n-nm-s) the crowd--a;rcw (viam--3s) to initiate an action, to begin--aivte,w (vnpm) comp.infin. to ask for, to demand--kaqw,j (cs) just as, even as--poie,w (viia--3s) he was doing, customary imperfect--auvto,j (npdm3p) to them, for them}

15:9 Pilate answered them, saying, "Do you want me to release for you the King of the Jews?"-  {de, (ch)--o` Pila/toj (n-nm-s)--avpokri,nomai (viao--3s) responded--auvto,j (npdm3p) to the, the crowd  --le,gw (vppanm-s) means, by saying--qe,lw (vipa--2p) are your  willing, do you want--avpolu,w (vsaa--1s) that I might release--su, (npd-2p) to you, for you--o` basileu,j (n-am-s)--o` VIoudai/oj (ap-gm-p) the king of the Jews?}

15:10 (For he was aware that the chief priests had handed Him over because of envy.)  {ga,r (cs) explanatory--ginw,skw (viia--3s) he was recognizing, figuring out--o[ti (ch) that--dia, (pa) beause of, on account of--fqo,noj (n-am-s) envy--paradi,dwmi (vila--3p) they had delivered, pluperfect--auvto,j (npam3s) Him, Jesus--o` avrciereu,j (n-nm-p) the high priests}

15:11 But the chief priests stirred up the crowd to ask him to release Barabbas for them instead.  {de, (ch)--o` avrciereu,j (n-nm-p)--avnasei,w (viaa--3p) 2X, lit. to shake up, to disturb, to incite--o` o;cloj (n-am-s) the crowd--i[na (cs) purpose, so that--ma/llon (abm) marks alternative, rather, instead of--o` Barabba/j (n-am-s)--avpolu,w (vsaa--3s) he, Pilate might release--auvto,j (npdm3p) to them, for them}

Exposition vs. 8-11

1. The sudden introduction of the crowd is surprising, since the term has generally been used in Mark to refer to the masses that followed Jesus.  Mk. 2:13, 3:9

2. Generally speaking, the crowds consisted of those that were positively disposed toward Jesus, attracted by His miracles and perhaps His teachings, but were not generally positive enough to fully identify with Jesus and His message.

3. However, this crowd cannot be comprised of those that have followed (or had come to the feast from Galilee), since those people would likely know nothing of the arrest of Jesus, or the fact that He had been taken to Pilate.

4. This crowd is most likely not composed of sympathizers with Jesus, but comprised of people that had assembled for other reasons.

a. The first is that these may have been sympathizers with the Jewish leadership, who had been called to support the contentions of the Sanhedrin that Jesus was a dangerous revolutionary, who must be put to death.

b. Another segment likely to be present would have been those that were sympathizers with Barabbas and the others that had been arrested.

c. Lastly, there were likely people present simply because they knew of Pilate’s custom of releasing a prisoner, and wanted to exercise their influence regarding that decision.

5. Given the number of people that had been assembled at the house of Caiaphas, and the fact that Mark speaks of the custom of Pilate, the crowd was likely comprised of several types of people; however, few if any would have been supporters of Jesus.

6. In any case, the word is used as it customarily has been in Mark, and should be understood in a negative sense to refer to those that are present but were not committed to Jesus.

7. While there is minor textual issue relating to the verb avnabai,nw (anabaino—to go up, to ascend), it is pretty certain that we have the correct reading.
8. The verb would be appropriate due to the fact that Herod’s palace was likely in the fortress of Antonia, which rose above the city; one had to move upward to approach the place of judgment.
9. Three of the four Gospels record the fact that Pilate was in the habit of releasing one prisoner to the crowd (Matt. 27:15; Mk. 15:8; Jn. 18:39); while there is a similar passage in Luke, it is textually suspect, and likely an assimilation to Matthew and Mark.  Lk. 23:17
10. As with the imperfect of the verb avpolu,w (apoluo—released, pardoned) in verse 6, the imperfect of the verb poie,w (poieo—to do) should be understood as a customary or habitual imperfect.
11. Mark’s account indicates that the crowd initiated the request for a prisoner to be released, while John indicates that Pilate addressed the subject first; Matthew simply records it as a matter of fact.  
12. Again, there is no attestation outside the New Testament for Pilate releasing a prisoner at the Feast of Passover, but it was a known Roman custom at that time; thus, this episode fits with what is known of first century Roman governors and their behavior.
13. The verb aivte,w (aiteo—ask) is often used of asking someone with the expectation of an answer; in that regard, it can be translated in certain contexts as demand.
14. Given that Mark states that Pilate customarily did release a prisoner, the term approaches the idea of demand in this context (since they actually expected Pilate to do as he had apparently done before).
15. Pilate responded to their request/demand with a question of his own; he specifically asked about the will of the crowd with respect to the king of the Jews.
16. While the verb qe,lw (thelo—to will, want, wish) often takes a complementary infinitive to complete its meaning, it can also take the conjunction i[na (hina—that, in order that) with a subjunctive to provide both the content and purpose of their request.
17. In this case, the subjunctive of the verb avpolu,w (apoluo—release, pardon) is used with an implied i[na (hina); the idea of the question is to find out if their desire is for him to release Jesus.
18. While the reader does not find out until the following verse that Pilate was aware of the motives of the Jews in seeking Jesus’ death, it is clear that he knows at least part of what motivated these men by now.  Mk. 15:10
19. One factor that may have played into Pilate calling Jesus the king of the Jews is found in the likelihood that Barabbas’ first name was also Jesus.  Matt. 27:16
20. Pilate could have heard the crowd talking of Jesus, and presumed that they meant the man he already knew to be innocent; in fact, he had already pronounced Jesus innocent twice by this point.  Lk. 23:4,14
21. Thus, he identifies Jesus Christ as the king of the Jews to make a distinction between two men that likely shared the same first name; he did not use this title because he believed it to be so.

22. When he calls Jesus the king of the Jews, which title becomes a central point in the narrative of Mark (Mk. 15:2,9,12,18,26), he would have used it as a Roman would; this title would be used of any Jewish revolutionary rebelling against Roman rule.
23. Ironically enough, Herod Antipas wanted to assume this title (just as his father Herod the Great had been called), he was hesitant to do so; When Herodias finally persuaded him to petition Rome for the title, he was implicated as a revolutionary, and banished to Gaul.  Antiquities 18.240-252

24. Given that Pilate had already figured out the motivations of Jesus’ accusers, and the fact that he knew Jesus was less of a threat than Barabbas, he offers the crowd the man he deemed to be the most likely to deserve amnesty.

25. However, this is still relatively early in the morning, and it would seem that the crowd was largely composed of Judeans, who would not have seriously considered Jesus as one of their own.

26. It should be noted that when Jesus approached Jerusalem, the bulk of those acclaiming Him were likely visitors coming into the city; the crowds that had cheered Him into town on Monday, were not primarily Judeans.  Mk. 11:10

27. Those native Judeans would have likely found His actions in the Temple had been quite disruptive, and when pressed on the matter of taxation, Jesus would have not impressed many people with His response.  Mk. 11:15-18, 12:14-17

28. Thus, it would seem that from a superficial perspective, Barabbas was much more of a Jewish patriot than Jesus was; Pilate, like the religious leaders, had likely overestimated the actual popularity of Jesus, as well as the loyalty of the crowds.

29. Only Matthew records the fact that at this point in the proceedings Pilate’s wife sent word to him regarding Jesus, and a strange dream she apparently had that morning.  Matt. 27:19

30. Since the narrative could have continued seamlessly without this information, it is clear that Matthew includes this scene for his own purposes.

31. One purpose is to provide an interlude in the proceedings, during which time Pilate was distracted, and during which time the religious leaders had the opportunity to move among the crowd and influence their decision.  Matt. 27:20; Mk. 15:11

32. A second, and clearly very important purpose, was to emphasize that Jesus was innocent, and that Pilate had several pieces of information that confirmed this truth.

33. While the dream, the exact nature and content of it, its origin, and its purpose have been debated extensively, very little information is supplied that allows the reader to draw many conclusions.

a. The first thing many have noticed is that the phrase katV o;nar (kat onar—according to a dream) has the sense of in a dream, and is used only in Matthew.  Matt. 1:20, 2:12,13,19,22, 27:19

b. The five other usages of the phrase are found in contexts that mandate that the dream was divine in origin; however, in each previous case, the dreams were providing specific instructions to those known to be believers.
c. While many traditions exist regarding the name of Pilate’s wife (Claudia Procula is the most common), and the fact that she was, or became a believer, nothing is actually substantiated.
d. What is evident from history is that the Romans took dreams very seriously; like the Greeks, they believed that dreams were derived directly from the gods, and could reveal the wishes of the gods.
e. All that can be said for certain is that the dream was very disturbing, to the point that she would interrupt her husband during the performance of his judicial duties; it was deemed serious enough to motivate her to immediate action.
f. Her statement is emphatic, as she tells her husband to have nothing to do with that righteous man; this would indicate that the content of the dream had revealed something to her of the character of Jesus.
g. The meaning of her final explanatory statement in Matthew is that she had suffered many things as a result of dreaming about Jesus, and that Pilate should avoid being involved with Jesus at all costs.
h. The Greek is emphatic and can be rendered as not one thing to you and to that righteous man, which means that Pilate should not assume any responsibility in matters related to Jesus.

i. The fact that she calls Jesus that righteous man is designed to counter any assertion that He is a criminal; since He is not, Pilate has no real reason to judge Him.

j. The direct statement about her suffering (which is presumed to be mental torment of some sort) is designed to imply to Pilate that he will also experience suffering if he does not extricate himself from this situation.

34. Although the New American Standard does not reflect it, verse 10 is a parenthetical insertion by Mark, which provides insight into the thinking and understanding of Pilate.

35. In verse 10, Mark uses the verb ginw,skw (ginosko—to know), which refers to knowledge that one acquires; it does not specify how the knowledge was acquired, only that it was.
36. The verb has the sense of figuring something out, recognizing something because of contact or familiarity with it.
37. In this case, it was likely a combination of Pilate’s general familiarity with the Jewish leadership and their normal behavior (Matt. 23:5-6,23), the obvious popularity of Jesus, and the manner in which the two parties had been conducting themselves before him.
38. The vice that Pilate has observed was that of envy; the Greek noun fqo,noj (phthonos) is defined as an inward attitude of discontentment and chagrin (distress caused by humiliation, disappointment, or failure) that arises when one observes the status, position, or blessing of another person.

39. Webster indicates that this mental attitude sin is often accompanied by hatred and hostility (as it clearly is with the religious leaders), and is accompanied by the desire to have the status, position, or blessing of the one envied.

40. When a person receives honor (especially in cultures that operate on an honor/shame dynamic), that honor provokes envy; additionally, that honor implies superiority.

41. The religious leaders had many reasons to envy Jesus’ perceived popularity, and His most recent humiliations of them in the Temple only added to their shame, which produced further envy and hostility toward Him.

42. The reader has been informed in verse 6 that Pilate was in the habit of releasing a prisoner, not of his choosing but one chosen by the people.

43. While the manner in which this choice is made and communicated to Pilate is not recorded, from what transpires it would seem that the prisoner was selected by the loudest and greatest number of voices in the crowd.

44. For reasons mentioned previously, it is very possible that Barabbas was the popular favorite with the crowd, so all the priests had to do was fan the flames of passion that were already there.

45. In other words, they did not have to secretly move among the crowd and try to convince them of something they did not believe.

46. Ironically enough, the verb avnasei,w (anaseio—incite, cause one to be disturbed) is only used twice in the New Testament; the other usage makes it plain that this was the very type of activity of which the religious leaders had accused Jesus.  Lk. 23:5
47. This is typical of those that reject the truth; they often impute their own activities to the object of their hatred; they presume that those that resist them are guilty of the types of behavior in which they engage.
48. Matthew’s account makes it plain that the religious leaders moved among the crowd and urged them to shout two specific things.  Matt. 27:20

a. The first was that Barabbas would be granted amnesty.

b. The second was that Jesus would be put to death.

49. This demonstrates another horrible characteristic of those that oppose the truth; they are not actually interested in what is in anyone’s best interest but their own.

50. It certainly was not in Rome’s best interest to release Barabbas, but it was also not in the best interests of the people of Israel for a robber and murderer to be released back into society.

51. Pilate is already in a position in which he knows Jesus to be innocent, and has stated as much on two previous occasions; thus, it is not in his best judicial or future political interest to acquiesce to the mob’s requests.

52. If Barabbas was released, knowing what type of man he was, the potential for another insurrection was likely increased; these types of things often brought the wrath of Rome on the Jews, and would finally culminate in their complete destruction in 70 AD.

53. However, seeing what type of people the Jews were (and it becomes very clear from their conduct during Jesus’ trial), it is evident that they deserved the wrath of God that came upon them.  Jn. 3:36; Rom. 1:18

15:12 Answering again, Pilate said to them, "Then what shall I do with Him whom you call the King of the Jews?"  {de, (ch)--o` Pila/toj (n-nm-s)--pa,lin (ab) once more, again--avpokri,nomai (vpaonm-s) having responded, having mentally assessed the situation--le,gw (viia--3s) kept saying, repeatedly asked--auvto,j (npdm3p) those in the crowd--ti,j (aptan-s) what?--ou=n (ch) therefore, inferential--qe,lw (vipa--2p) do you wish, want; however, this word is textually suspect--poie,w (vsaa--1s) deliberative subjunctive, what should I do?--o[j (-apram-s) who, whom--le,gw (vipa--2p) who you call; this phrase is textually suspect also--o` basileu,j (n-am-s) the king--o` VIoudai/oj (ap-gm-p) does express relationship, but is actually objective genitive; the king ruling over the Jews}

15:13 They shouted back, "Crucify Him!"  {de, (ch)--o` (dnmp) def. art. acts as pronoun they--pa,lin (ab) once more, again--kra,zw (viaa--3p) to call out loudly, to shout--stauro,w (vmaa--2s) lit. to stake down, impale, crucify--auvto,j (npam3s) Him}

15:14 But Pilate said to them, "Why, what evil has He done?" But they shouted all the more, "Crucify Him!"  {de, (ch)--o` Pila/toj (n-nm-s)--le,gw (viia--3s) kept on saying--auvto,j (npdm3p) to them, those shouting--ga,r (qs) here used to ask for clarification, not translated in the English--ti,j (a-tan-s) what?--poie,w (viaa--3s) he did, he has done--kako,j (ap-an-s) bad, evil, criminal--de, (ch) but-- o` (dnmp) def. art. acts as pronoun; they--perissw/j (ab) 4X, refers to that which is abundant, beyond what is necessary, loudly, vehemently--kra,zw (viaa--3p) screamed, shouted--stauro,w (vmaa--2s) crucify--auvto,j (npam3s) Him, Jesus}
Exposition vs. 12-14

1. There are a couple of textual issues found in verse 12, but as is often the case, they do not affect the interpretation of the verse.

2. The first is the presence of the verb qe,lw (thelo—will, want, wish), which is found in the question that Pilate asks the Jews; while many manuscripts omit the verb or add the conjunction i[na (hina—that), the presence of the verb here is consistent with Mark’s style.  
3. The second textual matter is found in the phrase the one you call, which is omitted by many witnesses, and should probably be placed in brackets to indicate its uncertainty.
4. Pilate has already identified Jesus as the king of the Jews in verse 9, so attributing this title to the Jews would not be out of place, since they were the first ones that used the title.
5. If the phrase the one you call is original (and evidence would suggest that it is), it is difficult to know precisely how Pilate means it.

a. Some have suggested that he is being sarcastic and insulting the Jews by using the title.

b. Others see it as an attempt to appeal to them (more likely), hoping that some would respond to it and ask for Jesus’ release; this assumes Jesus has some supporters in the crowd.

6. Mark uses the adverb pa,lin (palin—once more, again) twice in verse 12-13, which emphasizes the fact that there was significant repetition of events during this phase of Jesus’ “trial”.
7. Although some think the indirect object to them refers to the priests (they were the immediate subjects in verse 11), it is evident that Pilate is responding the crowd, which clearly contains the religious leaders.
8. John’s account would seem to indicate that before Pilate made the final decision to proceed with crucifixion that he had delivered Jesus to the Roman soldiers, but Mark’s version seems to indicate that Pilate never interacted with Jesus or the Jews after this point.
9. There is no doubt that John’s account is emphasizing that Pilate made every attempt to release Jesus, and that Mark’s account focuses less on that and more on the guilt of the religious leaders and the crowd.

10. As he has done consistently throughout this book, Mark uses the weak adversative conjunction de, (de—but) at the beginning of verse 13 to point out the contrast between two conflicting views.

11. Although Pilate certainly hopes to get some help from the crowd, and extricate himself from what has become a very difficult and uncomfortable situation, their response forces him to recognize that such will not be the case.
12. The crowd has become quite energized by this point, and simply attempts to shout Pilate down with demands for a crucifixion.
13. Verse 14 is also introduced with the adversative conjunction de, (de—but) to continue the emphasis on the conflicting opinions between Pilate and the crowd about what should be done with Jesus.
14. On this occasion, Pilate asks them a question that was designed to appeal to their reason and sense of justice.
15. In fact, the Greek of verse 14, which employs the imperfect of the verb le,gw (lego—to say), indicates that Pilate asked the crowd this question multiple times during his exchanges with them.
16. While the reader is never told how many times Pilate attempted to reason with the crowd, Luke indicates that he asked them on at least three distinct occasions what it was that Jesus had done that would demand the death penalty.  Lk. 23:22
17. The question what evil has He done is to be understood in terms of known laws; it was a question that asked for a response about what actual laws Jesus had broken.
18. He knew that their charge had only been that Jesus claimed to be the king of the Jews, but it is evident that Pilate was not at all convinced that Jesus was any type of revolutionary leader.
19. He continuously sought to appeal to any sense of reason, logic, and fair play that might have existed among the assembled mob; however, he found out that little or none of those things were present on this occasion.
20. Although it is difficult to establish a precise order of events, it would seem that the unique events recorded by John had occurred by this point in Mark.  Jn. 19:1-15

a. Having an understanding of the additional facts also enables the reader to see why Pilate continued to engage the crowd (which had obviously made its will known) and continued his attempts to release Jesus.

b. It is likely that the scourging recorded in the first three verses of John 19 was Pilate’s attempt to do what Luke indicates that he had offered to do.  Lk. 23:22

c. Following that scourging and abuse, Pilate brings Jesus out for the third time (according to John’s account) and pronounces Him to be innocent.  Jn. 19:4-5

d. With the continued insistence of the crowd to crucify Jesus, Pilate makes it plain that he knows this is murder, and he announces that he will have no part in it.  Jn. 19:6

e. The crowd continues to reject Pilate’s attempts to do the right thing, and informs him that under their religious law, Jesus Christ was worthy of death.

f. Their statement in verse 7 indicates that Jesus’ assertions about His identity had been investigated fully, and that His suggestion that He was the Son of God was a lie.

g. Some have attempted to soften the phrase Son of God because it is anarthrous; they suggest that since it lacked the article before both nouns that it was not intended to mean a claim to deity.

h. However, precisely the opposite is true, and the anarthrous phrase son of God had really only been attributed to Augustus Caesar at that time; thus, this title would be viewed as one that suggested equality to or being greater than the Caesar. 

i. When Pilate hears the phrase son of God, he becomes quite fearful (John indicates that Pilate had already been afraid of where this was headed), which is likely a heightened response based on the startling information his wife had just sent him.

j. He then takes Jesus back into his residence and questions Him about His place of origin.  Jn. 19:9

k. At this point, Jesus knows His fate, has answered any pertinent questions, and knows that Pilate understands that He is innocent, so He does not respond with any further information.

l. This elicits an irritated response from Pilate, in which he informs Jesus that His destiny is in Pilate’s hands and that he had damn well better respond.  Jn. 19:10

m. Pilate’s overblown sense of his own importance does elicit a response from Jesus, in which He addressed several important issues and puts Pilate in his place.

n. Jesus tells Pilate that all authority comes from Heaven, and Pilate is only in the position he is because of the will of God (not that Pilate understood this).

o. However, just because a person is in a particular position of authority by God’s design, it does not place any responsibility for their actions on God, and certainly does not absolve them of the responsibility for their personal actions.

p. Thus, Jesus rightly views Pilate as God’s agent; nevertheless, it is apparent that Jesus recognizes Who is the actual authority in this matter, and calmly accepts what that authority determines.

q. Jesus does acknowledge that Pilate does have some guilt in regard to the disposition of His case, which is clearly implied by the fact that others have the greater sin and guilt.

r. Although the murderous Jews are far more guilty when it comes to Jesus Christ, Pilate shares in that guilt, since he knows the right thing to do and does not do it.

s. He knows Jesus Christ is innocent of all the charges that they have leveled against Him, but does not release Him as justice demanded that he should.

21. Although Pilate continued to interact with the crowd, all his efforts only resulted in more vehement and emphatic demands that Jesus be crucified.

22. While Mark’s account is abbreviated, the other accounts indicate that it was during this time that Pilate made further attempts to release Him; unfortunately, he saw that his actions were only making the situation worse.  Jn. 19:12; Matt. 27:24-25

23. As mentioned previously, when the crowd addressed Pilate in terms of not being a friend Caesar, it was something that would have further troubled him.

a. This was a technical phrase reserved for senators, knights, and administrators who were meritorious and favored by the emperor.

b. Given the recent events, which included trouble in the province, and the killing of Sejanus, Pilate likely knew that he was on shaky ground at best in Rome.

c. Add to this the fact that the people had stated that Jesus had claimed to be the Son of God, which would have been understood in terms of opposing Caesar.

d. The priests were very clearly letting Pilate know that if he did not acquiesce to their demands, they could bring a charge to Caesar that he had not dealt with a rival king when he had the chance.

24. The final part of verse 14 indicates that by this time the mob was in a frenzy of bloodlust, wanting Jesus to be crucified and nothing else.

25. The fact that this is being escalated beyond any normal sense of sanity is seen by the use of the adverb perissw/j (perissos), which refers to that which is of a high degree of intensity; it indicates that the crowd was becoming increasingly vehement, fervent, and agitated.

26. This is confirmed by Pilate’s own assessment of what was happening; he recognized that any further attempts at logic, reason and morality would be lost on this mob, and that things were in danger of getting completely out of hand.  Matt. 27:24

27. There is little doubt that by this time Pilate is frustrated, angry, fearful, worried, and possibly other things, so he responds in a manner that is designed to convey his frustration with and disgust toward this mob.

28. While several motives have been suggested for his actions, it is clear that he is taking a known Jewish custom and performing it before the Jews to vindicate himself.

a. Some think that Pilate was so angry that he simply wanted to get back at them and show them what he thought of them.

b. Some think it was his last attempt to get them to change their minds about their demands.

c. Some think he hoped to appeal to their conscience and that he might get by with passing a lighter sentence.

29. Whatever his motives (and there may have been a number of them) it is clear that he engages in a custom that found its roots in Jewish law.  Deut. 21:1-9

30. The custom of washing one’s hands publicly was designed to demonstrate that one had no knowledge of some crime and that he was certainly not a participant in it.

31. It was one thing for a bloodthirsty mob to demand the execution of an innocent man, but good men like Pilate were disgusted by such behavior; this action was designed to convey his contempt for those before him.

32. While it is unlikely that Pilate was familiar with the concept from Deuteronomy, he was likely familiar with the fact that this was a ceremonial way in which the Jews expressed absolution from guilt.  Ps. 73:13

33. His statement was a visual one in which he let the crowd know that they were the ones guilty of the murder of this man and he was not; however, Jesus has already implied to Pilate that he is indeed guilty, so this action is nothing more than ritual without reality.

34. Although Pilate makes a public statement that this is a miscarriage of justice, he cannot absolve himself of his guilt since he condemns Jesus to death while knowing that He is innocent.

15:15 Because he wanted to satisfy the crowd, Pilate released Barabbas for them, and after having Jesus scourged, he handed Him over to be crucified.  {de, (ch)--o` Pila/toj (n-nm-s)--bou,lomai (vppnnm-s) lit. being desirous, to desire something with the idea of planning accordingly for it--o` o;cloj (n-dm-s) to or for the crowd--poie,w (vnaa) comp.infin. to do--o` i`kano,j (ap-an-s) lit. that which is sufficient, that which is adequate; when meeting a standard, what is appropriate--avpolu,w (viaa--3s) to release, to send away; a legal term for acquitting or pardoning--auvto,j (npdm3p) to them, for them--o` Barabba/j (n-am-s) Barabbas--kai, (cc)--paradi,dwmi (viaa--3s) to hand over, to pass along in the legal process--o` VIhsou/j (n-am-s) Jesus--fragello,w (vpaanm-s) 2X, to beat, whip, or scourge, having done this--i[na (cs) purpose, so that--stauro,w (vsap--3s) He might be staked}

Exposition vs. 15

1. Mark continues verse 15 with the adversative conjunction de, (de—but), to continue to express the conflict between the views of the crowd and that of Pilate.
2. The irony here is that although there is a very real conflict of wills, Pilate now acquiesces and decides to give the crowd what they want.
3. While some have objected to the fact that Mark’s account does not record the fact that Pilate actually passed sentence on Jesus, it is evident from what transpires that he did.
4. While the objection may seem to be correct on the surface, it is merely an argument from silence; all that follows indicates that Jesus was crucified according to Roman law, which required a guilty verdict from the judge.
5. What has become apparent to Pilate, and should be to the reader as well, is that Pilate lost control over the situation when he brought up the matter of his practice of freeing a prisoner during the Passover.  Matt. 27:17
6. He seems to have believed that when presented between the two very opposite choices of Jesus or Barabbas the crowd would come to its senses and ask for the release of Jesus.
7. However, when they do not, he is forced to release Barabbas to them, or risk serious damage to his reputation, and his ego; there is also the potential for the crowd to erupt in mob violence.
8. Pilate has now recognized that the will of the fanatical mob before him is not going to be denied; their recent threats, coupled with the political changes in Rome, left Pilate in a precarious situation.
9. He certainly could not be viewed as one that had been lenient to a political agitator, one who has been classified as a rival to Caesar.
10. The irony was that in order to placate this mob Pilate actually frees a real political agitator, a violent criminal that actually had opposed Rome.
11. While Mark’s verse is simply a summary of the situation, the other accounts indicate that before this Pilate made his infamous public gesture of washing his hands before the crowd.  Matt. 27:24

12. It was at this time that the Jewish people present accepted full responsibility for the murder of Jesus, and uttered the words that would come to haunt them and their descendents to this very day.  Matt. 27:25

13. The guilt for the murder of Jesus Christ, the Jewish Messiah sent by God and attested by Him through miracles, healings, exorcisms, and other affirming means is accepted, and even welcomed by the frenzied mob.

14. Jewish history from this point forward is one of divine discipline and rejection; Israel was rejected as the custodian of God’s plan, and was replaced by the Church.  Matt. 21:43

15. The events of 70 AD, in which the Temple, city, and nation was effectively destroyed, resulted in the dispersion of the Jewish people among the nations; Jewish history has involved scorn, hostility, and violence as the direct result of the rejection and murder of their own Messiah.

16. Pilate makes a decision that it was in his best interest to placate the crowd, which is reflected by the participle of the verb bou,lomai (boulomai), which should be classified as a causal use of the participle.
17. The verb means to desire something with the implication that one plans accordingly; thus, when Pilate considered all that was happening, he made a reasoned determination to give these people what they wanted.
18. The screams from the crowd continued to intensify to the point that Pilate was finally pressured into releasing Barabbas for them.

19. While the English translation of verse 15 might suggest that Jesus is only now delivered to be scourged, the Greek uses the aorist participle to indicate that Pilate had had Jesus scourged previous to this time.

20. This is consistent with John’s account, which places the actual scourging inside Pilate’s compound, and places the timing of it between his first ruling of innocence and his second one.  Jn. 18:38, 19:1,4

21. The process of scourging involved a Roman whip called a fragellum/flagrum, which was made of multiple leather thongs or straps, which were braided with bits of bone and metal toward the tips of the scourge.

a. Frequently, the beating was severe enough to rip a person's body open, and to cut muscle and sinew, exposing it to the bone.
b. This punishment was always administered prior to crucifixion, since it was designed to weaken the victim to the point that he could not resist; the beating was often so severe that many died from it.
c. Josephus actually speaks with pride about the fact that he had whipped rebels in Galilee until their entrails were visible.  Wars of the Jews 2:612
d. The victim was generally stripped and his hands were tied above his head and attached to an upright post, or he was forced to bend over a low post; the purpose of either position was to stretch the skin taut and make it more susceptible to the effects of the whip.
e. In most cases, two soldiers (lictors), who were especially adept at using the scourge to its maximum potential, would stand on either side of the victim and take turns beating the back and legs of the criminal.
f. Although the Jews had established a set number of lashes that could be administered in a beating (Deut. 25:3; IICor. 11:24), the Romans knew no such restraint; the lictors acted as they chose, and continued the scourging until they grew tired of it, or until ordered to stop by the Centurion.  
g. Thus, the back and legs of the victim were systematically shredded, and if the victim lost consciousness, he would be checked for pulse and respiration.

h. If he was deemed able to endure more, the beating continued until the Romans decided to quit; if the victim had managed to retain some strength and remain conscious, salt and spices were rubbed into the open wounds to increase the suffering.

i. This was a brutal form of punishment that was only viewed as the prelude to crucifixion; the Roman Cicero described it as the intermediate death.
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22. Of course, when one puts the accounts together, it is evident that this scourging was designed to appease the people; Pilate had still hoped to release Jesus when he had Him scourged.  Lk. 23:22

23. As is evident, his plan was unsuccessful, and Mark now records the fact that Pilate delivered Jesus to be crucified.

24. Jesus had told the disciples in advance that this was precisely what was going to occur, and He has been consistently handed over as He predicted.  Mk. 10:33-34

25. The use of the verb paradi,dwmi (paradidomi—hand over, betray) is found throughout this entire process, beginning with Judas handing Jesus over to the Jews (Mk. 14:10,44), the Jews handing Jesus over to the Romans (Mk. 15:1), and Pilate finally handing Jesus over to the crucifixion detail.  Mk. 15:15
26. It is at this point in the proceedings that the physical brutality is increased to an even more inhumane level; Cicero called crucifixion the “most cruel, disgusting, and extreme penalty”, while Josephus referred to it as “the most wretched of deaths”.
15:16 The soldiers took Him away into the palace (that is, the Praetorium), and they called together the whole Roman cohort.  {de, (ch) but, then, not translated--o` stratiw,thj (n-nm-p) soldiers, those bound to military service--avpa,gw (viaa--3p) to lead away--auvto,j (npam3s) Him--e;sw (pg) 9X, inside, within--h` auvlh, (n-gf-s), lit. an enclosed, but open space; when used of royalty, the court of a prince, the palace--o[j (aprnn-s) which--eivmi, (vipa--3s)--praitw,rion (n-nn-s) 8X, originally the praetor’s tent, later used of his official residence--kai, (cc)--sugkale,w (vipa--3p) lit. to call with, to call together--o[loj (a--af-s) whole--h` spei/ra (n-af-s) normally the tenth part of a legion, about 600 men}

15:17 They dressed Him up in purple, and after twisting a crown of thorns, they put it on Him;  {kai, (cc) not translated--evndidu,skw (vipa--3p) 2X, to dress, to dress up--auvto,j (npam3s) Him--porfu,ra (n-af-s) 4X, purple, purple cloth--kai, (cc) and--periti,qhmi (vipa--3p) lit. to place around, to encircle--auvto,j (npdm3s) locative on Him--ple,kw (vpaanm-p) 3X, to weave something, to intertwine, having woven--avka,nqinoj (a--am-s) 2X, thorny, made from thorns--ste,fanoj (n-am-s) a victor’s crown}
15:18 and they began to acclaim Him, "Hail, King of the Jews!"  {kai, (cc)--a;rcw (viam--3p) to begin--avspa,zomai (vnpn) comp.infin. lit. to embrace, to greet or welcome warmly--auvto,j (npam3s) Him--cai,rw (vmpa--2s) lit. rejoice!, a formal greeting in which one wishes another well--basileu,j (n-vm-s) voice of address; king--o` VIoudai/oj (ap-gm-p) of the Jews, objective gen.}

15:19 They kept beating His head with a reed, and spitting on Him, and kneeling and bowing before Him.  {kai, (cc) not translated--tu,ptw (viia--3p) to inflict a blow, to strke or assault--auvto,j (npgm3s) of Him, His--h` kefalh, (n-af-s) the head--ka,lamoj (n-dm-s) with a reed, a larger wooden rod--kai, (cc) and--evmptu,w (viia--3p) 6X, onlu used to describe events of the Passion, spit on or at--auvto,j (npdm3s) at, on Him--kai, (cc) and--ti,qhmi (vppanm-p) lit. they were placing, setting—to, go,nu (n-an-p) to place the knee, to kneel down, to show deference for someone--proskune,w (viia--3p) to prostrate oneself, to do honor or reverence to someone, bowing--auvto,j (npdm3s) locative, before Him}

Exposition vs. 16-19

1. The destiny of Christ, which He had foretold to His disciples on a number of occasions, continues to unfold just as He knew it would.

2. From the betrayal of Judas, to the flight of the disciples, to the denial of Peter, all comes to pass exactly as Jesus had warned them it would.

3. Various people have been involved in the drama, which points out the matter of the volitional choice of each person or party; none of these events, although foreknown in the omniscience of God, are coerced, but are the independent and free moral actions of each one involved.

4. Judas, the arrest party, Annas and Caiaphas, the entire Sanhedrin, Pilate, Herod, and the assembled crowd have each been guilty of rejecting the King of the Jews and advancing the narrative to this point.

5. Jesus has been delivered (and on repeated occasions) to the hands of His enemies, who have now finally delivered Him into the hands of the execution detail.

6. The text continues in verse 16 with the weak adversative conjunction de, (de—but, now), which has been used frequently to show a conflict or a contrast in opinions.
7. In this case, it would appear to denote the conflict between the view of Pilate (grudging admiration for a man he knew was innocent) and the soldiers (full on contempt for a condemned criminal).
8. This is the first and only time that Mark has used the term stratiw,thj (stratiotes—soldiers, those in military service); it is only used in the Gospels to denote those in the Roman military.
9. This confirms what has been asserted previously; there were likely no Romans present at the arrest of Jesus, and the belief that there was stems from a misunderstanding of John’s use of spei/ra (speira—cohort, battalion) in the arrest account.  Jn. 18:3,12
10. At this point in the proceedings, Jesus is taken from public view and led away as a condemned criminal to be prepared for crucifixion.
11. As observed previously, Pilate had already had Jesus scourged by this time, so it is clear that Jesus is faint, suffering from a loss of blood, in shock, and in no condition to absorb another scourging.
12. The soldiers in charge of the crucifixion detail take Jesus back inside the palace, and the Greek suggests that they took Him to an enclosed place that was within the governor’s complex in Jerusalem.
13. Mark makes this very clear by an editorial insertion, which defines the auvlh, (aule—courtyard) as the Praetorium, which referred to the Roman governor’s official residential complex.
14. There is still debate to this very day as to whether the Praetorium in view was the palace of Herod the Great, or was within the Fortress Antonia; neither view materially affects any of the events that take place there.
15. It could have been a place like a barracks, but more likely was an area in which soldiers assembled for meetings, parties, and other activities.
16. It was a place that was away from all eyes except the soldiers, and formed a perfect spot for the abuse of prisoners that had been delivered to them for execution.
17. It is important to recognize that Pilate’s military forces were not Roman legionary troops, which were comprised of Roman citizens only.
18. Rather the legionary troops had been complemented by Roman auxiliary troops (from the time of Augustus), who were recruited from the non-citizen inhabitants of the Roman Empire.

19. Auxiliaries were required to serve a minimum of 25 years, although many served for longer periods; after the completion of their minimum term, auxiliaries were awarded Roman citizenship, which carried important legal, fiscal and social advantages.

20. Thus, it is likely that there were men that had determined to make the military their career, and were largely comprised of those from Samaria and other places, since the Jews were exempted from military service.

21. This is confirmed by Schurer, as he notes that there were legionary troops only in Syria, and only auxiliary troops in Judea down to the time of Vespasian, who reigned from 69-79 AD.

22. The fact that Pilate’s troops were largely comprised of those that did not care for the Jews made it very likely that there was significant anti-Jewish sentiment among the soldiers, which will partly explain the special brutality inflicted upon Jesus.

23. After taking Jesus to a more secluded part of the palace complex, the soldiers then called together the whole cohort to join in some fun at the expense of the condemned Jesus.

24. At that time, both Schurer and Josephus indicate that there was only a single cohort in Jerusalem (a cohort consisted of about 500-600 men), but they were all most certainly not present or even available.

25. Therefore, when Mark states that the soldiers called them all, it does not imply that all were available or that all responded to that summons.

26. However, the soldiers that were available and inclined to some early morning prisoner abuse did assemble and began their mockery of Jesus.

27. As with the language used of the Sanhedrin, Mark uses the adjective o[loj (holos—whole, entire) to emphasize the guilt of the body for their treatment of Jesus.  Mk. 14:55, 15:1
28. Only Matthew and Mark record this aspect of Jesus’ abuse and humiliation, while John records that similar treatment happened at the time that Jesus was scourged.  Jn. 19:1-3

29. Matthew indicates that at this time they stripped whatever clothing Jesus had been wearing off, obviously reopening any wounds in which the blood had begun to congeal.

30. Both accounts have the soldiers placing a garment on Jesus; Matthew indicates that it was a scarlet robe (Matt. 27:28), while Mark indicates that it was simply a purple garment.

31. Aside from the difference in color (which is not significant, since people see and describe colors in differing ways), the fact is that it was designed to mock Jesus as a conquering, splendid king.

32. The garment was clearly not an expensive robe of purple or scarlet (which would have been very costly and not used for such sport), but a discarded military cloak; Matthew makes this plain with his use of the term clamu,j (clamus—a military cloak worn over the shoulder).  Matt. 27:28,31
33. Although it may not be clear in the English translation, Mark uses a rare Greek verb evndidu,skw (endidusko) to indicate that the soldiers were “dressing Jesus up” to look the part of an important person.  Lk. 16:19
34. Matthew’s account records the fact that the common elements that were available to the soldiers (the cloak, thorns, and wooden rod) which used to parody the idea of Jesus being a king.
35. His account is the only one that mentions that they placed the rod in His hand, which was supposed to represent the royal scepter (Matt. 27:29); this was undoubtedly the rod with which they later struck Jesus.  Matt. 27:30; Mk. 15:19
36. The crown of thorns (thorny crown) was the ste,fanoj (stephanos) the victor’s wreath that was awarded to the winning athletes in the games; however, it is clear in this context that they intend the wreath to symbolize the ruler’s diadem.
37. In fact, the crown of thorns would have represented the radiant corona, which is found so often on the heads of rulers on coins and other artifacts from the first century.
38. Although the Greek term avka,nqinoj (akanthinos) denotes that which is made from thorns, or is thorny, there is no real certainty about which plant was used to fashion the crown.
39. Rabbinical works mention the fact that there are no less than 22 different types of thorny plants in Palestine; the Greek noun a;kanqa (akantha) is generic, and does not refer to a specific type of plant.
40. Although the plant they used is not defined, it is clear that it was designed to cause pain as well as to mock Jesus.

41. After dressing Jesus up to resemble a mock king, the soldiers continued their abuse by addressing Jesus with a customary greeting, then calling Him King of the Jews.

42. The term king was normally reserved for the emperor; as the soldiers used the title to ridicule Jesus, they reflect Pilate’s view that Jesus was not really a threat, and most found the idea of a Jewish king to be ludicrous.

43. The verb cai,rw (chairo—to rejoice, to be happy) was used in the imperative mood as a formal greeting; in effect, it was used to express that one is on good terms with the one he was greeting.
44. When meeting people, it was the equivalent of the English greeting “welcome”, “good day”, and possibly in this context having the more specific idea of “good morning”.
45. For an unspecified period of time they engaged in beating Jesus on the head, likely increasing the pain the thorny crown was causing, with the reed they had previously placed in His hand to represent the royal scepter.  Matt. 27:29
46. While the blows to the head may have only involved a sharp rap downward with the rod, they could also have entailed blows to the sides of the head and face, swinging the rod as one would swing a baseball bat.
47. It is obvious that the trauma on His body as a result of the scourging was further exacerbated by a period of incessant beating with the rod.
48. However, during all this physical abuse, it is clear that God protected His Son not only from having a single bone of His body broken, but also from a premature death prior to the cross.  Ps. 34:20
49. Again, it was an historical fact that many prisoners of Rome, who had been condemned to crucifixion, would die from the abuse they received before being placed on a cross.
50. It is clear from historical accounts that the Romans first intention was to expose the victim to the utmost indignity, which is clearly observed in their treatment of Jesus.
51. Their abusive and debasing treatment did not stop with scourging, beating, mocking, and spitting, it continued in the ways that they would crucify their victims.
52. Seneca speaks to this matter when he writes, "I see crosses there, not just of one kind but made in many different ways: some have their victims with head down to the ground; some impale their private parts; others stretch out their arms on the gibbet.”  To Marcia on Consolation 20.3
53. Along with this the physical beatings, they would move around Him, spitting on Him from all angles, and stop occasionally to kneel down before Him in mock obeisance (homage, respect, praise).
54. The spitting is designed to underscore the actual contempt they have for Jesus (and for the Jews generally), and certainly fulfilled Old Testament prophecy, as well as Jesus’ own predictions.  Isa. 50:6; Mk. 10:34
15:20 When they had finished mocking Him, they took the purple robe off Him and put His own garments on Him. And they led Him out to crucify Him. {kai, (cc) not translated--o[te (cs) temporal marker, when, at which time--evmpai,zw (viaa--3p) to deride, to ridicule, mock--auvto,j (npdm3s) Him--evkdu,w (viaa--3p) 6X, to remove the clothing, to strip off--auvto,j (npam3s) double accusative, Him--h` porfu,ra (n-af-s) the purple garment--kai, (cc)--evndu,w (viaa--3p) to put clothing on, to dress--auvto,j (npam3s) Him, double accusative—to, i`ma,tion (n-an-p) the garments--auvto,j (npgm3s) of Him, His--kai, (cc)-- evxa,gw (vipa--3p) to remove one from an area, to lead out--auvto,j (npam3s) Him--i[na (cs) purpose clause--stauro,w (vsaa--3p) so they might crucify--auvto,j (npam3s) Him}

15:21 They pressed into service a passer-by coming from the country, Simon of Cyrene (the father of Alexander and Rufus), to bear His cross.  {kai, (cc)--avggareu,w (vipa--3p)  3X, to compel one to serve, bear a burden, etc.--para,gw (vppaam-s) lit. to go alongside, to pass by; here used as a substantive, a passerby--ti.j (a-iam-s) someone, a certain one--Si,mwn (n-am-s) Simon--Kurhnai/oj (n-am-s) from Cyrene--e;rcomai (vppnam-s) temporal, as he was coming--avpo, (pg)--avgro,j (n-gm-s) country, open fields as opposed to the city--o` path,r (n-am-s) the father--VAle,xandroj (n-gm-s) gen. of relationship, Alexander--kai, (cc)--~Rou/foj (n-gm-s) of Rufus--i[na (cs) purpose, in order that--ai;rw (vsaa--3s) rasie up, pick up, lift up--o` stauro,j (n-am-s) the stake--auvto,j (npgm3s) of Him, Jesus}
Exposition vs. 20-21

1. The soldiers continued to abuse Jesus, as the previous verses have described, until they tired of the spectacle.

2. There is no indication in any of the accounts that these soldiers were stopped by anyone, so it is reasonable to conclude that they either had enough, or that they realized they were going to kill Jesus.

3. The soldiers remove the garment they had put on Jesus, which would have once again inflamed any wounds He had, causing them to resume bleeding.

4. It is intriguing that none of the accounts mentions what happened to the crown of thorns, but Blinzer argues that it would have to be removed, since the soldiers would not be allowed to mock the Jews publicly.

5. However, there is no proof that the Jews would have taken offense, since the crowd present was clearly not interested in seeing Jesus live.

6. Since Matthew and Mark both specifically mention the removal of the garment, and do not mention the crown, it is reasonable to conclude that Jesus was still wearing it when He was taken to the cross.

7. Jesus is then led out from whatever inner portion of the palace the soldiers were using for their early morning entertainment.

8. At this point, the subject of the verb led out is changed from the total of the men engaging in the ridicule of Jesus to the men involved in the crucifixion detail.

9. In this case, there was a party of four soldiers (Jn. 19:23), who were under the command of a centurion.  Matt. 27:54

10. It was common for people to be crucified naked, so it is likely that the Romans put Jesus’ clothing back on Him in order to avoid offending Jewish sensibilities.

11. The Jews not only found nakedness offensive, but this was also a Jewish feast day; it does make some sense that the Romans might have exercised some restraint for these two reasons.

12. Only John records the fact that Jesus was initially carrying His own cross, but that was the common method for leading criminals to the spot of their crucifixion.  Jn. 19:17

13. The stauro,j (stauros—cross) was likely only the cross piece (patibulum), since the Romans had engaged in great numbers of crucifixions, and very often left the upright stake in place for future executions.
14. It has been suggested that the weight of an entire cross was somewhat over 300 pounds, while the weight of the patibulum has been estimated to be around 100 pounds.

15. At some point in the trek from the Praetorium to the place of crucifixion (probably not far into it), Jesus’ simply gave out; the sleepless night, the repeated forms of physical abuse, the loss of blood, and the shock finally rendered Him unable to continue carrying the cross.

16. Recognize that this was a man that had been engaged in physical labor from His youth, and who had kept a very rigorous schedule, travelling extensively by foot throughout Israel and the neighboring regions.

17. In spite of the fact that Jesus was likely in very good shape, the combined emotional and spiritual pressures of being abandoned, denied, and facing spiritual death would have extracted a great toll on the body.

18. All three Synoptic accounts mention the fact that a man named Simon was forced into service by the Roman soldiers; John does not mention Simon at all.  

a. Some have wondered why he would omit this obvious fact, but the best suggestion seems to be that John was aware that certain groups (docetics) had advanced the idea that Jesus did not die, but that Simon of Cyrene was transformed to look like Jesus and was crucified in His place.

b. The term docetic is derived from the Greek doke,w (dokeo), which means to think, believe, suppose, or seem; it is applied to groups that taught that Jesus had a physical body that seemed to be like ours, but was not in actuality.   IJn. 4:2; IIJn. 1:7
c. Because the Gnostic and Docetic sects believed that matter was evil (particularly the human body), they found it impossible to believe that the Savior could be associated with that evil; thus, they rejected the doctrine of a real union of the divine and human natures in the person of Jesus Christ.
d. To these people, Jesus was an incorporeal being (lacking material form or substance), who could transfigure Himself as He willed; further, He did not suffer since Simon of Cyrene was transfigured into the form of Jesus and was crucified while Jesus Himself, in the form of Simon, became an onlooker.
19. As referenced in chapter 11, the system of angaria was established by the Persians, who had a postal system that was the envy of the world at that time; based on this the Romans later adopted and modified the system the Persians used.

a. The postal system involved couriers on horseback, who were posted at certain stages along the chief roads of the empire for the purpose of delivering royal dispatches, day and night, in any kind of weather. 

b. The Roman system involved the supply of horses and their maintenance as a compulsory duty from which the emperor alone could grant exemption. 

c. Known under the name avggarei,a (angareia—English, angaria), a loan-word in Hebrew, the system was universally in use, and was so burdensome to the general public that the word finally came to be used of compulsory service in general.

d. It is clear that officials used to commandeer men, asses, and other means of transport, for the state's needs and sometimes illegally for their own.

20. Roman soldiers were certainly allowed to use the system freely, and that is precisely what is in view with Simon of Cyrene; in fact, the Greek verb avggareu,w (angareuo—pressed into service) reflects this and is found in Matthew ‘s and Mark’s account.  Matt. 27:32; Mk. 15:21

21. Although Luke does not use that verb, his use of evpilamba,nomai (epilambanomai—to take hold of, to grasp, or seize) reflects the fact that Simon was pressed into service, he was not asked.  Lk. 23:26

22. Mark refers to Simon as a passer-by, which is designed to indicate that he just happened to be in the place he was at that particular time.

a. This designation indicates that he would have not been part of the murderous crowd before Pilate, and would have had no idea about what was transpiring.

b. Mark may also have included this fact to indicate that Jesus received no help from the Jews within Jerusalem; His only aid came from an outsider. 

23. Both Mark and Luke indicate that Simon was coming from the country, which means only that he had been outside Jerusalem and had apparently just returned to the city.

24. There is not enough evidence to state whether or not Simon was visiting Jerusalem, or whether he was a permanent resident there; however, it is unlikely that if he was a foreigner that he would have only then been arriving for Passover.

25. What all three accounts do indicate is that this man was originally from the Greek colony of Cyrene that had been founded in 630 BC; Cyrene was located in Libya, west of Egypt, and lay in the area of modern Tripoli.

26. The apparently superfluous comment that he was the father of Alexander and Rufus would suggest that those two men were known to Mark’s readers.  

27. While Paul sends greetings to a Roman believer by the name of Rufus (the only two times this name is used in the New Testament), it is impossible to know whether or not this was the same Rufus mentioned by Mark.  Rom. 16:13

28. However, this insertion seems to suggest that at least the sons had become believers, but one cannot rule out the idea that Simon became a believer because of his forced involvement in the crucifixion of Jesus.

29. The procession was now comprised of the centurion leading it, followed by two soldiers, Jesus, Simon, and the two thieves, with the final two soldiers taking up the rear.

30. While not mentioned until later in the narratives, there is evidence in Roman literature that a placard (titulus) containing the condemned man’s name and the crime with which he was charged was either hung around the neck of the condemned or carried before him on the way to his execution.

31. Only Luke records the fact that a large crowd of the people, along with some women were following behind Jesus and mourning for Him.  Lk. 23:27-31
a. The identity of the women has been debated, but it is evident from what Jesus calls them (daughters of Jerusalem) that they were not the women that had followed Him from Galilee.  Lk. 23:28
b. The background of these women is also disputed since they could well be nothing more than official mourners, who were customarily appointed to mourn those facing death; if that is the case, their grief and laments would be perfunctory. 
c. Even if their tears and sorrow are actual expressions of their pain (perhaps they were), Jesus instructs them to stop mourning for Him and shed tears over what is coming upon them and their children.  
d. The fact that Jesus tells them this is based on the 5th cycle of discipline (national destruction and dispersion) which many of these women and their offspring would live to experience.  Lev. 26:27-33
e. Jesus indicates that what is coming upon the nation is so catastrophic and horrific that it would result in a complete reversal of the commonly accepted views on blessing.  Ps. 113:9, 127:3-5, 128:3-6
f. Although the enigmatic statement in verse 31 has been interpreted in various ways, it is referencing the Romans, Jesus, and the unbelieving Jews.

1.) The Greek text begins with a first class condition that is assumed to be true.

2.) The indefinite subject they is a reference to the Romans, who are in the process of murdering a righteous and innocent man.

3.) The New American Standard does not do a good job of translating the instrumental phrase evn tw/| u`grw/| xu,lw| (en to hugro xulo—with the green tree).
4.) Trees in the Scripture most often are used to represent individuals, whether righteous or unrighteous.  Judges 9:8; Ps. 1:3; Jer. 11:19; Dan. 4:20-22.

5.) Ezekiel 15:6-8 is very appropriate to this context, since it likens the inhabitants of Jerusalem to wood.

6.) Jesus Christ is the green tree, the righteous and just individual that has obeyed the will of God at every point.

7.) These things refer to the Jewish and Roman decision to murder a righteous and innocent man in the most brutal fashion available to them.

8.) The final portion of verse 31 asks the rhetorical question about the fate of the dry trees, which refers to the unrighteous and guilty inhabitants of Jerusalem.

9.) It is designed to be an ominous warning about what brutality awaits the Jews at the hands of the Romans in 70 AD.

15:22 Then they brought Him to the place Golgotha, which is translated, Place of a Skull.  {kai, (cc)--fe,rw (vipa--3p) to bear or carry, to cause one to move from one place to another--auvto,j (npam3s) Him--evpi, (pa) used with accusative to indicate where?--o` to,poj (n-am-s) the place--Golgoqa/ (n-af-s) Aramaic Golgotha--o[j (aprnn-s) which--eivmi, (vipa--3s+) periphrastic--meqermhneu,w (+vpppnn-s) 8X, to translate or interpret from one language to another--krani,on (n-gn-s) 4X, the upper part of the head, the skull, cranium--to,poj (n-nm-s) place of a skull}

15:23 They tried to give Him wine mixed with myrrh; but He did not take it.  {kai, (cc) not translated--di,dwmi (viia--3p) kept trying to give--auvto,j (npdm3s) Him--smurni,zw (vprpam-s) 1X, having been mixed with myrrh--oi=noj (n-am-s) wine--de, (ch)--o[j (aprnm-s) which wine—ouv (qn) not-- lamba,nw (viaa--3s) He did not take or receive}

Exposition vs. 22-23

1. As the crucifixion detail proceeded, they eventually arrive at the place where the three criminals were to be executed.

2. There is a change of verb from evxa,gw (exago—lead out, bring out), which was used in verse 20, to the verb  fe,rw (phero—to bear or carry).
3. Based on this, some have suggested that the new verb implies some increased force, or it implies that Jesus was no longer capable of walking on His own.
4. However, Fitzmyer surveyed the usage of the two verbs, and concluded that by Hellenistic times the verb fe,rw (phero—to bear or carry) was encroaching upon a;gw (ago—to lead, lead off), and that the two verbs could be used synonymously.

5. Thus, the verb here is used only to signal the arrival of the crucifixion party at the placed called Golgotha.
6. Depending on whether the judgment took place within Herod’s palace or the fortress of Antonia, the trip may have been as short as 300 yards from the former, or as much as 650 yards from the latter.
7. The site of the execution is given by Mark first in Aramaic; Golgotha is a reflection of the Aramaic at'l.g"l.GU (Gulgaltha’), which is derived from the verb ll;G" (galal—to roll).
8. The Greek name is krani,on (kranion—skull), to which Mark adds the term place.
9. While believers may be interested in knowing the precise location of the crucifixion, there is nothing in the Bible that would allow one to conclusively identify the place.

10. There are two competing sites, but the historical evidence would seem to favor the location where the Church of the Holy Sepulchre is now located.

11. Gordon’s Calvary is a site that began to be advocated in the 19th century, based largely upon the fact that the area resembles a human skull, with the eye sockets, nose, and mouth apparently visible in the cliff face.

12. However, there is nothing in the Bible that demands that the place of the skull resembled an actual skull; it is equally likely that it gained that designation from the bones of those that had been crucified there.

13. As with many things in the Bible, the actual location of the event is not really germane (except to tourists); what is important is the event itself.

14. Verse 23 records an incident that has caused some considerable discussion, since the subject of the verb di,dwmi (didomi—give) is not made explicit.
15. The clear subjects of the previous verse and the verse that follows were the Roman crucifixion detail; thus, it would seem very likely that they would be the subjects of this verse as well.

a. Mark specifically records the additional fact that the beverage was wine mixed with myrrh, which Pliny indicates was a means of perfuming the wine.

b. However, that would suggest that it was somewhat of a luxury, and that would beg the question as to why an expensive form of wine would be offered to Jesus by hostile Roman soldiers.

16. However, if the wine and myrrh were designed as a narcotic to dull the pain, why would Roman soldiers, who were interested in inflicting maximum pain and humiliation offer relief to a man being crucified?

a. One thing that might indicate a change of subject from the Roman soldiers to someone else is the fact that the verbs in verses 22,24 are both present indicatives, while the verb in verse 23 is an imperfect.
b. This may well suggest that while the soldiers were going about their business of crucifixion that others were offering (kept on offering) Jesus a stupefying beverage.
17. Thus, some have suggested that this wine was not offered by the soldiers, but by those that were sympathetic to the sufferings of another Jew.

a. The Talmud would tend to support such a possibility, since it mentions that women in Jerusalem would offer those being taken to execution a wine containing a grain of frankincense in order to dull the pain.  Sanhedrin 43a
b. This practice was ostensibly derived from the Bible, in order to literally fulfill the words found in Proverbs.  Prov. 31:6
18. An additional issue is raised by the parallel in Matthew, which indicates that the beverage was wine mixed with gall.  Matt. 27:34

19. Gall was a substance with an unpleasant, bitter taste; it is literally a bitter digestive fluid stored in the gall bladder, and is called both gall and bile.

20. While some have seen a contradiction here that cannot be reconciled, it is not beyond the realm of possibility that both happened; the women offered Jesus a narcotic, and when the soldiers saw what was happening added gall to the cup.

21. In any case, both Matthew and Mark concur on the fact that Jesus refused the beverage, but neither indicates why He did so.

22. Some have linked His refusal to drink with His promise not to drink wine again until He drank it in the Kingdom.  Mk. 14:25

23. Others relate it to His determination to drink the cup which the Father has given, which means that He would not seek to alleviate His sufferings.

24. Rather than allowing Himself to be sedated, He willingly and consciously chose to remain in full possession of His senses, and endure the sufferings He knew awaited Him on the cross.

25. Although neither Matthew nor Mark offer any explanation for His refusal, it would seem that the second explanation is the more likely.

15:24 And they crucified Him, and divided up His garments among themselves, casting lots for them to decide what each man should take.  {kai, (cc)--stauro,w (vipa--3p) they crucify--auvto,j (npam3s) Him--kai, (cc)--diameri,zw (vipm--3p) 11X, to divide into separate parts and then distribute the parts—to, i`ma,tion (n-an-p) the garmenst, clothing--auvto,j (npgm3s) of Him--ba,llw (vppanm-p) means, by means of casting or throwing--klh/roj (n-am-s) 11X, a small object used to determin a portion, or a share, a lot--evpi, (pa) over, for, about--auvto,j (npan3p) them, the garments--ti,j (aptnm-s) who, which soldier--ti,j (aptan-s) what, what part--ai;rw (vsaa--3s) to lift up, take away}

15:25 It was the third hour when they crucified Him.  {de, (cs) Now--eivmi, (viia--3s)--w[ra (n-nf-s) hour, time--tri,toj (a-onf-s) third--kai, (cc) and, when--stauro,w (viaa--3p) they staked--auvto,j (npam3s) Him}

Exposition vs. 24-25

1. Mark, with his typical brevity, simply states that they crucified Him, which involved fastening Jesus to the crossbeam, raising the crossbeam, and attaching it to the upright stake.

2. While there were four types of crosses that were used, it is evident from what is said elsewhere that the traditional T-type cross was used in Jesus’ case.  Matt. 27:37; Lk. 23:38

3. As documented previously, crucifixion was considered as the most cruel, disgusting, and debasing of punishments; it was repugnant to the Romans and especially offensive to the Jews.  Deut. 21:23

4. None of the accounts go into the particulars of the crucifixion process, since all were familiar with it and many had likely seen the gruesome spectacle for themselves.
5. The English term excruciating is entirely appropriate when one considers the matter of crucifixion; the term is derived from a combination of two Latin words, which mean out of or from a cross.
6. The fact that Jesus, and most criminals, was scourged prior to crucifixion was designed to weaken the victim to a state just short of collapse or death.

7. As the scourging proceeded, the victim was repeatedly struck with the soldier’s full force, the iron balls in the scourge would cause deep contusions, while the leather thongs and bones would cut into the skin and subcutaneous tissue. 

8. As the flogging continued, the lacerations would tear into the underlying skeletal muscles and produce quivering strands of bleeding flesh. 

9. The pain and blood loss from this beating usually set the stage for circulatory shock and the extent of blood loss may very well have determined just how long the victim would live on the cross.
10. Following this brutal beating and the other humiliations Jesus suffered, He was led out to the place of execution, where He was stripped of His clothing, and placed on the cross.
11. The condemned man was stretched out on the patibulum, and he was fastened to it by using ropes or spikes; archeological evidence reveals that the Romans preferred spikes at this time and would not have used ropes.

12. The traditional idea of a spike through the center of the palm has been demonstrated to be inaccurate; rather, the 5-7 inch spike was driven through the wrist, between the radius and the ulna, which would more readily support the weight of a man’s body.

13. This fact is also supported by the knowledge that the Hebrews and the Greeks considered the hand to extend from the middle of the forearm to the tips of the fingers.  Acts 12:7

14. Since the weight of the body was now hanging from the crossbeam, the shoulders would often dislocate.  Ps. 22:14

15. Once he was secured, the condemned man was lifted to the upright stake, but there does not seem to be any indication as to exactly how the crossbeam was affixed to the upright stake.

16. What would make the most sense was for the patibulum to have a hole through it and the upright stake reduced in size toward the top; then, the attached victim could simply be lowered onto the stake, and his feet would then be affixed to the upright stake.

17. In some cases, there was a small seat (sedile), which was used to support some of the body weight, but which would also result in tremendous pressure at the base of the spine.

18. The purpose for this was to provide some relief for the condemned, and to prolong the agony he would suffer on the cross.

19. Once the patibulum was attached to the stake, the body weight would hang from the wrists, and the legs would be bent so that the left foot was placed backward against the right (or vice versa) with the toes facing downward, and a single nail was driven through the first and second metatarsal bones.

20. Since the foot only contains a single bone, positioning the man at that angle allowed the feet to be affixed to the cross, and the weight would have been borne by the almost solid foot bone.

21. During all the abuse Jesus suffered, including beatings, scourging, and finally crucifixion, not one bone in His body was broken.  Ex. 12:46; Ps. 34:20

22. Since broken bones are a figure for severe divine discipline, this fact is designed to highlight that even now Jesus was still fully compliant with the will of the Father, and had no discipline of His own.  Ps. 51:8; Lam. 3:4; Jn. 19:36

23. As one can imagine, the weight of the body resting on the bones of the foot and forearm, coupled with whatever tendon and nerve damage was done, caused excruciating pain to radiate from the arms and legs.

24. Some sources indicate that immediately after the person was placed on the cross that they flailed as much as they could to try to find a position that would lessen the agony; however, it was always to no avail.

25. In order to breathe, the diaphragm moves down in the chest cavity when inhaling, and upward when exhaling; however, the weight suspended by the dislocated arms made it extremely difficult to exhale, without first pushing against the nails in the feet.

26. The difficulty exhaling causes a buildup of carbon dioxide in the lungs, leading to a slow suffocation and hyperventilation; carbonic acid builds up in the blood reducing oxygen transport, which causes muscle spasms and damage to the heart itself.  Ps. 22:14

27. Jesus endured these horrific injuries and the effects caused by being suspended on a cross for a period of somewhat over six hours.

28. While many like to focus on the physical atrocities Jesus endured at the hands of the Jews and Romans, it was not His physical suffering, horrific as it was, that formed the basis for salvation.

29. It is evident that Mark does not dwell on the rigors of crucifixion, but moves immediately to the matter of the prophecy that was fulfilled while Jesus was on the cross.  Ps. 22:18

30. After the condemned was stripped for crucifixion (either totally stripped or down to the loincloth), one of the benefits of being on the crucifixion detail was getting a share of any possessions, including victim’s clothing.

31. While there are proponents of the fact that the condemned was stripped completely naked, there are also those that suggest that a loincloth was allowed out of respect for Jewish sensibilities.

32. There is not sufficient evidence to prove either view, but a portion of the Talmud allows for either complete nudity or partial covering when one was being stoned to death.

33. When it came to the garments, none of the biblical accounts gives a precise explanation as to what types of clothing were divided, since the crucified might have a tunic, an outer cloak, headwear, sandals, a belt, and a loincloth.

34. What John does record is that each of the four soldiers each received a portion of Jesus’ garments (we are not told what they were), but His tunic (a long garment worn next to the skin) was of very quality construction.  Jn. 19:23

35. Since the soldiers determined that the garment was too valuable to divide (which they normally would have done with cheaper garments), they determined to throw dice to see which one would take it.  Jn. 19:24

36. Mark makes it plain that prior to the soldiers casting lots to determine who got the tunic, the other articles of clothing were divided by a similar method.

37. Only Mark records the fact that it was sometime during the third hour, which means that sometime around or slightly after 9 AM, the process began.

38. This fits well with what the reader knows took place that morning; this allows some 3.5 hours for the trial before Pilate, the trial before Herod, the second trial before Pilate, the abuse of the Roman soldiers, and the trip to Golgotha.

39. Many have recognized that John provides a chronological note at this point, which clearly seems to be in contradiction with the information Mark provides.  Jn. 19:14

40. All three Synoptic accounts indicate that between the sixth and ninth hours darkness fell on the region; this would denote the hours between 12-3 PM.  Matt. 27:45; Mk. 15:33; Lk. 23:44

41. Thus, it becomes apparent that the synoptic authors cannot be referring to time in the same way that John refers to it.

42. The most common solution that has been offered is that John is using a system of reckoning time that was different than the Roman system the other authors used; however, a careful study of John’s account reveals that he reckoned time as everyone else did.  

a. Jn. 1:39 indicates that the tenth hour was late in the day (4 PM), a couple of hours before sunset.

b. Jn. 4:6 indicates it was about noon, since the disciples were going to get lunch; the woman was alone at the well in the middle of the day (the normal time was morning or evening), since she had likely been ostracized by the other women.

43. Although many creative solutions have been offered (John was using another system of reckoning time, copyist error, confusion on John’s part, suggesting the verse is not part of the canon, and allegorizing it), there is a simple explanation for the apparent disagreement.

44. The rather simple explanation is that John is dealing with the matter of the time since Jesus’ arrest, which can be reasonably placed at about 3 AM that morning.

45. The mention of the approximate time will become important, since it will become evident that Jesus endured the agonies of crucifixion for some three hours before the Father made Him who knew no sins to be sin on our behalf.  IICor. 5:21

46. Matthew records the fact that the execution detail then relaxed before the three men they had crucified, and made certain that no one interfered in the process.

47. It was also at this time that Jesus uttered the first of His seven statements from the cross, each of which would have involved great difficulty in speaking, since even breathing was an excruciating process at this point.

a. Father, forgive them; for they do not know what they are doing.  Lk. 23:34 

b. Truly, I say to you, today you shall be with Me in Paradise.  Lk. 23:43  

c. Woman behold, your son…Behold, your mother.  Jn. 19:26-27

d. Eloi, Eloi, Lama Sabachthani.  Mk. 15:34

e. I am thirsty.  Jn. 19:28

f. It is finished.  Jn. 19:30

g. Father, into Your hands I commit My spirit.  Lk.23:46

15:26 The inscription of the charge against Him read, "THE KING OF THE JEWS."  {kai, (cc) not translated--eivmi, (viia--3s) it was, there was; periphrastic construction--evpigra,fw (+vprpnf-s) 5X, to write upon; lit. was, having been written--h` evpigrafh, (n-nf-s) 5X, lit.the writing upon, the inscription, the titulus--h` aivti,a (n-gf-s) what is responsible for something, the cause, the reason, here the criminal charge--auvto,j (npgm3s) objective genitive, against Him--o` basileu,j (n-nm-s) the king--o` VIoudai/oj (ap-gm-p) of the Jews}

15:27 They crucified two robbers with Him, one on His right and one on His left.  {kai, (cc) not translated--su,n (pd) with--auvto,j (npdm3s) Him--stauro,w (vipa--3p) they crucified--du,o (a-cam-p) two--lh|sth,j (n-am-p) 15X, robbers, bandits, insurrectionists, rebels--ei-j (apcam-s) one—evk (pg)--dexio,j (ap-gn-p) from right, at the right hand or side--kai, (cc) and--ei-j (apcam-s) one—evk (pg)--euvw,numoj (ap-gn-p) from the left--auvto,j (npgm3s) of Him}

Exposition vs. 26-27

1. As mentioned previously, it was customary for the condemned man to have a placard, which provided his name the crime of which he had been convicted.

2. This was generally placed around the neck of the condemned man, or it could be carried before him by a third party.

3. When the death penalty was executed within the Roman provinces it had to be registered in the records of the Roman administrator; if there were special circumstances that warranted it, the execution was reported to Rome by special messenger, or submitted in the regular reports.

4. The titulus was used to inform the general public about who the person was and why he had received a death penalty.

5. The sign indicated the aivti,a (aitia—cause, reason, or grounds for something), which came to be used as a legal technical term for the charge.
6. One reason for including the charge on the inscription was to indicate to the public that certain types of activities would be dealt with in the same fashion; it served as a deterrent, discouraging others from committing the same offense.

7. Lane has suggested that the placard was a wooden board that had been whitened with chalk, on which letters were written in ink, or burned into the board.

8. All four accounts mention this matter of the titulus (John is the only one that uses the word ti,tloj titlos), which is recorded by Mark and Luke as the evpigrafh, (epigraphe—a writing upon, an inscription).
9. The three Synoptic accounts simply record the reality of the titulus, while John is explicit about the fact that the inscription was composed by Pilate.  Jn. 19:19

10. The fact that Pilate wrote an inscription does not necessarily mean that he personally engraved the board; it was likely engraved by someone that specialized in such things.

11. Although none of the accounts reveals where this was written, John’s account indicates that it was attached to the cross; this is supported by Matthew’s account that the titulus was placed above Jesus’ head.

12. This would indicate that the crosses used were not the T-type crosses, but the commonly accepted cross shape, which was only tall enough to raise the victim above the ground.

13. John also is the only account that reveals that the inscription was written in three languages; the first was Hebrew, but was more likely Aramaic, which was the more common language in use among the Jews.

14. The second was Latin, which was the official language of the Romans, which could have been read by the soldiers; the third was Greek, which was the lingua franca (the common language) of the Roman Empire.
15. It appears that each of the writers only provides a portion of the complete inscription, and when one combines the accounts, it is likely that it read as follows: “This is Jesus the Nazarene, the king of the Jews”.

16. The first reason that this was an insult to Jesus and the Jews was the common belief that Nazareth was a backwoods place, inhabited by petty and useless people, with nothing to offer.  Jn. 1:45-46

17. With these three languages, and the inscription composed by the unbelieving Pilate, God announced to the world exactly who His Son actually was!  Ps. 76:10
18. John is also the only account that records the fact that the Jewish religious leaders took exception to Pilate’s inscription and demanded that he alter it to suit them.  Jn. 19:21

19. While the negative mh (me—not) can be used with present imperative to forbid an action already in progress (stop writing), in this case it is apparent that Pilate had already written the inscription.
20. The Jews likely objected to this inscription for several reasons.
a. They had just publicly announced that they did not have any king except Caesar, so this was designed to contradict their statement.  Jn. 19:15

b. If Pilate placed the charge of being a king above Jesus, it was a tacit indication that there had been sedition in the province; this made the Jews look bad.
c. Lastly, for Pilate to suggest that this condemned, beaten, and powerless man was the king of Israel was a deliberate and calculated insult toward the Jews.
21. However, Pilate has had more than enough of these arrogant, demanding religious leaders, and takes his final opportunity to express his disgust with them and their nation.

22. Mark continues his description of the events of that day by recording the fact that there were two other men that were crucified at that same time as Jesus.

23. Mark refers to them as lh|sth,j (lestes—robbers, bandits), which emphasizes the fact that they were truly guilty criminals; Luke uses the term kakou/rgoj (kakourgos—criminal, one doing bad/evil). 
24. Although Josephus later used this term technically to refer to Jewish freedom fighters, it is likely that it is to be understood in that way here, based on the previous information.  Mk. 15:7
25. It is very likely that they were part of the incident(s) that had Barabbas awaiting execution, and unfortunately did not receive the same clemency that Barabbas did.
26. All four Gospels record the fact that Jesus was crucified in the center, with a convicted criminal on His right side and on His left; this serves to fulfill another prophecy.  Isa. 53:12
27. While Rome viewed the three men as revolutionaries, the fact that they place Jesus in the center is designed to demonstrate that His claims were somewhat more outrageous.
28. There is nothing true in any of the religious traditions, which suggest that the cross of Jesus was different from the other two crosses, or that it was on higher ground than the other two crosses.
29. While there has been a great deal of conjecture about the cross (shape, height, composition, type of wood), the obvious fact is that none of the authors even address such matters.

30. This should make it plain that they did not attach any significance to these things; the emphasis is not on the cross, but on what occurred there.

31. Any type of relic worship is simply superstitious nonsense; some people are more interested in the supposed powers of such artifacts, myths, superstitions, and religious mumbo jumbo, than they are in the theological realities of what this all means.

Omit verse 28, not part of the original text of Mark.
15:29 Those passing by were hurling abuse at Him, wagging their heads, and saying, "Ha! You who are going to destroy the temple and rebuild it in three days,  {kai, (cc) not translated--o` (dnmp+) paraporeu,omai (vppnnm-p) 5X, to pass by a point--blasfhme,w (viia--3p) imperfect, to speak in a disrespectful way, to revile, denigrate, malign, the two participles that follow explain the manner in which they blasphemed Him--auvto,j (npam3s) Him--kine,w (vppanm-p) 8X, to cause something to move, to put into motion, to shake the head--h` kefalh, (n-af-p) the head, their heads--auvto,j (npgm3p) of them, their--kai, (cc)--le,gw (vppanm-p) by saying--ouva, (qs) 1X, an expression of scorn, derision, or ridicule--o` (dvms+) katalu,w (vppavm2s) lit. to loose down, to ruin, demolish, destroy--o` nao,j (n-am-s)--kai, (cc)--oivkodome,w (vppavm2s) to build a building—evn (pd)--trei/j (a-cdf-p) three--h`me,ra (n-df-p) days}

15:30 save Yourself, and come down from the cross!"  {sw,|zw (vmaa--2s) deliver, save--seautou/ (npam2s) reflexive pronoun, yourself--katabai,nw (vraanm2s) by means of coming down, or imperatival, come down!--avpo, (pg)--o` stauro,j (n-gm-s) the cross}

Exposition vs. 29-30

1. Verse 28 is to be omitted from the text as not being original, since it only occurs in relatively late textual witnesses.

a. The earliest and best witnesses do not have this verse, and there would be no reason for its omission, if it were original.

b. It would seem to be an assimilation from Luke 22:37, which is found in another context, but would be applicable here for an overly zealous scribe.

c. Mark has never used this type of terminology, and seldom quotes the Old Testament at all.

d. The only times in his account that term grafh, (graphe—writings, scriptures) is used are all utterances of Jesus.  Mk. 12:10,24, 14:49
2. All three Synoptic accounts record the fact that Jesus endured various forms of verbal abuse; Matthew includes three groups, which included those passing by, the chief priests, scribes, and elders, and the two robbers.  Matt. 27:39-44

3. Mark references the same three groups, but only implicates the chief priests and scribes; Luke does not implicate those passing by, but uses the term rulers for the Jewish leadership, and includes the fact that the soldiers were joining in the verbal abuse.

4. Since the accepted site of Golgotha lay directly on a road leading into one of the busiest gates of Jerusalem, it would be expected that many pilgrims, citizens, and others would be coming into the city for Passover.

5. However, for one to presume that the abuse was coming primarily from those entering would be a mistake; the content of their statements indicates some familiarity with what had happened over the previous 6-7 hours.

6. In fact, the only place that these specific comments have been mentioned previously was in the house of Caiaphas, during the second phase of Jesus’ “trials”.

7. Therefore, although many passing by would have stopped to observe and inquire about this spectacle, it is clear that the religious leaders saw this through to the very end.

8. Since they are clearly present in all the accounts, it should not be surprising that many that had been involved in the conviction of Jesus were likewise still present.  Mk. 14:57-58

9. Thus, it seems more likely that the slander of Jesus was initiated by the religious leaders, along with those associated with them, and was joined by others that either presumed they were right to do so, or who had heard of Jesus and rejected His claims.  Ps. 22:12-13,16-17

10. The phrase hurling abuse is the translation of the imperfect tense of the verb blasfhme,w (blasphemeo), which is a combination of the bla,ptw (blapto—to harm or injure) and the verb fhmi, (phemi—to say or affirm).
11. The idea is speech that injures or harms another, which was an especially sensitive matter in terms of cultures that were honor/shame oriented.
12. There is little doubt that Jesus has been shamed by the religious leaders, and the verbal abuse He suffers is a further attempt to augment His shame.
13. According to the Oxford English Dictionary, shame is defined as the feeling of humiliation or distress arising from the consciousness of something dishonorable or ridiculous in one’s behavior or circumstances, which are offensive to one’s own or another’s sense of propriety or decency.
14. There is little doubt that being condemned as a criminal, stripped naked, and nailed to a cross was shameful in itself; here, these people attempt to add to that shame with their derision of Jesus.
15. One aspect of this is that the person uttering the slander and maligning another does so from the stronger position of honor (or at least they think they do).
16. Therefore, this type of activity is often a form of self-righteous justification of one’s own views or position; when one deems another to be dishonorable and treats him accordingly, he indicates that he believes himself to be honorable.
17. The use of the verb blasphemy in Mark indicates that Jesus’ enemies viewed Him as a blasphemer (Mk. 2:7), for which they now blaspheme Him; the irony is they become guilty of blasphemy against God.

18. The verbal derision was accompanied by physical gestures, which is a participle of manner, designed to indicate the manner in which they blasphemed Jesus.
19. The fact that people were shaking/wagging their heads was very likely a way of mimicking the helpless condition of one on the cross; as mentioned previously, crucifixion was often accompanied by convulsive actions, as one tried to find a comfortable position for the body.
20. Thus, the shaking of the head is designed to further incite and demean the one actually enduring the rigors of crucifixion.

21. Their statements to Him began with the interjection Ouva (oua), which is used only this time; the term can range from an expression of joy, to one of wonder or amazement, to one of scornful ridicule.
22. It is one of those terms like that English ha, or aha, which are often understood not by means of how it is defined in the lexicons (dictionaries), but rather is understood by means of the way in which it was uttered, the tone of voice, and the body language.
23. Friberg notes in his lexicon that it should be understood in this context as a term of scornful ridicule, spoken in the presence of a disgraced and overthrown adversary.
24. Their ridicule consisted of a misunderstanding of and a misinterpreting of comments that Jesus had made; these had been distorted by His enemies, and were now used to taunt Him.  

25. These comments were a perversion of His earlier statement in John (Jn. 2:19), coupled with a distortion of His prophecy regarding the destruction of the Temple.  Mk. 13:2

26. Their slander is designed to point out the fact that if Jesus had the divine ability to destroy the Temple and rebuild it within the space of three days, then He would certainly have the ability to deliver Himself from the cross.

27. This is another example of a fortiori reasoning, which is a Latin phrase that means with greater force; if Jesus had the supernatural power to destroy and build the Temple, He must certainly have the power to extricate Himself from His sufferings.

28. The verbal abuse continues in verse 30, with those in the crowd commanding Jesus to save Himself, which means nothing more in this context than to deliver physically, to rescue Himself from the Romans.

29. While the New American Standard reflects the second verb katabai,nw (katabaino—descend, come down) as an imperative, it is actually an aorist participle.
30. Since the aorist participle precedes the action of the verb save the sense of this is that after Jesus  descends from the cross He should save/deliver Himself by escaping.
31. The root meaning of the verb sw,|zw (sozo—save) is to preserve or rescue from some danger or affliction; it can be used of saving someone from death as well.
32. As Swete has observed, “The jest was the harder to endure since it appealed to a consciousness of power held back only by the self-restraint of a sacrificed will.”

33. In other words, this formed another part of the challenge to Jesus to not avail Himself of the attributes and powers of deity; He had to endure the mocking and suffering without appealing to anyone for aid.  Matt. 26:53

34. He had resigned Himself to drink the cup of sufferings to the very end, to submit Himself to the will of the Father, and He knew that their mocking was not as intolerable as what still awaited Him.  Ps. 35:15-16

35. Jesus did not commit any sin during all this abuse, not a single mental attitude sin, not a verbal retaliation, and not an attempt to physically deliver Himself.  Heb. 4:15

36. What made all this possible was the doctrine in His soul, the knowledge that God was for Him (Ps. 22:19-24), He was suffering according to the will of God (IPet. 4:19), and that His reward would be great.  Isa. 53:10-12; Heb. 12:2

15:31 In the same way the chief priests also, along with the scribes, were mocking Him among themselves and saying, "He saved others; He cannot save Himself.  {o`moi,wj (ab) relates to that which is similar, likewise, in the same way--kai, (ab) adjunctive, also--o` avrciereu,j (n-nm-p)--evmpai,zw (vppanm-p) 13X, to subject someone to derision, to ridicule, to mock, make fun of--pro,j (pa) to, toward, with--avllh,lwn (npam3p) reciprocal pronoun, with one another--meta, (pg) with, accompanied by--o` grammateu,j (n-gm-p) the scribes, lawyers--le,gw (viia--3p) were syaing, kept repeating-- a;lloj (ap-am-p) others--sw,|zw (viaa--3s) He saved, rescued, delivered--e`autou/ (npam3s) Himself—ouv (qn)-- du,namai (vipn--3s) he is not able--sw,|zw (vnaa) comp.infin. to save, rescue, deliver}

Exposition vs. 31

1. The composition of the crowd in the previous two verses is not described; however, in verse 31, the chief priests and scribes are used to represent the Sanhedrin as a whole.  Mk. 11:18, 14:1

2. This does not mean that every member of those two classes were present; indeed, it would have likely been beneath the dignity of the High Priest to attend this event on the high feast day of Passover.

3. Nevertheless, there were certainly enough representatives that felt the need to follow their plan through to its conclusion; it is also possible that some of them had been directly commissioned by Caiaphas to make certain that Jesus met the fate they had mastermind for Him.

4. Mark indicates that the representatives of the chief priests were accompanied by the scribes, who were the known representatives of the Pharisees (Mk. 2:16); thus, it is likely that there were some Pharisees present, or certainly present in the persons of their representatives.

5. While some have noted that the elders are not mentioned, it is very likely that they were represented here as well; Mark has made little distinction between the actions of the chief priests, scribes, and elders, all of whom were involved in the conviction and murder of Jesus.  Mk. 14:1,43,53,55, 15:1

6. The important point grammatically is that the chief priests are the subject of the verb mocking, and the scribes joined in.

7. Thus, all the august (marked by dignity, grandeur, or nobility) leaders were represented at a barbarous execution of a man they knew to be innocent of the crime(s) for which He had been condemned to death.

8. One might think that the chief priests and scribes would have been satisfied with the fact that they succeeded in having Jesus condemned and crucified; it is apparent that their victory was not enough, they came to the execution in order to add to His suffering by mocking Him.
9. What is clear is that these men were conducting themselves in the same fashion as those that were mentioned in the previous two verses; the adverb o`moi,wj (homoios) indicates that their behavior was identical to that of the mocking crowds.
10. This is further confirmed by the adjuntive use of the conjunction kai, (kai—also), which introduces an addition to those previously mentioned.
11. However, one major difference between the manner in which these religious leaders were conducting themselves and the manner in which the crowds were acting is recorded in verse 31.
12. The use of the verb evmpai,zw (empaizo—to make fun of, deride, ridicule, mock) indicates that these supposed paragons of religious virtue were treating Jesus in the exact same way that the pagan Romans had treated Him.  Mk. 15:20
13. While the means of mocking Jesus were different (the Romans engaged in physical brutality and a mock coronation, while the Jews here merely issued verbal taunts), it is clear that the attitude reflected by both groups is identical.
14. Although there is a different verb used for the actions of the crowd in verse 29 than there was for the Romans and leaders, the overall effect is the same.
15. The verb used in verse 29 was blasfhme,w (blasphemeo), which means to slander, revile, or defame; however, both verbs have the idea of heaping shame on someone by means of abusive or mocking speech.
16. One very clear difference between the crowd at large and the religious leaders is seen in the manner in which they ridicule Jesus; the crowds are openly taunting Jesus in such a way that all present, including Jesus, can hear the insults.
17. The religious leaders seek to maintain some façade of piety, and they engage in their ridicule in a more covert fashion.
18. These men did not speak openly before the crowds, and did not address Jesus personally; they sought to maintain their characteristic separation from the masses, and huddled together away from the common people.
19. Their statement regarding the fact that he saved others is designed to focus the reader on their envy at Jesus’ success.

20. The verb sw,|zw (sozo—save, deliver) can be used in a broad variety of contexts, from the matter of eternal salvation, to deliverance from physical death, to deliverance from some unfortunate circumstance.
21. It is to be taken here in the most broad sense, since Jesus had made it the work of His public ministry to provide deliverance from any number of undesirable circumstances.
a. Those that were demonized were freed from their torment by means of exorcism.  Mk. 1:32,39, 5:1ff, 7:26ff

b. Those that were hungry were fed.  Mk. 8:1ff
c. Those with leprosy were delivered from that affliction.  Mk. 1:40ff.
d. The deaf were made to hear, the lame were made to walk, and the blind were given sight.  Mk. 7:32; Matt. 15:30; Mk. 8:22
e. Those that were dead were raised back to life.  Lk. 7:12-15,22
22. Of course, this type of ministry was a rebuke and a shame to the religious leaders, who would not do so much as the smallest thing to comfort, encourage, or assist anyone that was suffering.  Matt. 23:4,13,23,25

23. His miracles brought honor to Him and shame to the religious establishment; this resulted in the type of envy that ultimately would manifest itself in the murder of the giver of life.

24. It is apparent that the religious establishment recognized that the miracles of Jesus were genuine; they did not doubt their authenticity, and could not disprove them, so they attributed His good works to an evil source.  Mk. 3:22 

25. His actions had brought Jesus great honor, which was something these men craved (Matt. 23:5-7); thus, here they mock the honor He gained by means of His miraculous good works.

26. They attempt to shame Jesus by insinuating that the miraculous power that was attributed to Him was not in fact real; if Jesus had any miraculous powers, He would surely use them to deliver Himself from His present state.

27. Here, Mark sets forth another irony in his record; Jesus indeed would save others (in terms of eternal salvation) but would not deliver Himself.

28. There men seek to shame Jesus by introducing what they perceive to be an incongruity (something that seems strange or inconsistent); how is it possible He had the power to deliver others, but does not have the power to deliver Himself?

29. The implication of all this, as will be seen in the following verse, is that Jesus was not who He claimed to be, He was not worthy of any honor or respect, and should be treated as shamefully as possible.

15:32 "Let this Christ, the King of Israel, now come down from the cross, so that we may see and believe!" Those who were crucified with Him were also insulting Him.  {o` Cristo,j (n-nm-s) the Christ, Messiah--o` basileu,j (n-nm-s) the king--VIsrah,l (n-gm-s) objective genitive, over Israel-- katabai,nw (vmaa--3s) command, come down, descend--nu/n (ab) now, at this second--avpo, (pg) from, off of--o` stauro,j (n-gm-s) the crosss--i[na (cs) purpose clause, so that, in order that--ei=don (vsaa--1p) we may see--kai, (cc) and--pisteu,w (vsaa--1p) we may believe--kai, (cc) and, not translated--o` (dnmp+) sustauro,w (vprpnm-p) substantive, the ones being crucified with--su,n (pd) with--auvto,j (npdm3s) HIm--ovneidi,zw (viia--3p) 9X, to shame somewone by means of taunts, reproaches, to revile, mock, or insult--auvto,j (npam3s) Him}

Exposition vs. 32

1. These men continue their inside joke, with a third person command, which uses the verb katabai,nw (katabaino—descend, come down); the third person command is normally translated with the helper word let, which is separated from the verb come down in the New American Standard translation.
2. They apply two titles to Jesus, the first of which had been the focal point of the Jewish trials.
3. By linking the two titles, they make it plain that this claim to be the Christ was viewed as a claim to be Israel’s true king.
4. As pointed out previously, the claim to be Messiah was bad enough, but Jesus had claimed to be a particular kind of Messiah—Messiah, Son of God.
5. This claim, which the Jews considered to be blasphemy, was the basis for the official charge that they had constructed for the Romans.

6. It is evident that the Romans had used the title King of the Jews, which would be a more normal way that Gentiles would refer to a Jewish king.

7. Here, the religious leaders add the title King of Israel, which would be the more natural way for a Jew to refer to a Jewish king.

8. However, it is abundantly clear that the religious leaders do not believe either thing about Jesus, but the title king of the Jews certainly adds a more nationalistic and a more patriotic tenor.

9. These men, like the vast majority of the Jews at the First Advent, believed that Messiah was going to arrive as a king, through off any foreign domination, and establish Israel as the preeminent nation.

10. However, these views were patently wrong, and when Jesus entered Jerusalem on a donkey, it was designed to alert the masses to the fact that His kingship was not the typical, nationalistic type.  

11. Their joking continues, as they sarcastically emphasize the factor of timing; the use of the adverb nu/n (nun-now) is designed to point to the fact that He is helpless before them, and they stand triumphant before Him.
12. Their idea is that since both the Romans and the Jewish religious establishments have made their power over Jesus evident, He should now act and show His power.

13. The cruel mockery continues as these men playfully suggest to one another that if Jesus would only do as they ask, they would be able to observe it and believe in Him.

14. It is evident that any suggestion that they would believe in Jesus was patently false; these men had heard His claims, acknowledged His miraculous powers, heard His teachings, and steadfastly refused the evidence before them.

15. The fact is that the multitude of signs that Jesus had done was the basis for their hatred, hostility, and rejection; any suggestion that one more sign would have convinced them of anything is absurd.  Mk. 8:11-12; Jn. 2:23, 7:31, 9:16, 11:47, 12:37

16. Another irony should be evident to the reader of Mark, which is the fact that faith is not based on sight; rather, faith is the prerequisite for seeing and experiencing the power of God.  IICor. 5:7; Heb. 11:1-2,6

17. Matthew’s account contains an additional taunt they cast at Jesus, which uses vocabulary that is found in the Psalms; while this was likely unintentional, they were actually fulfilling prophecies with their cruel and sarcastic comments.  Matt. 27:43; Ps 22:8

18. Both Matthew and Mark indicate that the two robbers that were crucified with Jesus engaged in the same types of verbal abuse that the passersby and the religious leaders did, but Luke implies that only one of the criminals did so.  Lk. 23:39

19. The simple explanation is that both of the men engaged in the mocking initially, but something caused one of them to realize that Jesus was not like them.

20. How long this all went on is difficult to say, but Luke indicates that at some point before noon that one of the criminals experienced a change of mind.  Lk. 23:40

21. It is likely that both of these men had heard of Jesus and at this point certainly hoped that He was the Messiah; the way the criminal phrases his question in Luke anticipates an affirmative response.  Lk. 23:39

22.  It would seem evident that Jesus’ demeanor throughout all this, His calm, His poise, and His refusal to engage in any sort of verbal retaliation struck a chord with the man.

23. As he considered the plight of the three men there (and perhaps there were more being crucified with them), it becomes apparent to him that Jesus is not a criminal as the others all are.

24. His rebuke of the other criminal is based on the fact that he knows that they are guilty of the crime with which they have been charged; he further knows that the sentence of death in their case was fully justified.

25. This is another ironic witness to the fact that Jesus was innocent; He had been pronounced innocent by Pilate on multiple occasions, by Pilate’s wife, by Herod, and now by an actual criminal.

26. How and why he came to this conclusion is anyone’s guess; there is nothing to suggest any previous involvement with Jesus, and it would seem that if he knew of Jesus at all, it was only through rumors or hearsay.

27. The only thing that could have impacted him was the reality that he was facing imminent death, and the manner in which Jesus conducted Himself, and hearing Him pray for those that were crucifying Him.  Lk. 23:34

28. In spite of all the jokes, ridicule, and mocking about Jesus, His royalty, and His kingdom (or perhaps because of them) this man began to believe that Jesus was who they claimed He was not.

29. His rebuke toward the other criminal indicated that they were both to die for their crimes; as such, they would be meeting God shortly.

30. Since that was the case, this did not seem to be the time for slandering, maligning, and ridiculing an innocent man, but rather for seeking mercy from God.

31. At this point, the man exhibits his faith in Christ by addressing Jesus by His name, and making a request of Him that is astonishing under the circumstances.  Lk. 23:42

a. Note that this man did not ask any questions, he did not request any miracles or signs, and he did not attempt to justify himself.

b. Rather, he acknowledged that Jesus does indeed have a kingdom, and requested that Jesus would remember him whenever He was installed over that kingdom.

c. One should note that this is not phrased in the form of a conditional clause; the man does not say if you come into your kingdom, but when you come into your kingdom.
d. The request to be remembered means that this man wants Jesus to give consideration to him, to show him mercy, to allot him a place in that kingdom.

e. This request can mean nothing more than the fact that the man believed that Jesus’ death on the cross was not the end of His career; thus, he manifests a faith in the resurrection of both Jesus and himself.

32. Jesus responds with a statement that had to thrill the man beyond words; He promises this condemned criminal that the future for him will begin that very day!  Lk. 23:43

33. One cannot know if the man understood that his sins had been forgiven by virtue of his faith in Jesus, or if he had any other theological considerations, so it would be wrong to impute too much to him in the way of understanding.

34. Nevertheless, when a believer died prior to the ascension of Jesus Christ, angels escorted his soul to the paradise compartment of Sheol/Hades.  Lk. 16:22

35. The other criminal was also going to Sheol/Hades, but he would find his abode to be the place of torment.  Lk. 16:23

36. It was here that the soul of Jesus remained until the resurrection on Sunday morning, when it was reunited with His resurrection body.

37. Again, the divine irony is not to be missed; even in His sufferings, rejection, and ridicule, Jesus Christ was still saving men even as He Himself was dying.

Mark 15:33 When the sixth hour came, darkness fell over the whole land until the ninth hour.  {kai, (cc) and, not translated--gi,nomai (vpadgf-s) it became, genitive absolute clause--w[ra (n-gf-s) hour--e[ktoj (a-ogf-s) sixth--sko,toj (n-nn-s) darkness, gloom--gi,nomai (viad--3s) became, fell--evpi, (pa) upon, on--o[loj (a--af-s) whole, entire--h` gh/ (n-af-s) soil, ground, land, earth--e[wj (pg) till, until--w[ra (n-gf-s) hour--e;natoj (a-ogf-s) ninth}

15:34 At the ninth hour Jesus cried out with a loud voice, "ELOI, ELOI, LAMA SABACHTHANI?" which is translated, "MY GOD, MY GOD, WHY HAVE YOU FORSAKEN ME?"  {kai, (cc)--h` e;natoj (a-odf-s) the ninth--w[ra (n-df-s) hour--boa,w (viaa--3s) 12X, to scream, to shout--o` VIhsou/j   (n-nm-s)--fwnh, (n-df-s) sound, voice--me,gaj (a--df-s) large, great, of sound, loud--evlwi< (n-vm-s) Aramaic for the Hebrew yliae ‘eliy, my God--evlwi< (n-vm-s)--lema, (abt) lit. for what, for what reason, why?--sabacqa,ni (viaa--2s) Aramaic for to leave, to leave behind, with first singular suffix--o[j (aprnn-s) which, which phrase--eivmi, (vipa--3s+) periphrastic--meqermhneu,w (+vpppnn-s) to translate, to give the meaning in a different language, being translated--o` qeo,j (n-vm-s) the God--evgw, (npg-1s) of me, my-- o` qeo,j (n-vm-s)--evgw, (npg-1s)—eivj (pa) into--ti,j (aptan-s) into what, with respect to what, why? --evgkatalei,pw (viaa--2s) 10X, to separate from someone, to forsake, desert, abandon--evgw, (npa-1s) Me}
Exposition vs. 33-34

1. Mark provides a number of chronological notations in this chapter, which cover the time from the early morning until evening.

a. Daybreak, when the Jews delivered Jesus to Pilate; this was likely done between 5-6 AM.  Mk. 15:1

b. The third hour, when the crucifixion commenced.  Mk. 15:25

c. The sixth hour, when supernatural darkness falls upon the land of Israel for a space of three hours.  Mk. 15:33

d. The ninth hour, when Jesus utters the cry of dereliction and then follows with a shout of victory.  Mk. 15:34,37; Jn. 19:30

e. Evening, the time just before sundown on Friday, when Jesus was removed from the cross and buried.  Mk. 15:42

2. Mark indicates that Jesus was placed on the cross at about 9 AM, and some three hours have passed since then.

3. All times are by necessity given as approximations, but it is evident that the three Synoptic Gospels all agree that the time was about noon.  Matt. 27:45; Lk. 23:44

4. Thus, for three hours, Jesus Christ has hung on the cross, enduring the physical agony of crucifixion, and had endured the taunts of bystanders and those who had engineered His murder.

5. All the suffering leading up to this point was inflicted upon him by men; that suffering, while necessary to fulfill God’s will, did not address the matter of man’s sins.

6. That awaited the sixth hour, when God began to impute the sins of all members of the human race, who had or ever would live, into the body of Jesus Christ, and judged them with death.

7. While John does not make it clear as to the exact timing, prior to the time of darkness Jesus had made provision for Mary, committing her to the care of John.  Jn. 19:26-27

8. At about noon (the sixth hour), something dramatic happens, as darkness suddenly falls on the earth at what is normally the brightest time of the day. 

9. At this point, nothing is recorded by any of the accounts, but merely the passing of time, which resumes at about 3 PM (the ninth hour).

10. Many explanations have been offered to explain the fact that it became dark for three hours beginning in the middle of the day.

11. Some have suggested a massive thunderstorm, others have suggested a sandstorm, others have suggested an eclipse, and at least one has suggested a change in the tilt of the earth.

12. However, no weather or any type is mentioned in any of the accounts, and even one of the worst sandstorms in the history of Israel still allowed for visibility of a thousand yards.

13. The last suggestion about an eclipse has to be immediately rejected, since eclipses only occur during a new moon, and Passover is celebrated during the full moon.

14. Additionally, total eclipses only cover a very limited part of the earth (about 1%) and generally last less than two hours from start to finish; the totality (time of total eclipse) lasts only a very few minutes.

15. For the earth to be tilted dramatically would involve some major cataclysms (changes in time, tidal problems, volcanic activity, and earthquakes; although there is an earthquake associated with the death of Christ), on a worldwide basis, for which there is just no historical evidence.

16. Thus, one should not seek a naturalistic explanation for the period of darkness, which clearly fell at a time when it should not have been dark at all.

17. The Greek noun sko,toj (skotos—darkness) is defined as an enveloping sphere where light is absent; it is often used in the Bible to express the condition or destiny of those that do not know God, and are excluded from His kingdom.  Matt. 22:13, 25:30; IPet. 2:17; Jude 1:13
18. Thus, the Synoptic accounts all agree that this was not a dimming of light, or an obscuring of the sun that reduced the light from it; it was a complete blackout.
19. Luke provides an additional bit of information, as he states that the sun failed; while there is a textual issue in that verse, the verb evklei,pw (ekleipo—to fail, to run out) is likely original.  Lk. 22:32
20. That verb means to give out, to be gone, or to no longer exist (Lk. 16:9); while some have noted that Luke’s language is consistent with language used of an eclipse, it is obvious that a solar eclipse cannot be in view.  Thucydides, The Peloponnesian War 2.28
21. Another interesting consideration is the use of the noun gh/ (ge-land), which is found in all three accounts.
22. Mark has used this term to refer to the entire earth (Mk. 2:10, 13:27), the dry land as opposed to that which is covered with water (Mk. 4:1), of dirt, soil, or ground (Mk. 4:5, 8:6); however, he has not used it to refer only to a territory or region, as Matthew does.  Matt. 2:6,20, 4:15
23. This raises the question as to whether or not the darkening of the sun was a localized event, or if light from the sun was prevented from shining on the side of the earth that was toward it (where it was daytime).
24. Interestingly enough, there are multiple accounts about an unusual darkness that fell on multiple places on earth during this very time in history.
a. Phlegon of Tralles was a first century secular Greek historian born not long after the crucifixion, and who dated the darkness at noon on April 3, 33 AD in his work, The Olympiades.

b. While there are only fragments left of this monumental work, the best quote comes from Origen in his work Contra Celsum.

c. "In the 4th year of the 202nd Olympiad (that would be 33 AD), there was a great eclipse of the sun, greater than had ever been known before, for at the sixth hour the day was changed into night, and the stars were seen in the heavens.  An earthquake occurred in Bythinia and overthrew a great part of the city of Nicea.”
d. Julius Africanus (a Christian writer c. 220 AD) quoted a section of Phlegon's work as follows: "During the time of Tiberius Caesar an eclipse of the sun occurred during the full moon."
e. Thallus was a Roman historian, and in 52 AD wrote to deny that any supernatural activity accompanied the crucifixion; although his writings are no longer extant, there are quotations from later writers, who discussed his works. 

f. The writing of Thallus shows that the facts of Jesus' death were known and discussed in Rome as early as the middle of the first century, and that unbelievers like Thallus thought it was necessary to explain the darkness as a natural phenomenon.

g. Africanus also addressed the work of Thallus and says, “Thallus, in his Third Book of Histories, explains away this darkness as an eclipse of the sun, unreasonably as it seems to me.  For the Hebrews celebrate the Passover on the 14th day according to the moon, and the Passion of our Savior falls on the day before the Passover.  But an eclipse of the sun takes place only when the Moon comes under the Sun.  And it cannot happen at any other time but in the interval between the first day of the new moon and the last of the old, that is, at their junction: how then should an eclipse occur when the Moon is almost diametrically opposite the Sun?"
h. Origen goes so far as to say that the idea that this was an eclipse was designed by pagans as a way of discrediting the Gospels.

i. Tertullian, writing in the second century, called it a cosmic, world event, which was visible in Rome, Athens, and other Mediterranean cities; he challenged his non-Christian adversaries with these words: “At the moment of Christ's death, the light departed from the sun, and the land was darkened at noonday, which wonder is related in your own annals, and is preserved in your archives to this day.” 

25. Although the divinely inspired evidence of the Bible is sufficient for faith, it is intriguing that other authors in other places addressed this very unusual three hours of darkness.

26. It is also obvious that some of these writers were not disputing the fact that this happened, they were only seeking to disprove that it was miraculous in nature.

27. There is little doubt that the darkness was supernatural, as God withdrew the light from the planet; the question that arises is why God did this and what did it mean?

28. The first thing that is obvious is that darkness is associated with the judgment of God from the very beginning of sin in the universe.

29. When one understands the nature of God, His creation, and the angelic conflict, it is evident that God spoke the heavens and the earth into existence sometime following the creation of angels.  Gen. 1:1; Job 38:4-7; Heb. 1:10

30. This is referred to theologically as creation ex nihilo, which deals with the concept of creating something out of nothing.  Heb. 11:3

31. John makes it clear that the eternal Son was the actual member of the Godhead that brought all things into being.  Jn. 1:1-3

32. For an undisclosed period of time (if time was even a factor at that point) the pristine creation remained in that condition, with Satan and all the angels engaging in the worship and service of God.  Ezek. 28:12-15
33. At some point, Satan manufactured the first sin, and fell from his position of holiness; following his sin of pride, Satan adopted the following manifesto that sets forth his corrupted plans and goals.  Isa. 14:12-13-14

a. I will ascend into Heaven sets forth his plan to capture the very throne room of God and use it for himself.

b. I will raise my throne above the stars of God details his goal of exalting himself above all the other angels and demanding they worship him as king.

c. I will sit on the mount of assembly indicates that Satan would take an exalted position on planet earth.

d. I will ascend above the heights of the clouds explains his plan to exercise supreme rule over planet earth.

e. I will make myself like the Most High sets forth the great delusion (the lie) that created beings can become God.

34. It should be apparent that these statements were spoken from a position on planet earth, where Satan apparently served God prior to his rebellion.

35. These five I will statements each correspond to a series of falls or demotions, which begin with his loss of righteousness, and end with his permanent incarceration in the lake of fire.

36. Since the earth was the place Satan had established his base of operations, only the earth was judged.  Gen. 1:2

a. The Hebrew verb hy"h' (hayah) is important, since the Hebrew language does not have a to be verb; it means that there was a change of status for the earth, which did not affect the heavens.

b. What the earth became is seen in the phrase that follows, which is Whbow" Wht (tohu wabohu—without form and void.
c. This means that the earth became formless; if one could observe it from a distance, it all looked the same; the topography became that of an icy wasteland, since the earth had been flooded with water, and all heat and light removed.  Gen. 1:2-3

d. The second noun means that the earth become void of inhabitants; since the only inhabitants were angelic, it means that they were banished from the earth.

e. Even if one was not inclined to accept the fact that hy"h' (hayah) means to become, Isaiah makes it plain that God did not create the earth in the condition in which it is found in Genesis 1:2.  Isa. 45:18

37. The critical matter is that when sin entered into the universe, it resulted in a judgment from God that was expressed by means of darkness.

38. In fact, darkness is a regular feature of God’s judgment, as first seen in one of the ten plagues that fell on the Egyptians.  Ex. 10:21-23

39. The language of darkness is used repeatedly to deal with God’s judgments (Isa. 5:30, 8:22; Jer. 13:16); it is used of the ultimate time of judgment—the day of the Lord.  Joel 2:1-2; Zeph. 1:14-15

40. The supernatural darkness that fell at the cross was then a manifestation of God’s judgment on Jesus Christ, as He rendered Himself a sin offering on our behalf.  Isa. 53:10; IICor. 5:21

a. The withdrawing of the light and the onset of the darkness was a visual portrayal of the spiritual realities of the angelic conflict at that time.  Lk. 22:53

b. At the point when Christ began to bear sins, the Father was forced to withdraw His fellowship from the humanity of Jesus; since God is light, fellowship with Him is viewed as being in the light.  IJn. 1:5-7; Ps. 4:6, 89:15

c. Additionally, Jesus Christ was allowed His privacy during this time, when He became separated from the Father in His humanity; no one in Heaven or on earth could enter into this experience, and He suffered alone.

41. Although it is not referenced by any of the authors as a fulfillment of prophecy, this event would seem to be the fulfillment of the prophecy in Amos.  Amos 8:9-10

42. While the darkness was still making it impossible to see, Jesus cries out in the blackness, quoting a passage from the Psalms.  Ps. 22:1

43. The Greek verb boa,w (boao—cry out) is to be distinguished from the more common verb kra,zw (krazo), in that the latter refers to the loud or raucous sound made when one shouts or screams (Matt. 8:29, 14:26,30) while the former is used of the oppressed and downtrodden as they cry to God for help.  Lk. 18:7-8, 18:38
44. This is more clearly seen in the Septuagint than the New Testament, but the related words boh,qeia (boetheia—help or assistance offered in time of need), and bohqo,j (boethos—an assistant or helper) reflect this meaning.  Heb. 4:16, 13:6
45. He spoke in Aramaic, which is what Mark records; Mark then provides a Greek translation for his predominantly Roman audience.

46. This cry is uttered with all the strength Jesus has, drawing attention to the fact that the Father had abandoned Him to suffer the agonies of hell, as the sins of all mankind were imputed into His body.

47. The loudness of the shout also serves to underscore the depth of the emotion that Jesus was experiencing and expressing.

48. After all the physical, emotional, and verbal abuse, after six hours on the cross, Jesus Christ finally acknowledges the fact that He had been abandoned by God.

49. How long this feeling lasted, the reader is not told; it is likely the culmination of what He had been experiencing and feeling for the entire time of bearing sins.

50. Although Mark does not indicate that this cry took place after the darkness lifted, some have suggested that this is the case; they are forced to translate the verb evgkatalei,pw (enkataleipo—forsake, abandon) as though it were a simple aorist, describing a past act.
51. However, when one actually considers the meaning of the final part of His question, it is apparent that Jesus is still abandoned at the time He asks this question.
52. The actual question employs the prepositional phrase eivj ti, (eis ti—into what), which would focus on the state of spiritual death and the loss of fellowship with God.
53. Some have suggested that His cry of dereliction was that of a bewildered man that did not know what was happening; on the contrary, it was the expression of a man that knew He had been abandoned by God for accepting the sins of others, and was paying the awful penalty of spiritual death, separation from God.

54. It is in this cry that one begins to get a sense of the awful realities that come as a result of sin; the absolutely sinless, righteous, and obedient Son of God is abandoned by His Father, as He was made sin on our behalf.  IICor. 5:21

55. This is the only time in the Gospels that Jesus does not address God as Father when He is praying; nevertheless, the use of the title My God does suggest that even in His moment of abandonment, Jesus still had the confidence to cast His lot on God.

56. This is also reinforced to some degree by the use of the verb boa,w (boao—cry out to God for help or aid).
57. While some have questioned the fact that Jesus could provide the potential for eternal salvation in the space of just three hours, it should be observed that the death of Christ on the cross was a metaphysical event (relating to realities beyond those perceived with the senses), as well as a physical one.

58. For Jesus, every moment of separation from the Father was an eternity; He suffered alone, abandoned by God and man, with no hope of knowing when or if His sufferings and death would end.

59. The only confidence He could have at that point was from the doctrine He had in His soul; only His knowledge of God, His essence, His character, and His word could sustain Jesus during His hours of agonizing abandonment. Ps. 22:4-5,9-10

60. Further, He had to endure all this by faith, since there was no precedent for what would happen on the cross and afterward in the resurrection.

61. The physical, mental, spiritual, and emotional toll this took on Jesus was manifested when the light was restored; His physical appearance had been distorted and deformed more than any other ever had.  Isa. 52:14

15:35 When some of the bystanders heard it, they began saying, "Behold, He is calling for Elijah."  {kai, (cc) not translated--ti.j (apinm-p) certain ones, some--o` (dgmp+) pari,sthmi (vpragm-p) the ones standing alongside, bystanders--avkou,w (vpaanm-p) when they had heard, after they heard--le,gw (viia--3p) were saying, commenting--i;de (qs) look--VHli,aj (n-am-s) Elijah--fwne,w (vipa--3s) to call out, to summon}
15:36 Someone ran and filled a sponge with sour wine, put it on a reed, and attempted to give Him a drink, saying, "Leave Him alone, let us see whether Elijah will come to take Him down."  {de, (ch) but, then--ti.j (apinm-s) a certain one, someone--tre,cw (vpaanm-s) to run, to rush, to hurry--kai, (cc)--gemi,zw (vpaanm-s) 8X, lit. to fill, having soaked--spo,ggoj (n-am-s) 3X, a sponge--o;xoj (n-gn-s) 6X, cheap wine, sour wine, vinegar, gentive of content--periti,qhmi (vpaanm-s) 8X, to place around--ka,lamoj (n-dm-s) a reed, a stick--poti,zw (viia--3s) was trying to give Him a drink, the imperfect implies it was not successful--auvto,j (npam3s) Him--le,gw (vppanm-s) attendant circumstance--avfi,hmi (vmaa--2p) lit. separate; move away!, stay back!--ei=don (vsaa--1p) hortatory subjunctive, equals a first person imperative, let us see—eiv (qt) if, introduces first class cond.--e;rcomai (vipn--3s) will come--VHli,aj (n-nm-s) Elijah--kaqaire,w (vnaa) purpose, to take down, to bring down--auvto,j (npam3s) direct object, Him}

Exposition vs. 35-36

1. The group standing around the cross has not been specifically identified, but we know that the representatives of the Jewish religious establishment and the Roman executioners were certainly there.

2. However, this would not seem to be anyone from either of those groups, but some people that had either come out for the crucifixion, or who had simply stopped when they saw it.

3. While some people were mentioned earlier, they were described as those passing by; however, it would not be unusual for some of those to stop and observe the spectacle.

4. Their understanding of Jesus’ words (although slightly misunderstanding them), and the fact that they relate this to Elijah, would likely suggest that they were Jewish.

5. The fact that they understood Jesus to say Elijah rather than My God is possible for several reasons; the first of which is that Jesus’ cry is one of agony and is made with significant emotion.

6. This might lead to one misunderstanding exactly what He said; secondly, there is the issue of whether Jesus used the Aramaic form Mark supplies, or if He used the Hebrew form found in Matthew’s account.  Matt. 27:46

7. In either case, the root Eli may have been taken as the attempt of a dying man to call out the full name Elijah, which is actually represented by the Hebrew hY"liae (‘eliyyah).
8. The question here is whether or not what follows is to be understood as a simple misunderstanding of Jesus’ words, and not a malicious prank on a dying man.

9. Based on Jewish belief, it would seem that the former explanation makes more sense; the Jews fully believed that since Elijah had been taken bodily into Heaven that he was still alive and could render aid.

10. In fact, there are apocryphal stories of Elijah returning and providing deliverance for those that were suffering, along the lines of the help he provided for the widow Zarephath.  IKings 17:9-16

11. Another unidentified person takes it upon himself to act in light of Jesus’ supposed appeal to Elijah; he rushes (ran) to offer Him a drink of Mark calls sour wine.
12. The drink of sour wine was a common part of life for soldiers and those that were of the poorer echelons of society.

13. It was a cheap mixture of sour wine, vinegar, and water; it was reported to be somewhat better at quenching thirst than water alone.

14. This mixture was not offered for some humanitarian reason, or necessarily with the intention of punishing Jesus further; rather, it was offered with the intention of prolonging Jesus’ life, which the bystanders hoped might result in a miraculous appearance by Elijah.

15. The unidentified man grabbed a sponge, which was obviously present at the site, and after dipping it into a container of wine, placed it onto a stick, which he used to lift the sponge to the mouth of Jesus.

16. The verb poti,zw (potizo—to make it possible to drink, to give someone a drink) is in the imperfect tense; this likely should be understood as a conative use of the verb, which implies that he tried to give Jesus a drink but He did not actually drink from it.  Mk. 15:23
17. The reed spoken of by Matthew and Mark is specified by John to be a hyssop branch, of unknown length.  Jn. 19:29

18. It did not have to be very long since the cross itself was likely not any further off the ground than was necessary to suspend a grown man.

19. At this point, the man says something that is not even translated by the New American Standard, but which is reflected in the New English Translation (NET Bible).

20. He issues an imperative to all that are also standing around by using the verb avfi,hmi (aphiemi); this verb is used to denote a separation and could be translated as stay away, stand back, or leave Him alone.
21. He follows that with a hortatory subjunctive, which essentially has the force of a first person imperative, and is translated as let us see!
22. This is followed by a first class condition (which is presumed as true), which at least implied that if they stood around long enough, they would witness Elijah arriving for the purpose of removing Jesus from the cross.

23. The infinitive of the verb kaqaire,w (kathaireo—to bring down from a higher place to a lower one) is to be understood as expressing purpose.
24. In spite of all the miracles that Jesus had done during the course of His ministry, these people are still infatuated with the idea of seeing a miracle.
25. Although they do not state what the priests had mockingly said in verse 32, the implication is probably the same; if they could just see a miracle, then they would believe.
26. The irony is again not to be missed; while these people stand around the cross awaiting a potential miracle, they are oblivious to the fact that the most important act in the plan of God is occurring right before their eyes.

15:37 And Jesus uttered a loud cry, and breathed His last.  {de, (ch), but, then--o` VIhsou/j (n-nm-s)-- avfi,hmi (vpaanm-s) used with an impersonal object in the sense of give up, emit, utter--fwnh, (n-af-s) sound, voice, cry--me,gaj (a--af-s) large, great, loud--evkpne,w (viaa--3s) 3X, only of this event; lit. to breathe out}

Exposition vs. 37

1. During the time on the cross, Jesus made seven specific statements, which are generally thought to be in the order below.

a. Father, forgive them; for they do not know what they are doing, which related to His Roman executioners.  Lk. 23:34 

b. Truly, I say to you, today you shall be with Me in Paradise, which was addressed to the believing thief.  Lk. 23:43  

c. Woman behold, your son…Behold, your mother, which was addressed to Mary and John.  Jn. 19:26-27

d. Eloi, Eloi, Lama Sabachthani, which was addressed to God.  Mk. 15:34

e. I am thirsty, which was merely stated.  Jn. 19:28

f. It is finished, which indicated that the matter of bearing sins had been accomplished.  Jn. 19:30

g. Father, into Your hands I commit My spirit, which was Jesus’ dying declaration of faith.  Lk.23:46

2. While there is no debate on the fact that Jesus said these things, the last two have been often confused by interpreters.

3. Mark’s account is the most succinct, merely recording the fact that Jesus gave out a loud shout, and then expired.

4. Matthew’s account is not dramatically different, but does record the fact that this is the second loud shout Jesus uttered, and that He actively chose to give up His spirit.  Matt. 27:50

5. Luke indicates that Jesus cried out loudly but, like Matthew and Mark, does not provide the content of what it was He screamed.  Lk. 23:46

6. Luke also records the fact that Jesus once again referred to God as His father, and commits His future existence to His care.

7. John indicates that the bystander got the sour wine to the mouth of Jesus, but never states directly that Jesus drank it; it appears that when He realized what it was, He simply did not swallow any.  Jn. 19:30

8. John indicates that this action was designed to fulfill prophecy, but it also strongly emphasizes that Jesus was still conscious and still experiencing the limitations of humanity.  Jn. 19:28; Ps. 69:21

9. Jesus used the verb tele,w (teleo—complete, finish, bring to an end) twice in John, and the second usage provides the content of His final shout.  Jn. 19:28,30
10. It is by combining all three accounts that one comes to recognize that what Jesus screamed was the single Greek word tete,lestai (tetelestai), which is the perfect passive indicative of the verb tele,w (teleo). 
a. The perfect tense indicates that the action has been completed in past time (here just minutes before), but has results that continue to exist; it does not focus as much on the action, as on the present state of affairs.

b. The passive indicates that the action has been completed, but does not provide the agent that completed the action; in this case, it was Jesus Himself.

c. The indicative is the mood of reality, which indicates that what Jesus is saying is an objective fact.

11. When this verb is used of activities, it has the idea of finishing or completing something; this is normally the way the verb is understood by interpreters.
12. There has been an enormous amount of discussion about the matter of what Jesus meant with this final comment and many creative explanations as to His intent.
a. From a strictly physical perspective, Jesus Christ knew that He had reached the end of His physical life; if the statement that it is finished referred to His imminent death, that is certainly one literal way of viewing His words.
b. It was used by servants when they had been assigned a task or mission; once the servant had completed every aspect of his work, he would report to the master the his work had been accomplished.  Jn. 4:34, 5:36, 17:4
c. Others have noted that the phrase it is finished is linked with the matter of Old Testament prophecy in John 19:28, and that Jesus is declaring that He has fulfilled all that had been written of Messiah.  Lk. 18:31, 24:25-27,44
d. From extant evidence, it is well known that the term tete,lestai (tetelestai) was written across promissory notes, deeds, and commercial bills to signify that the item had been paid in full.
e. There is certainly a New Testament usage of tele,w (teleo—finish, complete, pay) that supports a financial understanding of the verb; Matthew clearly uses it in the sense of paying a tax obligation.  Matt. 17:24
f. Thus, some want to translate this Greek verb as the debt has been paid, which would relate to the sin debt that was owed to God. 
g. Still others point out that the term was also used in a legal context; when a prisoner was charged with a crime and imprisoned, a certificate of debt was written and nailed to the door of his cell.  Col. 2:14
h. When the prisoner had completed his sentence or repaid the debt, the judge would write tete,lestai (tetelestai) on the certificate of debt, guaranteeing him freedom from further action against him. 
13. There is merit in every one of these explanations, and while some suggest that Jesus could not have meant this much by His statement, it seems to this interpreter that He could have.

14. What the reader does know is that Jesus Christ did not utter this statement until the matter of bearing sins had been completed, which was a pressure that He acknowledged prior to His arrival in Jerusalem.  Lk. 12:50
15. Thus, as a part of the mission of the servant of God, Jesus Christ could not announce His work complete until the matter of bearing sins was finished.

16. Additionally, after He took the sins of the world on Himself and suffered the penalty for them, He could announce that the debt had been paid.

a. The concept of satisfying the legal and righteous requirements of God against sin is known theologically as propitiation.

b. Propitiation is that aspect of salvation, which focuses on the substitutionary spiritual death of Jesus Christ on the cross, whereby the justice and righteousness of God are satisfied concerning the sins of mankind.

17. Following that loud shout of victory, Jesus Christ utters His final words, bows His head of His own will, and commits His spirit to the Father.  Lk. 23:46

18. It is of great importance to note that when Jesus Christ was bearing sins, He could only refer to God in terms of deity; He had forfeited His spiritual life and His fellowship with the Father.

19. Following the bearing of sins, Jesus Christ was restored to spiritual life (actually God the Son restored His humanity to spiritual life), since He was completely righteous, and had no further contact with sin.  Jn. 10:18

20. Thus, He regains His fellowship with the Father, which fact is expressed in His final statement from the cross.

21. Mark simply records that Jesus breathed out, which is the literal meaning of the verb evkpne,w (ekpneo); Luke agrees, using the same verb.
22. Matthew uses different language, and states that Jesus yielded up His spirit; the verb avfi,hmi (aphiemi) means to cause a separation, and has the sense of dismiss or release.
23. John uses different language with the verb paradi,dwmi (paradidomi—to hand over), but agrees that it was an active choice on Jesus’ part.
24. This would indicate that His death was a voluntary action on His part; He consciously made the determination to end His physical existence.
25. This would also tend to confirm what is taught in the Genesis account, which links the breath of a person with the matter of physical life.  Gen. 2:7
26. As Jesus had been doing throughout much of His time on the cross, He relates everything to God, thinking about the Old Testament passages that were germane to His situation.  Ps. 31:5

27. What is very clear is that Jesus did not die in the manner that victims of crucifixion ordinarily died, which will have a marked impact on the centurion observing all this.  Mk. 15:39

28. It is also obvious that none of the four accounts speak of Jesus’ final moment in terms of death; the normal Greek vocabulary for death and dying is conspicuously absent.

29. Just as Jesus had voluntarily given His spiritual life in order to bear sins, He now ends His physical existence on His own terms; however, God the Son will restore the physical life to the body of Jesus by Sunday morning.  Jn. 10:18

30. In fact, all three members of the Godhead are implicated in the bodily resurrection of Jesus Christ.

a. The Father.  Acts 2:24; Col. 2:12

b. The Son.  Jn. 2:19

c. The Holy Spirit.  Rom. 8:11

Doctrine of Verbal Sins

Doctrine of Undeserved Suffering

15:38 And the curtain of the temple was torn in two from top to bottom.  {kai, (cc)—to, katape,tasma (n-nn-s) 6X, curtain, not veil--o` nao,j (n-gm-s) the dwelling place of deity, temple--sci,zw (viap--3s) to divide by force, to split, to tear apart—eivj (pa) into--du,o (apcan-p) two, two parts--avpo, (pg a;nwqen (ab^ap-gn-s) from the top--e[wj (pg) as far as--ka,tw (ab^ap-gn-s) the bottom}

Exposition vs. 38

1. All three Synoptic accounts record this matter of the veil in the Temple being torn into two pieces, but only Matthew and Mark indicate that it was torn from the top to the bottom.  Matt. 27:51; Mk. 15:38; Lk. 23:45

2. Only Matthew indicates that there was some seismic activity associated with the death of Jesus, which included the splitting open of the massive rocks that were used as tombs.  

3. Although it is difficult to follow the temporal record of Luke, it would seem that he places the timing of this event either just before, or right at the death of Jesus.  Lk. 23:45-46

4. Some have advanced the idea that the seismic activity was responsible for the splitting of the veil in the Temple, but that does not seem to have any real merit.

5. The primary interpretive issue in this verse is exactly which veil is in view; there was a tapestry that separated the outer courtyard from the Holy Place, and there was another tapestry that separated the Holy Place from the Most Holy Place.

6. When describing the tabernacle and the items associated with it, the Septuagint uses the Greek noun  katape,tasma (katapetasma—curtain, tapestry) to refer to both the outer curtain and the inner curtain.  
7. The Greek term is used to translate the Hebrew %s'm' (masak—curtain, screen), which clearly refers to curtain located at the initial entrance into the tabernacle proper.  Ex. 26:36-37
8. However, that same Greek term is used to translate the Hebrew tk,roP' (parokheth—curtain, screen) which separated the Holy Place from the Most Holy Place.  Ex. 26:31,33,35
9. Based on the fact that two different Hebrew words are translated by the same Greek word, interpreters are unsure of which hanging was intended by the authors of the New Testament accounts.
10. The fact that the term is followed by the genitive of nao,j (naos—temple, holy place) would suggest that the curtain visible to the public was not what was in view.
11. The term nao,j (naos—temple, holy place) was distinguished from the more general term i`ero,n (hieron—temple, temple precincts) in that it referred to a more limited space where the deity was viewed as residing.
12. While the Gospel accounts do not make a distinction between the two curtains, the author of Hebrews indicates that it was the inner curtain that was torn.  Heb. 6:19, 9:3
13. France makes a good observation as he notes, “The tearing of the outer curtain would be more of a public event, but the symbolism of the violent opening of the Holy of Holies by the tearing of the inner curtain might be thought to be theologically more telling.”

14. This makes sense in that the outer curtain would have been visible to a great number of people, while the inner curtain would have only been visible to the priests; since that is the case, it would seem more likely that there might be some extant references had the more visible outer curtain been torn.
15. Although there are any number of interpreters that have sought to make some connection between this event and other events that occurred in 30 AD, the timing is simply inconsistent since this event definitely occurred in 33 AD.
16. The first significant aspect of verse 38 was that the curtain was torn, which reflects the aorist passive indicative of the verb sci,zw (schizo—to divide by force, to tear apart); the passive indicates the action of an outside agent.
17. The second important matter, recorded by both Mark and Matthew is that the curtain was ripped from the top to the bottom, which implies that this had not been done by any human agent.
18. The third significant aspect is found in the composition of the curtain that separated the Holy Place from the Most Holy Place.
19. The curtain was essentially comprised of thick blankets, 6 feet wide by 6 feet long, 72 in number, which were stitched together into one large curtain 30 feet high by 60 feet wide. 

20. While there are a number of extra-biblical sources that deal with the weight and thickness of the curtain, none have been proven to be conclusive; the best guess seems to be that it was the width of a man’s palm.

21. Josephus indicates (perhaps with some exaggeration, but perhaps not) that horses tied to each side of that curtain and pulling against each other would not have been able to tear it apart.

22. This curtain separated the Holy Place from the Most Holy Place, and was only entered one time a year on the Day of Atonement.

23. On that day, the High Priest would take the sacrificial blood and place it on the Mercy Seat, which portrayed the work of Christ on the cross that satisfied God’s moral demands against sin.

24. The Mercy Seat typologically portrayed the reality of God’s actual throne, the place He resides in the third Heaven.

25. The tearing of the veil was a typological method of demonstrating that the Christ had satisfied all the demands of righteousness and justice, and the way into God’s presence was now open for anyone desiring to come to God.

26. The fact that it was torn from top to bottom indicated that the work in procuring mankind’s approach to God was accomplished by God Himself.

27. Since these things are true, it was also designed to show that the Levitical system of ceremonial offerings and cleansings was no longer necessary; the types and shadows had been superceded by the reality.

Doctrine of Propitiation

Doctrine of the Tabernacle

15:39 When the centurion, who was standing right in front of Him, saw the way He breathed His last, he said, "Truly this man was the Son of God!"  {de, (ch) but, then--ei=don (vpaanm-s) having seen, when he saw--o` kenturi,wn (n-nm-s) the centurion--o` (dnms+) pari,sthmi (vpranm-s) stationed alongside—evk (pg) from--evnanti,oj (ap-gf-s) whenb used of direction, this has the idea of in one’s face, in front of--auvto,j (npgm3s) Him--o[ti (cc) introduces content of what he observed--ou[tw (ab) thus, so, denotes the manner in which something is done--evkpne,w (viaa--3s) to breathe out one’s last, to expire, die--ei=pon (viaa--3s) the centurion said--avlhqw/j (ab) really, truly, actually--ou-toj (a-dnm-s) this--o` a;nqrwpoj (n-nm-s) man--ui`o,j (n-nm-s) son--qeo,j (n-gm-s) of God, relationship--eivmi, (viia--3s) He was}

Exposition vs. 39

1. While verse 38 was somewhat of a parenthetical insertion by Mark (he changes location), he now continues the narrative of Jesus’ crucifixion with the response of the Roman centurion in charge of the crucifixion detail.

2. Although some have concluded that Mark intended the reader to link the tearing of the curtain with the centurion’s response, this would have been physically impossible.

3. There is no way the centurion was even aware of what was happening inside the Temple, since he was clearly located outside the city walls.

4. This would also presuppose that the curtain that had been ripped was the outer, visible curtain, which it was not; the curtain that was torn was the curtain the separated the Holy Place from the Most Holy Place.

5. Therefore, one should recognize that the comment of the centurion had nothing to do with the curtain; it was made specifically in reference to the manner in which Jesus died.

6. Mark uses the Latin loanword kenturi,wn (kenturion—centurion), which was likely a concession to his predominantly Roman audience.
7. The Greek term is e`katonta,rchj (hekatonarches—lit. the head of one hundred), which is the term favored by both Matthew and Luke.  Matt. 27:54; Lk. 23:47
8. A centurion was a noncommissioned officer in the Roman army, or one of the auxiliary territorial armies, commanding a centuria of 100 men. 
9. The responsibilities of centurions were broadly similar to modern junior officers, but there was a wide gap in social status between them and officers, and relatively few were promoted beyond the rank of senior centurion. 
10. There is really no modern equivalent of the Roman centurion, since there were eleven grades of centurion which roughly corresponded to modern military ranks ranging from sergeant to major.

11. This particular man was here since he was responsible for ensuring the crucifixion was carried out according to Roman law.

12. Although Mark only records the position of the centurion and the fact that he observed the manner in which Jesus died, Matthew links this fact with the other phenomena that were occurring at that same time.  Matt. 27:54

13. Mark does not state precisely what it was about the death of Jesus that had such a profound impact on the centurion, but this man had been in charge of Jesus from the time of His condemnation.

14. He has witnessed the scourging (he actually would have overseen the beating), and had also observed His demeanor during the time of intense physical abuse and suffering, which had not been like that of any other prisoner.

15. Additionally, the three hours of darkness must have contributed significantly to the almost supernatural atmosphere around the cross.

16. The first thing the centurion heard at the end of the three hours was the agonized question about why God had forsaken Jesus, which would likely have been quite chilling as Jesus screamed in the darkness.

17. There had also been the last shout of Jesus (it is finished!), which would have been extremely unusual for a man dying from crucifixion; it would be very strange for a crucified man to exhibit a real vigor right before His death, when even breathing was a challenge.

18. He continued to observe Jesus right up until the time of His death, which was characterized by His final breath when He committed His spirit into the hands of the Father.

19. Just as Jesus committed His spirit to the Father, He exhales for the final time and dies; this must have had the effect on the centurion of indicating that He was seemingly in control of the timing of His own death.

20. Although it is not specifically stated, it seems reasonable to conclude that Jesus’ death was characterized by a nobility and a peacefulness that the centurion (who had likely supervised many such executions) had never witnessed previously.

21. Thus, given all this information, it would seem that one could conclude that these events could have had a profound impact on anyone that observed them all.

22. However, his direct statement has prompted very lengthy discussions as to his intention, and exactly what he meant by his assertion that Jesus was truly the Son of God.

23. There are a good number of interpreters that think the statement was one that was ironic or sarcastic, expressing the centurion’s incredulity; however, one must be aware that tone can be a very difficult thing to deduce when dealing with ancient texts.

24. As with any portion of the Scripture, one must first consider the actual grammar of the passage in question before he even begins to address other isagogic and practical theological matters.

25. In this case, the actual statement of the centurion begins with the adverb avlhqw/j (alethos—truly), which is derived from the adjective avlhqh,j (alethes); both terms deal with that which is truthful, honest, or according to actual fact.
26. However, since one cannot hear tone from the written word, many have suggested that this was said in such a way as to negate its actual and common meaning.

27. While one can make that assertion, the burden of proof is on the one making it; he must present some proof (preferably biblical) that the word could be used sarcastically.
28. However, this adverb is used 18 times in the New Testament, and there is not one reference in which one can make the argument that it is used in an ironic or sarcastic way.
29. Friberg’s Greek lexicon defines the term as attributing genuine existence to a thing, state, or quality; this reality is to be contrasted with that which is supposed or imagined.
30. Thus, the very use of this adverb alone would suggest that the centurion believes Jesus to be someone His opponents did not.
31. He follows this adverb with the near demonstrative pronoun ou-toj (houtos—this), which makes good sense since it refers to something near or close by; given that he is standing directly in front of Jesus, he is likely distinguishing Jesus from the other two men being crucified.
32. His statement follows with the articular noun a;nqrwpoj (anthropos—man), and the combination of that the near demonstrative and the article make it explicit that he is speaking specifically of Jesus.
33. The first part of his statement is unambiguous, and is recognized by most translators and interpreters to be an explicit reference to Jesus.

34. The problem arises when one considers what follows; the first issue many address is the fact that the verb eivmi, (eimi—to be, was) is found in the imperfect tense, which has been taken in two opposing ways.
a. The first is that this is the natural tense that one would use when making a statement about a man that was no longer alive (he was…)

b. The second is that this man may have been a son of god (some sort of hero or demigod), but is obviously not to be considered in that vein now.

35. In one sense, it also depends on whether or not the reader understands the soldier’s comment as indirect discourse (this is most likely after past tense verbs of speaking), since the imperfect is often retained in indirect discourse.

36. The final argument revolves around the phrase ui`o.j qeou/ (huios theou—son of God), which clearly does not have an article before either noun.
37. Although there is significant technical information available, two things are germane to the matter and both point to the fact that the phrase is to be understood as it is translated in the New American Standard Bible.

a. The first is that when a title is used before an historical tense of the verb, it is almost universally anarthrous, but still understood as definite.

b. As E.C. Colwell has documented, “The words "Son of God" appear approximately thirteen times  as a predicate with the article; in each of the thirteen passages they follow the verb. These words also appear ten times as predicate nominatives without the article; in nine of these passages they precede the verb," and in the tenth (Matt. 27:43) it may be significant that qeo,j (theos—God) precedes the verb.”

c. The second is that the term a;nqrwpoj (anthropos—man), which introduces the statement of the centurion, has the definite article; thus, the predicate noun Son would also be definite.
38. Therefore, in spite of all the objections to the soldier making a declaration of faith in Jesus’ claim to be divine, that is precisely what he means.

39. When one considers the account of Luke, it is evident that this centurion not only proclaims Jesus’ innocence, he actively engages in glorifying God with his confession.  Lk. 23:47
40. One thing that is intriguing is the fact that there are only two mentions of centurions in the Gospels, and both are portrayed in a very favorable light (Lk. 7:6-9, 23:47); Matthew’s account contains a parallel to both these events.  Matt. 8:5-10, 27:54

41. This is an example of the fact that one does not know where positive volition will be found; it is evident that this is certainly one of the most unlikely witnesses to the divine nature of Jesus.

42. The Marcan irony is that many of Jesus’ enemies understood that the real conflict came about based on Jesus’ claims of being the Divine Son, but this Roman centurion actually sees Jesus for who He is.

43. However, while the centurion expressed his belief in very basic terms, it should be recognized that he likely did not have any sort of theological understanding of the hypostatic union or other important matters of Christology.

44. It is impossible that this man knew what was actually taking place on the cross (no one did), but he does recognize that Jesus was not simply just another man, but was divine.

15:40 There were also some women looking on from a distance, among whom were Mary Magdalene, and Mary the mother of James the Less and Joses, and Salome.  {de, (cc) but, now--eivmi, (viia--3p+) there were--kai, (ab) also--gunh, (n-nf-p) women--avpo, (pg) used with adverb to mean far away, at a good distance--makro,qen (ab^ap-gn-s) adverb functions as an adjective--qewre,w (+vppanf-p) to observe something with attention, to be a spectator—evn (pd) in, among--o[j (aprdf-p) whom--kai, (cc+)--Mari,a (n-nf-s)--o` Magdalhnh, (n-nf-s) the one from Magdala--kai, (cc)--Mari,a (n-nf-s)--h` mh,thr (n-nf-s)--VIa,kwboj (n-gm-s) James--o` mikro,j (a--gm-s) refers to that which is limited in size, small, less, short, younger--kai, (cc)--VIwsh/j (n-gm-s) Joses--kai, (cc) and--Salw,mh (n-nf-s) Salome}

15:41 When He was in Galilee, they used to follow Him and minister to Him; and there were many other women who came up with Him to Jerusalem.  {o[j (aprnf-p) who, which women--o[te (cs) temporal conjunction, when--eivmi, (viia--3s) He was—evn (pd)--h` Galilai,a (n-df-s) the province of Galilee-avkolouqe,w (viia--3p) were following, used to follow; customary/habitual imperfect--auvto,j (npdm3s) Him--kai, (cc)--diakone,w (viia--3p) customary imperfect, used to minister, serve, attend to--auvto,j (npdm3s) Him--kai, (cc)--a;lloj (ap-nf-p) others--polu,j (a--nf-p) many--o` (dnfp+) sunanabai,nw (vpaanf-p) 2X, triple compound, to ascend with, to come up together with--auvto,j (npdm3s) Him—eivj (pa) into--~Ieroso,luma (n-an-p) Jerusalem}

Exposition vs. 40-41

1. Some interpreters like to link these two verses with what preceded, since they might naturally seem to form the conclusion of the events at Golgotha.

2. However, these women are introduced here because these verses serve as a bridge to the very important events that will occur later in this chapter and in the next one.  Mk. 15:47, 16:1

3. These women are introduced here since they are the only actual witnesses to the critical events that follow, which include the burial and the resurrection.

4. It is only from John’s account that one recognizes that he and Mary, the mother of Jesus, were present at the cross; however, they apparently do not remain for the burial.  Jn. 19:26-27

5. For those that seek to undermine the veracity of the historical accounts of Jesus’ life and death, the presence of these women forms a very formidable problem.

6. Any suggestion that there was some sort of historical error about the matter of Jesus’ death, or the place He was buried, must be rejected if one is to accept the fact that these women were eyewitnesses to these critical facts.

7. As France has keenly observed, the appearance of this group of women at this point in Mark’s narrative demonstrates a remarkable shift in the emphasis.

8. If one had no other account than that of Mark, he might reasonably conclude that Jesus’ ministry was only comprised of males, since there is no indication that women either accompanied Jesus or participated in any way in His ministry.

9. Although there have been women mentioned in Mark’s account, they (like so many others) were the recipients of Jesus’ actions; the only time a woman is mentioned outside of that is the anonymous woman who anointed Jesus.  Mk. 14:3-9

10. It is only now that Mark lets the reader know that there had been a significant number of women that had actually accompanied Jesus and served Him over the course of His ministry in Galilee.

11. Ironically, these women are not mentioned until after all the significant male followers have abandoned Jesus and left Him to His fate.

12. Only John records the fact that there was one man (him) at the crucifixion, all the other accounts lead the reader to believe that the apostles had abandoned Jesus at Gethsemane and have not been seen since.

13. The reader is not told how, why, or when these women became informed about the condemnation of Jesus, but it does not appear that there had been any women present at His arrest.

14. Perhaps some of the apostles, who may not have been able to sleep that night, had sought refuge among these women when they fled for their lives.

15. At any rate, these women have become aware of Jesus’ circumstances (as had His mother) and had apparently been following the proceedings to this point.

16. These women are differentiated from those that were close to the cross in that they are said to be observing all this from a distance.
17. The fact that they remain at a distance is no doubt due to fear; however, they do not allow their emotions to keep them from watching what happens.

18. They remain at a distance and carefully observe what is happening; the verb qewre,w (theoreo—looking on) means to observe something with sustained attention, to observe something as a spectator.
19. It is derived from the verb qea,omai (theaomai), which has the idea of looking at something attentively, to contemplate what one is seeing; that verb is used in Greek writing of viewing public shows, and is the root of our word theater.
20. Although there is really nothing more that they can do but watch, their presence at these key events, and their attentive observation of them will form the basis for their place as witnesses to the historical realities of the death, burial and resurrection of Jesus Christ.
21. Mark mentions three specific women, who were a part of the larger group that was present; only Luke indicates that there may have been male acquaintances of Jesus in this group as well.  Lk. 23:49

22. While Luke omits any reference to particular women, Matthew and Mark list three, from which one can deduce that Salome is the mother of James and John.

23. John appears to list four women in his account although that question is still being debated.

24. If he does list four women (the most probable interpretation), they would be His mother Mary, the sister of His mother, Mary of Clopas, and Mary Magdalene.  Jn. 19:25

25. If the lists in these three Gospels are referencing the same women, then Salome, the mother of James and John, was likely the sister of Mary; this would have meant that Jesus, James, and John were cousins.

26. If there were four women listed, it would also mean that Mary of Clopas (the meaning of the genitive is debated, but would most likely mean the wife of Clopas), is to be identified as the wife of Alphaeus.

27. The fact that John would not mention the name of his mother is consistent with the anonymous style in which he writes, never mentioning himself or those in his family.

28. The first woman Mark mentions is Mary Magdalene, who was differentiated from others named Mary (it was a very common name) by naming her hometown, Magdala.

a. Magdala was a major port on the western side of the Sea of Galilee, and was a center of trade and commerce; it is the Greek equivalent of the Hebrew lD'g>mi (mighdol—tower, watchtower).
b. Mary had been severely demonized and Jesus had performed an exorcism, during which He removed seven demons from her.  Lk. 8:2

c. Unfortunately, in about 591 AD, Pope Gregory the Great identified her with the penitent prostitute in Luke 7, and that faulty identification continued to be accepted for some time.  Lk. 7:37ff

d. The fact that she lived in a prosperous commercial city and the fact that she had ministered to Jesus would suggest that she was a woman of some means.

e. It would appear that she had some position of supremacy among the women, as seen by the fact she is named most often, and is always named first.

f. She was present not only at the crucifixion, she was one of the two women that observed the burial and one of the two first witnesses to the resurrection.  Mk. 15:47, 16:1

g. Contrary to the ridiculous theories of men like Joseph Ernest Renan (1823-92), who was a philosopher and a supposed theologian, Mary was not a nervous wreck, a woman with a weak will, or one disposed to hysteria and hallucinations.

h. Rather, she was a woman that had benefited greatly from Jesus’ ministry, and appears to have been a loyal, faithful, and supportive follower to the very end.

i. The fact that she was present at the cross (even at a distance) demonstrated courage that the other male disciples did not; to characterize her as weak-willed is not logical or consistent with the text.
j. The fact that she supported the Lord and ministered to Him during His life will be accompanied by ministering to Him in death; this demonstrates the characteristics of women at their best.
29. The second woman Mark mentions is Mary, who has been the source of some conjecture; while some have sought to identify her as the mother of Jesus, that identification is not correct.

a. Those that identify this Mary as Jesus’ mother do so based on the fact that she is described as the mother of James the Less and Joses, which names were mentioned earlier in Mark as brothers of Jesus.  Mk. 6:3

b. However, it would be very unlikely that Mark would mention the mother of Jesus second in terms of importance, or that he would identify her by using the names of her lesser known sons.

c. Matthew records her sons’ names as James and Joseph, which reflects the Aramaic pronunciation while Joses reflects the Greek version.  Matt. 27:56

d. The name James was a common one at that time, and it is evident that two of Jesus’ disciples shared that name.  Mk. 3:17-18

e. It would appear that the second James, the son of Alphaeus, was the son of this Mary; his brother Joses is unknown apart from these references, but it would seem that Mark expected his readers to know them.

f. The reason James is called the Less is not explained, but several options are available; the first is to differentiate him from the better known James, the brother of John.

g. The other options would relate to his age (James the younger), or to his stature (Little James), either of which is an acceptable understanding of the adjective mikro,j (mikros—small, short, little).
30. The last woman Mark mentions is Salome, who is identified by Matthew as the mother of James and John, sons of Zebedee.  Matt. 27:56

31. Matthew also records the fact that she was present with Jesus and the disciples on the final approach to Jerusalem, and her presence here makes it plain that she completed the trip with Him.  Matt. 20:20

32. In verse 41, Mark informs the reader that these women have been no recent addition to the ministry of Jesus; rather, the chronology of Luke indicates that they had been associated with Jesus from the early days of the Galilean ministry.  Lk. 8:2-3

33. This relatively large group of women is to be identified as part of the great number of people that were present in Mark 3.  Mk. 3:7

34. Mark now provides information that documents the very important role these women (and many others) had played in the life and ministry of Jesus.

35. In a patriarchal society, dominated by men, in which women were often viewed as second-class citizens, it is very unusual that women were allowed to even follow Jesus, let alone participate in His ministry.

36. The very language that Mark uses is the same language Jesus had used when He spoke of what it meant to be a real disciple of His.  Mk. 8:34, 9:35, 10:42-45

a. In Mark 8, the verb for following Jesus is avkolouqe,w (akoloutheo), which most simply means to follow behind someone; it was a short transition to the meaning of following someone as a disciple, committing oneself to his teaching, and obedience to it.

b. The second verb is diakone,w (diakoneo), which means to render service in any number of ways; it is clear that these women performed a variety of services for Jesus and His disciples, which would have included physical and financial sacrifices.
c. Both verbs are found in the imperfect tense, which should be classified as a habitual or customary use of the imperfect.
37. Whether these women served Jesus out of an understanding of their general role in society at that point, or out of a real understanding of His teaching matters little; the reality is that they fulfilled the roles as true disciples (and at a level that the apostles did not).

38. Some groups have made the accusations that Christianity, the Bible, and the Church are anti-female, and are guilty of oppressing and abusing women.

39. However, when one considers the status of women in the first century, such accusations are not consistent with what the Bible teaches and what history records.

a. In the Greek world, a respectable woman was not allowed to leave the house unless she was accompanied by a trustworthy male escort, she was not permitted to eat or interact with male guests in her husband's home, and had the social status of a slave. 

b. Younger girls were not allowed to go to school, and when they grew up they were not allowed to speak in public, since women were considered inferior to men. 

c. The Greek poets equated women with evil as seen in the myth of Pandora and her box; women were viewed as being responsible for unleashing evil on the world.

40. Roman culture was very similar to the Greek culture when it came to the matter of women and their status in society.

a. Roman law placed a wife under the absolute control of her husband, who had ownership of her and all her possessions. 

b. He not only could divorce her if she went out in public without a veil, the man had the power of life and death over his wife, just as he did his children. 

41. Jewish culture tended to follow these same views on the place of women, who were barred from public speaking, and prohibited from reading the Torah out loud; Synagogue worship was segregated, and women were never allowed to speak.

42. In his book, How Christianity Changed the World, Alvin Schmidt suggests that if one wants to know what the world of women would be like apart from the appearance of Jesus Christ in human history, all he need do is consider the status of women under other religions like Islam.

a. In modern Islamic countries, women are denied rights that are freely available to men, and cannot appear in public without wearing a veil.

b. They cannot drive, cannot wear lipstick, and are viewed as inferior to men, who have the right to beat and abuse their wives with the full support of the Koran, which states, “Men are in charge of women by [right of] what Allah has given one over the other and what they spend [for maintenance] from their wealth. So righteous women are devoutly obedient, guarding in [the husband's] absence what Allah would have them guard. But those [wives] from whom you fear arrogance - [first] advise them; [then if they persist], forsake them in bed; and [finally], strike them. But if they obey you [once more], seek no means against them.”

43. When one considers the Jewish views on women, culture, society, and how men were to interact with them, it becomes evident that Jesus was very radical in His approach to and treatment of women.

44. The first example of this may be seen in the incident John records, in which Jesus interacts with a Samaritan woman at the well in Sychar.  Jn. 4:4ff

a. First, the rabbis taught that no man that respected himself would demean himself by even speaking to a woman in public.
b. “As long as a man engages in too much conversation with women, he causes evil to himself, for he goes idle from the study of the words of the Torah, so that his end will be that he will inherit Gehinnom.”  Abhoth 1.5
c. Other rabbis indicated that one should not speak to any woman in public, including his wife, daughters, or sisters.

d. Although there was significant hostility between Jews and Samaritans, the real shock for the disciples when they returned to the well was that Jesus was not speaking to a Samaritan, but to a woman.  Jn. 4:27

45. The second incident regarding Jesus and His views on women is found in the Gospel of Luke, when Mary and Martha offer hospitality to Jesus and His entourage.  Lk. 10:38-42

a. Again, one must first recognize the isagogics of the situation; the rabbis were very clear on the fact that theological realities were not to be taught to women.

b. “Let the words of the Torah be burned rather than taught to women…if a man teaches his daughter the Law, it is as though he taught her lechery.”

c. Although Martha assumes the normal female role of preparing a meal for her guests, Mary chose to do what only men were permitted to do (listen to spiritual teaching).

d. In allowing Mary to sit and listen to the teaching, Jesus was certainly violating the oral traditions and was deviating from the cultural norms of His day.

46. This rather substantial group of women, who had publicly followed Jesus from the earliest days of His ministry, defied societal and cultural conventions, and did so with Jesus’ full approval.

47. Therefore, while the Bible still prescribes differing positions and functions for men and women in the local church, it is clear that women have an equal place with men in terms of importance.

48. Mark closes with the fact that there were many other women that he did not mention by name, but whose presence could be verified.

15:42 When evening had already come, because it was the preparation day, that is, the day before the Sabbath,  {kai, (cc) not translated--h;dh (ab) already, by this time--o;yioj (a--gf-s) evening--gi,nomai (vpadgf-s) genitive absolute--evpei, (cs) used to mark the cause or reason--eivmi, (viia--3s) it was  --paraskeuh, (n-nf-s) 6X, technical for the sixth day of the week, Friday, the day before the Sabbath-- o[j (aprnn-s) which--eivmi, (vipa--3s)--prosa,bbaton (n-nn-s) 1X, the day before Sabbath}

15:43 Joseph of Arimathea came, a prominent member of the Council, who himself was waiting for the kingdom of God; and he gathered up courage and went in before Pilate, and asked for the body of Jesus.  {e;rcomai (vpaanm-s) having come--VIwsh,f (n-nm-s) Joseph--o` (dnms) the one--avpo, (pg) from--~Arimaqai,a (n-gf-s) a city in Judea--euvsch,mwn (a--nm-s) 5X, one who is of high standing in the community, prominent, respected--bouleuth,j (n-nm-s) 2X, a member of the council, part of the Sanhedrin--o[j (aprnm-s) who--kai, (ab) also--auvto,j (npnm3s) himself--eivmi, (viia--3s+) was--prosde,comai (+vppnnm-s) to expect something, to wait for something--h` basilei,a (n-af-s)--o` qeo,j (n-gm-s)--tolma,w (vpaanm-s) 16X, to show boldness in danger, to be courageous, to dare-- eivse,rcomai (viaa--3s) entered, went in--pro,j (pa) to--o` Pila/toj (n-am-s) Pilate--kai, (cc)--aivte,w (viam--3s) to ask for something, to request—to, sw/ma (n-an-s) the body, the corpse--o` VIhsou/j (n-gm-s) of Jesus}

Exposition vs. 42-43

1. Although Mark provides a chronological note in verse 42, it is evident from his previous usage of the term o;yioj (opsios—evening) that he has used it to refer to a wide range of times.
2. Lenski has observed that the Jews had two periods that were called evening, one extending from three o’clock to six, and the other beginning after that. 

3. In some cases, Mark has used the term to refer to a period before darkness fell, and in others he is clearly referring to a time after sunset.  Mk. 1:32, 4:35, 6:47, 11:11, 14:17

4. In this case, it is evident from context that Mark is dealing with a time that falls between 3 PM and 6 PM, since that is about the time the sun would set in Jerusalem during Passover.

5. The time lapse since His death, which occurred just after 3 PM, would have been sufficient to demonstrate that Jesus had actually died.

6. While liberals and those with other agendas have denied this fact, the Roman centurion that was in charge of the crucifixion detail had no such doubts.  Mk. 15:39,45

7. The Greek noun paraskeuh, (paraskeue—day of preparation) is only used six times in the New Testament, and is clearly technical for the sixth day of the week, Friday.  Matt. 27:62; Mk. 15:42; Lk. 23:54; Jn. 19:14,31,42
8. Josephus, who specifically records that the day of preparation was the day before the Sabbath, confirms this fact.  Antiquities 16.163
9. Mark also goes to the effort to explain the term to his Gentile audience, who might not be familiar with the idea of the day of preparation; this is the only place the term prosa,bbaton (prosabbaton—before the Sabbath) is used in the New Testament.
10. The fact this was the preparation day for the Sabbath meant that everything necessary for the observance of the Sabbath had to be completed before sundown, when the seventh day of the week began. 

11. The prohibition against working on the Sabbath involved everyone, from the work a man performed in his occupation, to the work a woman did in the house, to the work children, servants, and visitors might perform.  Ex. 20:8-11

12. It extended to one’s animals as beasts of burden, which were not allowed to engage in any strenuous activity.

13. Although there is no actual prohibition against funerals on the Sabbath, anyone who touched a dead body was rendered ceremonially unclean for seven days, and could not participate in any ritual observances.  Num. 19:11-14

14. Since this prohibition was in effect, there is an incident that is recorded only by John; some of the Jews went to Pilate (ostensibly after 3 PM and before 6 PM) to request that the legs of those being crucified would be broken.  Jn. 19:31

15. It is from that text that the reader is informed that the normal weekly Sabbath (sundown Friday to sundown Saturday) coincided with the Feast of Passover that year.

16. The Jewish authorities desired to have the legs of those being crucified broken in order to hasten their deaths; this was based on the law that the bodies of executed criminals that had been hanged on a tree should not remain there overnight.  Deut. 21:22-23; Josh. 8:29

17. According to Josephus, this practice was understood to apply to the bodies of those that had been crucified.  “Nay, they proceeded to that degree of impiety as to cast away their dead bodies without burial, although the Jews used to take so much care of the burial of men, that they took down those who were condemned and crucified, and buried them before the going down of the sun.”   Wars of the Jews 4.317

18. Depending on the physical health of the victim and the severity of the preliminary scourging, some victims of crucifixion survived for days before finally dying. 

19. What is recorded in the Gospels is consistent with the normal Roman practice, which was to place a guard at the site of a crucifixion to prevent friends or relatives from attempting to remove the victims  from the cross.  Matt. 27:54

20. Following death on the cross, the normal Roman procedure was to leave the corpse on the cross until it decomposed and was eaten by birds or animals. 

21. There were exceptions to this practice, and Philo of Alexandria mentions that on some occasions (particularly during feast times), the bodies were taken down and returned to relatives for a decent burial.  “I have known instances before now of men who had been crucified when this festival and holiday was at hand, being taken down and given up to their relations, in order to receive the honors of sepulture, and to enjoy such observances as are due to the dead.”  Flaccus 10.83

22. All four of the Gospels mention Joseph of Arimathea by name, and each one provides a piece of information about him.

a. Although the location of Arimathea is debated, the New Bible Dictionary indicates that it may have been the same as Ramah (Ramathaim), the birthplace of Samuel, about 5 miles north of Jerusalem.  ISam. 1:19

b. Matthew is the only one that specifically mentions the fact that Joseph was a wealthy man, which fulfilled a prophecy in Isaiah.  Matt. 27:57; Isa. 53:9

c. He further adds the emphatic statement that Joseph himself was also a disciple/student of Jesus.
d. Mark indicates that Joseph was a member of the Sanhedrin, who was apparently otherwise held in high esteem by the other members of the council.  Mk. 15:43

e. Luke’s account speaks of Joseph in glowing terms (a good and righteous man), and records the fact that Joseph had not been in favor of the plan of action that the Sanhedrin had adopted regarding Jesus. Lk. 23:50-51

f. Whether or not he was present at the “legal trial” of Jesus is difficult to say; he may have not been invited, or he may have boycotted the meeting out of protest.

g. However, if he (or any other man that may have sympathized with Jesus) was present, it is evident that he had not voted with the majority to condemn Jesus to death.  

h. John records the least flattering information about Joseph, as he describes him as a disciple of Jesus, but a secret one; this indicates that he was a believer, but had resisted taking any sort of a public stand for Jesus.  Jn. 19:38

i. The reasoning was that the Jewish leadership had previously announced that anyone that publicly acknowledged allegiance to Jesus would be excommunicated.  Jn. 9:22

j. There is no information about Joseph’s religious affiliation; it is not clear whether he was a Sadducee, Pharisee, Scribe, or Elder.

k. Although some have suggested that he was a member of one of the lesser ruling councils in Israel, Mark’s account makes it plain that he was a member of the Great Sanhedrin in Jerusalem.  Mk. 14:55, 15:1

23. Mark and Luke both describe Joseph in terms of the fact that he was anticipating the kingdom of God, which is a phrase that Mark uses in respect to the ministry or teachings of Jesus.  Mk. 1:15, 4:11, 10:23, 12:34

24. Thus, it seems clear that Joseph had accepted the ministry of John the Baptist, accepted the teachings of Jesus, and had embraced the fact that Jesus was the promised Messiah.

25. Even though Joseph was a believer that had accepted the message of Jesus he, like so many of his contemporaries, had likely fallen prey to the view that the Kingdom was going to be inaugurated immediately.

26. Given all that is said about Joseph, it is clear that those (like Gundry) that suggest that he is acting simply out of traditional Jewish piety about leaving a corpse on the cross must be rejected.

27. Further, if Joseph is only playing the part of an observant Jew, concerned about matters of ceremonial purity and defilement, why did he not make provision for the other two Jewish criminals as well?

28. Additionally, if Joseph is only acting out of some Jewish concern for purity, he could have had Jesus buried in any tomb; the fact that he chooses to use a very expensive tomb reveals his reverence for Jesus.

29. To attribute his personal involvement and the risk Joseph was taking to simple Jewish piety (particularly when he had gone to such lengths to keep his views about Jesus secret) is to miss the point of what is happening here.

30. Mark describes his attitude in this incident as one in which he had to gather up courage; this is plainly a result of his fear of the Jews, and likely a result of his fear of the Romans.

31. It is clear that the comments about his standing and reputation among the Jews are important in all this, since a man would have needed some social standing to approach Pilate on his own with a request that identified Joseph with a dead revolutionary.

32. However, that very standing would be risked by publicly acting on behalf of a man that the Great Sanhedrin had condemned as a blasphemer.

33. Given what has been discovered about Pilate, there was no guarantee that this request would be met with favor; in fact, it is possible that Joseph might be viewed as a fellow revolutionary, who was challenging Roman justice.

34. While it is somewhat ironic that a man that had been so cautious about his loyalties to this point would now place his reputation on the line, it is evident that he acts because he feels that he must.

35. This incident makes an important doctrinal point about the fact that believers can be positive, and yet have sins that cause them to appear in an unflattering light.

36. Joseph, like all believers, had an area of weakness under his sin nature; however, it is evident that he did not allow that weakness to stop him from applying when he thought he should.

37. The key to long-term spiritual success, growth to maturity, and eternal glory is for the believer to recognize his areas of weakness, acknowledge them (rebound), keep attempting to deal with them with doctrine (which entails consistency in Bible class), and not simply capitulate to them.

38. The verb tolma,w (tolmao) first means to show boldness or resolution in the face of danger or opposition; here, it has the idea of strengthening one’s resolve, to reject the promptings of fear or dread and dare to do something.
39. Thus, when Joseph goes into Pilate, he does not do so in a manner that suggests weakness, fear, or timidity; he boldly makes his request, not fearing the consequences.

40. There is an interesting feature that has generally not been addressed, which relates to the fact that when Joseph approached Pilate he did not do it in the same arrogant fashion that the Jewish leadership had earlier that morning.  Jn. 18:28

41. As a mark of their superior piety, they would not enter into the residence of a Gentile for fear of becoming ceremonially unclean; Joseph not only enters into the house of a Gentile, but he will also personally defile himself by handling the corpse.  Mk. 15:46

42. There is also little doubt that he approached Pilate in a much more humble fashion than the arrogant and demanding High Priests did, which likely inclined Pilate to more readily hear him.  

43. While there is no way to ascertain the level of his doctrinal comprehension, it is clear that he placed the disposition of Jesus’ body above ceremonial cleanliness, and his own ability to participate in the Feast of Passover and Unleavened Bread.

44. It may be that Joseph understood the nature of what the religious leaders had done, and determined that he wanted nothing more to do with the prevailing religion of his day; his actions would tend to suggest that he was not concerned about any ramifications.

45. Thus, in a very real sense it would seem that Joseph had determined that he was going to publicly affiliate himself with Jesus (albeit after His death), and fulfilled the exhortation to go outside the camp.  Heb. 13:13

46. Joseph and Nicodemus are likely the prototypes, which other Jewish believers were to emulate; believers must be willing to identify with Jesus before society, and be willing to bear His reproach, regardless of the consequences.  Heb. 10:32-33

47. Although there is a mass of legend, mythology, and other information regarding Joseph (connecting him with the Holy Grail, Britain, and even Arthurian legends), there is no sound information about his life after the burial of Jesus.

15:44 Pilate wondered if He was dead by this time, and summoning the centurion, he questioned him as to whether He was already dead.  {de, (ch) but, now, not translated--o` Pila/toj (n-nm-s) Pilate--qauma,zw (viaa--3s) to be impressed, disturbed or amazed by something, to be shocked—eiv (qt) introduces 1st class condition--h;dh (ab) by this time, already--qnh,|skw (vira--3s) 9X, 8 refer to the matter of physical death; the perfect means to be dead--kai, (ch)--proskale,w (vpamnm-s) after he summoned, having called--o` kenturi,wn (n-am-s) the centurion in charge--evperwta,w (viaa--3s) he questioned--auvto,j (npam3s) him, the centurion—eiv (qt) indirect discourse--pa,lai (ab) 7X, denotes time in the past as opposed to present; already, previously, formerly--avpoqnh,|skw (viaa--3s) he had died}

15:45 And ascertaining this from the centurion, he granted the body to Joseph.  {kai, (ch)-- ginw,skw (vpaanm-s) having learned--avpo, (pg) genitive/ablative of source--o` kenturi,wn (n-gm-s)-- dwre,omai (viad--3s) 3X, to present something as a gift, to confer, to grant, to bestow—to, ptw/ma (n-an-s) 7X, the dead body, the corpse--o` VIwsh,f (n-dm-s) to Joseph}

Exposition vs. 44-45

1. It was a well-known fact that the length of time it took one to die from crucifixion varied greatly, depending upon a number of factors such as the age of the victim, his health, the severity of the scourging, and even other environmental factors.

2. People could die within hours (although that was clearly unusual as seen in these two verses), or they could linger for days.

3. Only John provides some supplemental information about the events that occurred between the death of Jesus and the time Joseph approached Pilate to request the body.  Jn. 19:31-34

a. The Sanhedrin had asked Pilate to speed the deaths of the victims in order to avoid violating the Mosaic injunction and offending the sensibilities of the Jews regarding the Sabbath.  Deut. 21:22-23

b. There is some evidence that some crosses had a footrest attached to the upright stake (and sometimes a sedile or seat), which allowed the victim to breathe much more freely and which prolonged his agony.

c. There is no indication as to whether or not this was the case in the crucifixion of Jesus, but the presence of a foot support would make Pilate’s surprise about a rapid death more understandable.

d. The Romans had a practice called crucifragium, which involved breaking both femurs of one suspended on a cross; this would have eliminated any benefit the foot rest may have offered, and was designed to hasten death.

e. Breaking the legs added to the state of shock, and since breathing became almost impossible the victim usually died within minutes from suffocation.

f. The reader is not told why the soldiers went to the two robbers first, but the most logical reason was that they were clearly still alive, and Jesus did not seem to be.

g. However, they were in no position to take any chances, and they did not move on before making quite certain that Jesus was already dead.

h. The use of the verb ei=don (eidon—saw) indicates that this was not a casual glance, but rather an observation of the facts after careful consideration and attention to detail.
i. These soldiers had no doubt overseen many such crucifixions, and were accustomed to the evidences of life and death.
j. Since they could not merely rely on their observation of Jesus, one of them determined to poke the body with his spear to see of there was any response.
k. The Greek verb nu,ssw (nusso) is only used here in the New Testament, and can reference anything form a gentle nudge to a penetration with some pointed instrument; in most cases, it is used of a stab, piercing, or prick (not particularly violent).
l. In this case, the trust of his spear was of sufficient force to penetrate the flesh (but with no idea of how deep the puncture was); the Greek term pleura, (pleura) deals with the side of the body between the waist and the armpits.

m. Since one cannot determine the depth of the puncture wound, there is no way of knowing if the fluid came from just beneath the skin or came from a deeper source (such as the pericardial sac).
n. Although there have been many articles written on the cause of Jesus’ death, the fact is that there is still no consensus on the physical cause or causes of death.
o. The actual cause of Jesus’ death, like that of other crucified victims, may have been due to multiple injuries, but the most commonly advanced reasons are hypovolemic shock (losing 20% or more of one’s blood or fluid supply), exhaustion asphyxia (suffocating), and perhaps acute heart failure; other possible contributing factors included dehydration, stress-induced arrhythmia, and congestive heart failure with the rapid accumulation of pericardial and perhaps pleural effusions.

p. Another part of the problem stems from the fact that there is no recorded evidence of which side (history has tended to favor the right side) of Jesus was stabbed with the spear.
q. Similarly, many ideas have been advanced as to the significance of the blood and water; however, there is no evidence that the Roman soldier looked for anything but a physical response to being stabbed with his spear.

4. Although the Greek of the first part of verse 44 is grammatically a first class condition, the particle eiv (ei—if) almost has the force of the conjunction o[ti (hoti--that); the English idea is that Pilate wondered about the fact that…he was amazed that…
5. This usage is documented by Robertson, who indicates that verbs of emotion in classical Greek sometimes used eiv (ei—if), which was conceived as a hypothesis, rather than o[ti (hoti--that), which would denote a direct reason.

6. The verb qauma,zw (thaumazo) means first to be impressed or disturbed by something, to be amazed, shocked, or astonished.
7. Pilate had seen Jesus after the scourging (approximately 6-7 hours previously), and was shocked by the news that Jesus was already dead; the perfect tense of the verb qnh,|skw (thnesko) means to be dead.
8. It is clear that Pilate recognized that Joseph would not have approached him to ask for the body while Jesus was still alive; nevertheless Pilate was amazed that Jesus had died so quickly.

9. Since Pilate was unsure of the situation, he immediately summoned the centurion in charge of the crucifixion detail and questioned him about whether or not Jesus had died previously.
10. The Greek text records Pilate’s inquiry in the form of indirect discourse; indirect discourse is a way of reporting someone’s statement or thought in such as way that the content is preserved, but the exact words are not recorded.
11. The timing of all this is somewhat uncertain, but it is evident that the Jewish request to hasten death had been honored by this point, so the centurion was fully aware of the fact that Jesus was dead.
12. The centurion would have then related the events at Golgotha, which had convinced him that Jesus was truly dead.
13. Pilate hears the story, is convinced by the report of the centurion, and determines to give the body to Joseph.
14. This was somewhat unusual since the bodies of criminals were normally forbidden burial under Roman law; however, this practice was not universal according to Tacitus.
 
15. It is also evident from history that Roman rulers acquiesced to the Jewish practice of removing dead bodies before sunset; therefore, nothing is unusual about removing the body from the cross.
16. In some cases, the Roman ruler might be hesitant to release the body of a man condemned for sedition, since the populace might be inclined to hold the victim up as a martyr.
17. Apparently, there were also instances in which a ruler might not release the body for burial, and desperate family members attempted to steal a crucified corpse.
18. Philo records the fact that decent Roman governors in Egypt would, on certain occasions, release the body of a crucified man to his relatives as an act of mercy.
19. Thus, the practice of turning the body over to His relatives would not necessarily be unusual; however, whether this courtesy would extend to other individuals is another question.

20. The fact that Pilate appears to quickly investigate this matter and make his decision would indicate that he did not perceive this to be something out of the ordinary.

21. Based on this, Sigal has wrongly suggested that Joseph of Arimathea was simply the agent of the Sanhedrin, sent by that body to carry out the mandate of removing the body before sundown.

22. Perhaps, Joseph’s position in society and the fact that he was a member of the Sanhedrin gave him some influence with Pilate that a lesser person might have been accorded.

23. Perhaps Pilate was still smarting from the realization that he had condemned an innocent man under the pressure put on him by the religious leaders, and wanted to express his continued view that Jesus was innocent by affording Him a decent burial.

24. In the end, it matters little why Pilate did what he did; what is evident is the no fewer than four men confirmed the death of Jesus Christ, which is evident in Mark’s use of the term ptw/ma (ptoma—dead body, corpse).
25. Mark uses the verb dwre,omai (doreomai—granted), which suits the more political, formal matter of granting the body to Joseph by a political superior; the only other two times it is used is in relation to God granting favors to believers.  IIPet. 1:3-4
26. Typically, the body of a victim of crucifixion was cast into the valley of Hinnom (Gehenna), which was essentially used as a garbage dump; this served as a final insult to the memory of the dead man.

27. However, if Jesus’ body had been cast into this common burial dump, there would have been no possible way to validate the resurrection.

28. Given the applications that would be made by Joseph and Nicodemus, and given the presence of the women who followed all this, there should be no real question as to the historical accuracy of the biblical accounts.

29. It is almost impossible to believe that any of those involved in the events after Jesus’ death were doing so out of some belief that He was going to be raised from the dead.

30. As will be demonstrated in all the accounts, no one believed that the resurrection was even a possibility; this will be manifested by the behavior of those that confront the resurrected Jesus, and those that hear about it after the fact.

31. Although Joseph likely presumed he was donating his expensive burial plot to the Messiah, he would find later that he was only loaning it to Him for a few days!

15:46 Joseph bought a linen cloth, took Him down, wrapped Him with the linen cloth and laid Him in a tomb which had been hewn out in the rock; and he rolled a stone against the entrance of the tomb.  {kai, (ch) not translated--avgora,zw (vpaanm-s) having bought, after buying--sindw,n (n-af-s) fabric made from linen; in this case, burial cloth--kaqaire,w (vpaanm-s) lit. to lift down, to bring from a higher level to a lower one; after he took down--auvto,j (npam3s) HIm--evneile,w (viaa--3s) 1X, to encircle something with something else, to wrap up--h` sindw,n (n-df-s) instrumental, with the cloth--kai, (cc) --ti,qhmi (viaa--3s) set, place, put--auvto,j (npam3s) HIm—evn (pd)--mnhmei/on (n-dn-s) grave, tomb --o[j (aprnn-s) which--eivmi, (viia--3s+) periphrastic--latome,w (+vprpnn-s) 2X, to cut stone, to carve out of rock—evk (pg) from, out of--pe,tra (n-gf-s) bedrock, massive rock formation--kai, (cc) and--proskuli,w (viaa--3s) 2X, to roll something toward--li,qoj (n-am-s) used in several ways, a stone, here a stone used to seal the opening to a tomb--evpi, (pa) where? on, upon, over--h` qu,ra (n-af-s) a means to enter a structure, a door, opening, entrance—to, mnhmei/on (n-gn-s) grave, tomb}

15:47 Mary Magdalene and Mary the mother of Joses were looking on to see where He was laid.  {de, (cc) but, nw--h` Mari,a (n-nf-s))--h` Magdalhnh, (n-nf-s)--kai, (cc)--Mari,a (n-nf-s)--h` (dnfs) the supply mother--VIwsh/j (n-gm-s) Joses--qewre,w (viia--3p) to observe something intently, to pay close attention, durative force--pou/ (abt) in which place, where?--ti,qhmi (virp--3s) He had been laid}
Exposition vs. 46-47

1. As several witnesses have noticed, the account in Mark about the burial is minimal, perfunctory, and without ceremony; it was characterized by speed and the absence of any amenities.

2. None of the accounts mentions a washing of the body, but Jewish tradition held this as such an important part of the burial process that it was permissible to do so even on Sabbath.  Mishnah Shabbath 23.55; Acts 9:37

3. The fact that John records that the burial of Jesus was carried out in accordance with the burial custom of the Jews would tend to validate the fact that the body was washed prior to burial.

4. All three synoptic accounts of the burial of Jesus are recorded in the third person masculine singular, suggesting that only Joseph was involved in the procedure.

5. From what is recorded in John, we know he was also aided by Nicodemus; further, it would seem very likely that these wealthy men of high social standing would have been assisted by their own servants as well.  Jn. 19:38-42

6. Although John does not provided any explicit chronological note, it is evident that Nicodemus helped with the burial of Jesus but the reader is not told when his actual participation began.

7. Verse 46 begins with an aorist participle, which chronologically precedes the action of the main verb, but does not provide explicit information about the timing.

8. The force of this indicates that Joseph had purchased a linen cloth, it could have been purchased on Friday as dark was approaching, or he could have purchased it previously.

9. The fact that his tomb is described by Matthew as new would indicate that Joseph had just recently had the tomb constructed; the Greek adjective kaino,j (kainos) refers to that which has been in existence for a relatively short time.  Matt. 27:60
10. Thus, there is no reason to conclude that Joseph may not have previously purchased the burial cloth, since he seems to be in the process of planning for his own funeral (or perhaps for other members of his family).
11. Luke does not indicate the tomb had been constructed recently, but does add the very important note that it was a tomb that had not been used previously.  Lk. 23:53
12. John provides the complete description, including both pieces of information in his account.  Jn. 19:41
13. The second action of taking Him down from the cross is also expressed by using an aorist participle, which indicates that this was done prior to wrapping Jesus in the linen burial cloth.

14. While Mark’s account would suggest that Joseph did this alone, France has observed that the phrase took Him down conceals what must have been a rather formidable operation, involving several people.

15. In chapter 16, the third person singular is replaced with the third person plural (indicating that there were others with Joseph) when the angel shows the women the place where they laid Him.  Mk. 16:6

16. Since there were an unspecified number of men involved in this procedure, it is evident that Jesus must have been dead as all the accounts say He was; several Romans and now several Jews had examined the body and confirmed the matter of physical death.

17. Only John records the fact that Nicodemus brought about 75 pounds of burial spices in order to prepare the body for burial; the Roman li,tra (litra—a pound) actually weighed about 12 ounces.  Jn. 19:39

18. Although there is some debate, John indicates that the body was not wrapped in a single linen shroud, but in linen that had been torn or cut into strips, and which were then wrapped around the body like bandages.  Jn. 19:40

19. He uses a different term ovqo,nion (othonion), which is found in the plural and means swaths or strips of linen, and the head was wrapped with a single piece of linen.  Jn. 20:6-7

20. Although Mark’s account does not indicate it, it is evident from the other accounts that the tomb actually belonged to Joseph, and that it was located nearby in a more secluded garden.  Jn. 19:41

21. When these men (and however many others may have been with them) hurriedly concluded their work, they sealed the tomb with the customary stone.

22. Matthew indicates that it was a large stone (Matt. 27:60), which was rolled against the opening in order to prevent animals or other people from disturbing the corpse, and to limit the odor from decaying bodies.

23. Expensive tombs of this era, reserved for those of high official status, had a disk-shaped stone (similar to a millstone) about a foot wider than the door, and a cut channel sloping down to the door; this would mean the stone could easily be rolled into place to seal the opening, but would require significantly more effort to remove it.

24. Although some have concluded that the stone was intended to be permanent once it was in place, such was not the case in the larger, more expensive family tombs, which the tomb of Joseph appears to have been.

25. Once a tomb was cut into the rock, it was enlarged by extending it internally, providing additional chambers with ledges on which a body could be laid.

26. France records the fact that some were large enough to accommodate dozens of bodies, and the largest he saw would have held sixty.

27. The fact that this tomb was likely a larger one, intended to hold numerous bodies, is seen in the fact that the women will have to be shown exactly where Jesus was laid even after they were already inside.  Mk. 16:5-6

28. Therefore, while a tomb would normally be sealed permanently, the larger tombs would have had a stone that could be rolled away when necessary.

29. Verse 47 continues with the experiences of the women that were present not only at the death of Jesus Christ, but now at His burial.

30. Matthew and Mark mention only Mary Magdalene and Mary the mother of Joses, while Luke identifies them as the women who had come with Him out of Galilee.  Lk. 23:55

31. These women were not merely following all this out of curiosity, but were already making plans to return early on Sunday morning to complete what they obviously viewed as incomplete burial procedures.  Lk. 23:56-24:1

32. Their presence here makes it absolutely inconceivable that there was any mistake regarding the actual location of Jesus’ dead body.

33. It does not appear that there was any conversation or cooperation between the burial party and the women that were watching; Joseph would likely have not known who they were, and they had no real reason to trust Joseph in the first place.

34. Although the Jews did not regard women highly and their testimony was generally not accepted (it was always considered to be suspect in Jewish courts), the presence of these women (who were likely still alive at the time of writing) would provide verifiable evidence of the historical facts.

35. As Peter will later write, the realities surrounding the life and events of Jesus Christ could be documented by eyewitness testimony.  IIPet. 1:16

36. As with other critical events in the history of Jesus Christ, the exact location is still debated; this is very likely due to the fact that God recognized man’s tendency to worship sites and relics, and not have any real capacity for the events that made the site important in the first place.

37. With this note of finality, the life of Jesus Christ has concluded; there is no evidence that anyone anticipated the resurrection, or was prepared for it in any way.

38. Observations on the matter of physical death and funerals as these things relate to believers.

a. When a person dies, the soul departs the body, which is then viewed as an empty tent.  IICor. 5:4

b. There is nothing wrong with a funeral in the sense that one desires to honor a person that has been important to him or has had some impact on his life.

c. Glorifying the dead body by opening the casket it entirely unnecessary and inappropriate, and often exacerbates (intensifies) the inordinate emotional responses of mourners.

d. Rather, the spiritual realities of eternal life, Divine good production, resurrection, and the coming reunion should be the focus of any memorial service.  IThess. 4:18

e. Although grief is a normal and expected part of the loss of a loved one or close associate, excessive displays of grief dishonor God and the doctrine of resurrection.  IThess. 4:13

f. While one may desire to honor someone in death, excessive expenditures of money on flowers, caskets, graves, memorials, or monuments do nothing for the deceased and truly do nothing for the living.

g. The believer should recognize that death is not the end and that the dead believer is in a far better place than those that remain in this life are.
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